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PREFACE 

The following pages represent the iresult of 
inquiries extending over the last ten years. The 
gradual way in which such information, as is 
given, has been acquired and the number of 
times that first impressions have had to give 
way to subsequent discoveries would be suflS* 
cient warhing that this representation of the 
subject is little likely to be free fi-om Errors. 
My hoi>e is that this study will do something 
to increase the interest already felt by many in 
the various religious sects that have been called 
into e-vistence in India through the efforts of 
distinguished teachers. 

1 have tried to avoid dogmatising on ques* 
tions that call for fuller investigation ; but we 
have at any rate in the teaching of Kabir an 
attempt to break down the barriers that separate 
Hindus from Muhammadans, and we have 
probably in the Kabir Panth a religious system 
that owes something to Hindu, Muhammadan 
and (Christian influences. 



If Christ had been an Indian, would not his; 
Gospel have been welcomed by many who now 
refuse to listen ? 

For help in this undertaking I am principal- ! 
ly indebted to my Mali, Badiu Dass, w’ho is 
himself a member of the Panth. He has 
visited all places of interest in connexion with 
the Panth, has introduced mo to many Mahants 
and conducted inquiries wjth great intelligence. 
The Rev. Ahmad Shah, who is now engaged 
in bringing out an edition of tho Bijak, has 
made many valuable suggestions and has also 
superintended the copying of various Kabir 
Panthi MSS. Mr. U. R. Clement and the Rev* 
Prem Ghand have also rendered valuable assist- 
ance, while the Rev. B, H. P. Fisher of this 
Mission has kindly seen tliese pages through 
the Press. 


G. H. WESTCOTT. 


S. P. G. Mission House 
Cawnpore. 
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Obftpter I. 

The Life of KabIr. 

It is generally allowed that of all the great 
Hindd' Reformers Kabir and Tulsf Dfes have 
had the greatest influence for good among 
the uneducated classes of Northern and Cen- 
tral India. Kabir has been fittingly described 
by Sir W. W. Hunter as the Indian Luther 
of the 15th century-. 

Among those who acknowledge their in- 
debtedness to Kabir as a spiritual guide are 
NAnak ShAh of the Panjab, the founder of 
the Sikh community ; Dddii of Ahmedabad 
(1544)* founder of the Panth that bears liis 
name, and Jag Jiwan Oiss of Oudh (1760) 
the founder of the Sat Ndmf soot. Among 
religious teachers whose doctrine is said to 
be largely based upon tbe teaching of Kabir 
are Bribhan, the founder of the Siidh com- 
munity (1658), BibA Wl of M&lw 4 and SbM 
NarAin of Ghazipur, 

Of these Ninak Sb&h is the teacher with 
whose name the English reader is most fluniliar 
and it is therefore well in his case to enlarge 

(l) AU tUcdatos glvon In the testretw to th# yew Anno 
Domini. 
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somewhat upon a bald assertion of indebted- 
ness. 

In the Janam Sdkhi^ Kabir is mentioned as 
a Bhagat equal in merit to Ninak himself, and 
other Bhagats are exhorted to follow his exam- 
ple. On more than one occasion Nknak quotes 
with emphasised approval verses attributed to 
Kabfr. 

The Adi Grafith^, the sacred book of the 
Sihhs, gives much information concerning the 
life of Kabir and the character of his teaching. 
The interest which Ndnak felt in Kabir was 
probably enhanced by the fact that he had 
enjoyed personal intercourse with the reformer.* 

In modern days the number of those who 
have in one way or another come under the 
influence of Kabir is very great. In the Census 
Report for 1901 the number of Kabir Panthis 
alone is returned as 843,171 and the actual 
number is probably considerably larger, as in 
the United Provinces many Kabir Panthis 

(2) J«»m. Sakhl (Bvidonce or Story of birth) in the 
ntaa« giyen to the aocoanta of N&nnk, current emong hie 
followers. A translation of two such aacounts will .be jound 
in Truinnp’s edition of the Adi Oronth. 

(S) Mi first, principal, ffranth book The term Qranth 
is nsedby several sects to denote their authoritative writings 

The quotations from the Adi Qninth are taken from 
Tmmpp’s translation. 

(i) K&nak is said to have been 37 years of age when he 
met Kabir, As H&nak was born in I4S9 the year of meeting 
will have been 1 tSfi, tho very year in which Sllmndar Lodi) the 
Bmperor of Delhi, vlslteil Jannpur and other cities in that 
nei^bourbood. 
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seem to have been retomed as Rdmdnand& and 
the figures for the Panjab are not included.’'* 

There is no doubt as to the greatness ot 
fCabfr's influence as a religious teacher ; he has 
also been described as the founder of Hindi 
literature. The hymns of Eabir are still sung 
by many a wandering minstrel, while his pithy 
sapngs are frequently employed to win the at- 
tention of a dreamy audience or to clench a 
lengthy argument. 

Unfortunately the material for a life of Kabir 
is miserably scanty. If we confine our atten- 
tion to traditions of historical value, we are 1^ 
in uncertainty as to the place and date of his 
birth, his name, the religion to which he was 
attached by birth, the state of life in which he 
lived, married or single, and the number of years 
that he resided in any particular place. It is 
true that many legends have gathered round his 
name, but however interesting these may be 
from various points of view they can hardly be 
said to meet the needs of those who desire ac- 
curate information.® 

(5) This total IS distributed as foUowi Central 
Provinces, 49$, 39$ : United Provinces, 215,771 ; Central India 
124,600 ; Bombay Presidency, 9,407. 

(6) It is stated m the Benares G-azetteer that Kabir vras 
born at Bdhara, a village in the distnct o£ Azamgarh. 
According to the belief of Kabir Pantbis he was bom in 1398 
and died in 1518. The latter date is probably correct ; tjhe 
former is probably dictated by a desire to make bimcontem* 
poraneous with Bdm4nand who is supposed to have lived in 
the 14th Century. 
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The Life of KabIr 


It is admitted by all Kabir Pantln's that 
Kabi'r was brought up as a child in the house of 
Nird, a Muhammadan weaver. In the Janam 
Sikhi Nanak is reported to have told Babar that 
Kabir was a Muhammadan weaver. In the Adi 
Grantk occur these lines ; — 

By caste a weaver and patient of. mind : utters 
Kabir with natural ease the excellencies of Ram.’ 


In one of his best known Hymns Kabir says 
that he will shortly give up weaving and de- 
vote himself entirely to singing the praises of 
Hari." In another hymn ha says that he 
had in a previous birth been born as a Brahmin, 
but had been re-incarnated as a Juhiha (Mu- 
hammcdan weaver ) because he had in that 
life neglected the worship ofRdm {RdmBha- 
/an). 

In none of the writings that can be traced 
directly to Kabir is any account given as to the 
manner of his birth, but the following legends 
have long been current in this country 

The first legend relates that his mother was a 
Brahmin widow who went with her father on a 


(7) In snoh pasMiRcs Knblr seems to apply llm iinmo 
BAm to the supreme God and not to the Incnrmitlon ot VIsliiiii. 
He writee iu the Bljak that the true Mastor did not take 
birth iu tho family of Oasrath. 

(8) Kabir likens the process of bhth, death »n<l ru.birth to 
the movements of the shuttle. This pnwajje may be Interpreted 
as the aepreielon of a hope that he will shortly obtain delivor. 
ance from the trials of transmipstiou. 
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pilgrimage to the shrine of a famotis ascetic. 
To reward the devotion of the pilgrims the as- 
cetic prayed that the womap might become the 
mother of a son. The prayer of so holy a man 
could not fail to find fulfilment and in due coufse 
the Brahman widow became the mother of Kablr. 
The mother to escape dishonour exposed the 
in&nt, who was discovered and adopted as her 
own by the wife of a weaver.® 

According to another version of this story 
Rdmdnand, who was the ascetic referred to, said 
that he could not recall his blessing but would 
arrange that the birth should not be after the 
usual manner, but that the infant should issue 
from the palm of its mother's hand. His pro- 
mise was realised and the infant after birth was 
placed on a lotus flower in the midst of 'the 
lahdr Tank. It was there discovered by Nimd, 
the wife of Niru, and by her taken to her hus- 
band's house. 

The Second account is more poetical in cha- 
racter and runs thus : — 

(9) Host of the legends contained in this Chapter arc 
taken from a Hindi pamphlet entitled KaHr JSksauti, 
pubii^ed at Bombay m 1885. This pamphlet is the joint 
production of hve members of the Kablr Vanth and is based 
upon information gleaned both from books and oral tratli- 
tion. 

(10) This legend enables the Hindu section of the 
Panth to explain tlie name KaWr as a corruption of Kar- 
Bir or the hero ( born trom ) the hand ( of a Brahmi 
%voman). 
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Kabfr descepided from heaven to earth.^^ 
The lotus flower was blooming in the place where 
Kabfr was born. The bees were tired of hum- 
ming. Peacocks, larks and other kinds of birds 
in their flight passed circling round the tank. 
Thunder and lightning were in the air when 
Kabfr became manifest in the heart of a lotus 
flower, in the midst of the Lahir Tank. A feeling 
of thirst overcame Nimk, the newly wedded wife 
ofNir4 the weaver as after themarriageceremony 
she was making her way to her husband's house. 
She approached the tank but was much afraid 
when she there beheld the child. She thought 
in her heart ‘this is probably the living evidence 
of the shame of some virgin widow.' Nird sug- 
gested that they might take the child to their 
house, but Nimi at first demurred, thinking that 
such action might £^ve rise to scandal. Women 
would ask, “ Who is the mother of a child so 
beautiful that its eyes are like the lotus”? 
However laying aside all fears they took pity 
on the child. On approaching the house they 
were welcomed with the songs of women, but 
when the women saw the child dark thoughts 
arose in their hearts and they began to ask “How 
has she got this child” ? Nimi replied that she 
had got the child without giving birth to it and 

(II) thisphtwi Mkar 

if ‘^becoming a iservant be deacended upou 
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the women then refrained from asking further 
questions. 

The mystery smrounding the birth of the 
child was forther deepened when Nird called in 
a Qaza*^ and requested him to open a Qorin 
and find for the child a name. He found the 
name Kabfr^ and also from the same root, Akbar, 
Kubrk and Kibiiya. On finding these names the 
Qizi was much perplexed and bit his nails, for 
was not the term Eabfr a title applied to God ? 
News of what had taken place soon spread, and 
after a short while five or six more Qfizis arrived 
upon the scene. All opened the Qordn, but with 
the same result. They closed the book in silent 
astonishment. It was impossible, they all 
agreed, that a title of such dignity should be 
given as a name to a weaver’s child. They 
opened the Qorin again and found the names, 
Zindii, Khinjar, Pi'r and Haqqi. Thereupon 
they said to Nini, You must in some way des- 
troy this child.' Niru in obedience to their 
order took the child within the house to put him 
to death, but before he had time to carry out 
his intention the child gave utterance to this 
Shobda - 

“I have Come from an unknown place. Miyd 
has deceived the world ; no one knows me. I 

(13) Q&a;!, a Muhammadan judgei whose services arc 
requisitioned m connexion with births^ marriages and other 
legal matters* 
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« 

was not bom of a woman, but manifested as a 
boy. My dwelling was in a lonely spot nigh to 
and there the weaver found me. I 
contain neither heaven (air) nor earth, but wis- 
dom only. I have come to this earth in spiritual 
form and of spiritual significance is my name. 
I have neither bones nor blood nor skin. I re- 
veal to men the Shabda (word). My body is 
eternal. I am the highest being. These are the 
words of Kabk who is indestructible. " 

Thus were the Q&zis defeated in their object 
and the name Kabk was given to the child.^'* 

As a boy ICabk gave great offence to both 
Hindd and Muhammadan playmates. When in 
the course of play he dried out “Rdm, Rdm" and 
‘‘Hari, Hari,” the Muhammadans called' him a 
Kdfir (unbeliever.) To this charge he retorted 
that he only was a Kiflr who did evil. One day 
he put a iilah on his forehead and njdim round 
bis neck and cried out '^Nirain, Ndrain." This 
action roused the ke of the Brahmins, since they 
regarded it as an infringement of their privileges. 
To their protest he objected • 

“This is my faith, my tongue is Vishnu, my 
eyes are Nirain, and Gobind resides in my heart. 
What account will you give of your actions after 

(13) Kiijji, the Hindu name Ter Iknarca* 

(14) For further oonimenta on this loi^end «oe Chapter II 
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death ? Being a weaver, 1 wear a thread. Yon 
wear the sacred thread, and repeat the Gyatri 
and Gitd daily, but Gobind dwells in ray heart. 
1 ara a sheep, 3 *ou are shepherds; it is your duty 
to save us from sin. You are Brafnnins, I am a 
weaver ot Benares. Hear my wisdom. You daily 
search after an earthly king, while I am contem- 
plating Hari.”’ ^ 

He was further taunted with being a ni^ura, 
one without the benefit of a spiritual guide. He 
•was determined to remove what he, as well as 
they, regjarded as a reproach. He desired to be- 
come the cheUi (disciple) of Rdmdnand but felt 
that there were difficulties in the wa}"- which 
could only be overcome by means ol some 
artifice. 

He knew that' if only he could gain posses- 
sion of the nianha peculiar to this sect, his in- 
itiation must necessarily follow. He learnt that 
Rkmdnand regularly visited a certain bathing 
ghdt and determined to lie down, upon the steps 
of that ghdt in the hope that Rkmknand might 
step on him by accident. His hope was rea- 
lised and the holy man in his astonishment ex- 
claimed “Rim, Rim." Kabfr knew that no words 
Would rise so readily to the lips of this holy man 
as the maiitra ot his order and so claimed that 
as he was already in possession of the mantra he 
(Is) Mil OrAtUh, Tniinpp’s translation, p, 661. 
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could no longer be refused admission to the or* 
der.^® 

When Kabir announced that he had become 
the chela of Rdm^nand, both Hindus and Mu- 
hammadans were dismayed arid a joint deputa* 
tion went to inquire of RAradnand whether it 
were true that he had received a Muhammadan 
boy as one of his disciples. Ram&nand ashed 
them to produce the boy. The people took Kabir 
to him. Rhmknand on his arrival raised the curtain 
which screened him from tlie public gaze and 
asked the boy when he had made him his dis- 
ciple, Kabir answered, “Various are the mantras 
that Gurds whisper into the ears of their disciples, 
but you struck me on the head and communi- 
cated to me the name of Rdm.” The Smdmi 
recalled the circumstance, and drawing aside the 
curtain clasped him to his breast and said, “Be- 
yond all questioning you became my disciple." 
The members of the deputation returned home 
disappointed. Kabir returned to the weaver’s 
house and set to work on the loom. When any 
S&dhh came to the house he used to have the 
ground prepared after the manner of Hindus and 
got food cooked for them in vessels not previous- 
ly used. Hehimself would wait upon them while 

(10) Kabir Pantbis i)St oontersation npigiak o! tbdr 
m ** Him but it in a mistake to supposa that tbm 
wor^s constitute the mmiUm either ol thi^r ranth or of the 
Btoi^nandis* These mantroi may not be tUsolosed to the 
aninitiatedv 
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they took their food. His mother, Nimd, was an- 
noyed at these proceedings which, she said, were 
not in accordance with the customs of the 
&mily. 

From the time of his initiation Kabirissaid to 
have regularly visited his Guru and, as years 
went on, to have taken part in religious disputa- 
tions with distinguished Pandits who came to do 
battle with his master. According to tradition 
Kablr was not possessed of any great amount of 
booklore, but in any case he must have gained 
through instruction, conversation and participa- 
tion in religious disputations a considerable 
knowledge of Hindu philosophical thought and 
fomiliarity with such questions as arose out of 
the meeting of Hindu with Muhammadan be- 
liefs. 

It appears ftom legends of uncertain date that 
he continued to work as a weaver, giving part of 
his earnings to Nird and spending the rest in 
charity and more especially in giving food to 
Sddhus. Stories are told as to how on several 
occasions he mysteriously disappeared for a while 
from his frither's house and in miraculous ways 
supplied the needs of others. 

By some Kabir is said to have been married 
to a woman, named Loi, and to have had by her 
two children, a son Kamil and a daughter Kami- 
li. The circumstances which gave rise to this 
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conjecture are thus related in Kabir Kasaufi. 

One day Kabfr when he was some thirty 
years of age was walking along the bank of the 
Ganges when he came to a cottage belonging 
to a Bankhandi BairdgO’’ He wentup to the 
cottage and there sat down. After some time a 
girl, about twenty years of age, also arrived. To 
her question as to who he was, Kabfr replied ‘I 
am Kabfr.' She again inquired as to his caste 
and sect (BImk). To both questions he return- 
ed the same answer, ‘Kabfr’. The girl observ- 
ed that though many' Sants had come to that 
place none of them had ever given such a name 
for themselves, their caste or sect. Kabfr said 
that in saying this she had said what was per- 
fectly true.’** Meanwhile more Sants arrived. 
Presently the girl brought forth from the house 
a large supply of milk which she divided into 
seven shares. Five shares she gave to the Sants, 
one to Kabfr and the remaining share she kept 
for herself. Kabfr placed his share on the 
ground. The Sants drank theirs and asked 
Kabfr why he also did not drink his. Kabfr 

(17) Banhhanil m epithet appUed to BeJmgte who 
live in 

(1$) The meaning of this legend appeam to he that there 
i«only one Qal and that all men are hiH ner^ante ao<l will one 
<lay he brought into eloee union with Him. lteliglon#i dietinon 
lions are therefore out of place. The religious reformer may 
liave hoped that Elmhis and Muhammatlans wouhl lay aside 
all prejudice ami accept ua a title for ilie one true Ood the 
oompaiatively unknown term, Kabir (The Great Om% 
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replied that he was keeping it for a Sadhd, now 
on his way, travelling from the other side of the 
Ganges. The girl said, "Sir, drink your share, 
I have plenty left for him." Kabfr made answer 
'*My food is the Word of God." {Ham Shabda 
aktiri habi). Shortly afterwards the S^dhu 
arrived and the milk was given to him. The 
Sants asked the girl (Loi) of her parentage 
and how she came to be li\nng in so lonely a 
spot. Loi replied that she had no parents 
living, that she had been brought up b}"- a Sant, 
but that now he too was dead and she was 
living alone. They inquired the name of the 
Sant and the circumstances under which she had 
come to be living with him. 

The girl, Loi, replied, “The Sant was a Bank- 
Jiandi Bairdyi and he lived on milk alone. In 
reply to questions concerning me he used to say, 
‘I was batliing one da)' in the Ganges when a 
baskotstruck against me. I opened the basketand 
found in it a female infant. I took the infant to 
my home and reared it by means of a wick soak- 
ed in milk. Having found the infant wrapt in 
clothes I gave it the name of Loi (blanket). 
Such is the account that the Swdmi would give 
to the Sants." 

Loi having observed the gravity of Kabir 
said to him. "Swdmi, give me such teaching as 
will bring me peace of mind." Kabir was pleased 
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with the obvious sincerity of the girl and ins* 
tructed her thus, "Always repeat Satvd Mm 
(the true Name) and spend your days in the 
service of the Sants." In obedience to this teach- 
ing she laid aside all worldly thoughts, went to 
K4si' and passed her time in the service of the 
Sants. Nimk thought that Kabir had brought 
home with him a wife and asked for what' 
purpose he had married her as they did not live 
together as husband and wife. 

On another occasion Kabir was walking 
along the bank of the Ganges, accompanied by 
Shaikih Taqqi, when the latter suddenly caught 
sight of the dead body of a child floating down 
the stream. The Shaikh suggested that Kabir 
should call the child. Kabir whispered some- 
thing into its ears, whereupon it at once began 
to weep. Shaikh Taqqf allowed that Kabfr had 
worked a miracle. On account of its beauty Kabfr 
named the child Kainul (Perfection) and 'made 
it over to Loi who reared it. The child regarded 
Lof as its mother and others seeing the child in 
Loi'slap regarded Kabir as a married man. 

Some time afterwards Kabir happened to be 
in the house of a neighbour when his infant 
daughter died. Kabir sought permission to re- 
move the dead body to his house. The mother, 
who had heard how he had brought Kamkl back 
to life, after some persuasion induced the ftither 
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to give bis consent. Kabir recalled the child to 
life by means of Shabda, called her Eamhli and 
made her over to Loi to be reared. Both children 
worked at the loom and addressed Kabir as 
Swdmi ji. 

One day when Kamkli was now 20 years of 
s^e she happened to be drawing water at a well, 
when a Pandit came up and asked for a drink. 
Having quenched bis thirst he asked whose 
daughter she was. He was greatly horrified 
when he learnt that she was the daughter of a 
weaver and exclaimed 'You have broken my 
caste.' Kamkii was at a loss to understand for 
what reason he had become so angry, and per- 
suaded him to come and discuss matters with 
Kabir. Before either had had time to explain 
matters, Kabir, who could read the thoughts of 
men’s hearts, exclaimed, "Before drinking water 
think on these things. What is defilement ? 
Fishes, tortoises, blood, salt, rotten leaves and 
the carcases of dead animals are all to be found 
in water, Crores of men have been slain by Kkl ; 
at every step you take, you tread upon the dead 
body of some man and yet from such earth the 
vessels from which you drink are made. At 
meal times you take off your clothes for fear of 
defilement and wrap yourself in a dhoH that has 
befn woven by a weaver. The fly that visits 
the dung hill settles on your food. How can 
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you pievent this ?. Dispel such illusions from the 
mind ; study the Vedas and take refuge in Rkm.” 

At the Pandit’s request Kab'ir gave him fur* 
ther instruction in the doctrine of Saiyd jYum 
and gave him Kamali in marriage. 

The plain speaking of Kablr and his general 
disregard for the conventions of society raised 
him up enemies on every side. According to 
Kabir Fanthi traditions it was Shaikh Taqqi who 
voiced the feelings of Muhammadans This 
famous Pir came before the EmporOr, Sikandar 
Lodi and accused Kablr of laying claim to 
Divine attributes. He urged that such conduct 
merited the penalty of death. Tlie Emperor i^ 
sued a warrant for bis arrest and sent men to 
bring him to the court. Not till evening could 
the men who were sent persuade Kablr to ac- 
company them. Kablr stood before the Em- 
peror in silence. The Qdiisi e.x;claimed, "Why 
do you not salute the Emperor, you Mjlr ? ” 
Kablr replied, "Those only are Pirs who realise 
the pains of others, those who cannot are idjlrs.** 
The Emperor asked him whj', when ordered to 
appear in the morning, he had not come till 
evening. Kablr replied that he had seen a sight 
which arrested his attention. The Emperor ask- 
ed what kind of a sight could justify him in 

(10) On cbTonological niul other grouiulu it heome hljihljr 
iiiiprobablc that Shai^i I'annt pUmd fclio part to 

him In thla Bee Chapter II. 
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disregarding his commands. Kabir rejoined that 
he had been watching a string of camels passing 
through a street narrower than Ihe eye of a 
needle. The Emperor said that he was a liar. 
Kabir replied, “0 Emperor, realise how great is 
the distance between heaven and earth. Innum* 
erable elephants and camels may be contained 
in the space between the sun and the moon, and 
all can be seen through the pupil of the eye which 
is smaller than the eye of a needle, ” The Em- 
peror was satisfied and let him go,ibut the peo- 
ple murmured and complained that the Emper- 
or had dis egarded their complaints. Shaikh 
Taqqi said that it was contrary to the teaching 
of the Prophet that a man who claimed Divine 
powers should be allowed to live, and that Kab'ir 
should suffer as Mansur and Shams Tahrezi had 
suffered of old. 

The Brahmins added that he was be-dharm. 
because he had associated with a woman of ill 
fame and Rde Dass, the cham&r.^^ Kabir told, 
the Emperor of his doctrine, but to no effect 

(20) Both these men were Suff saints Mansilir was 
cruelly tortured and afterwards hung for saying of himself 
*1 am the Truth ” 8hams-ud-dln Tahrezi was the MuraMi 
(spiritual director) of JalAI-ud-dfr^ famous as the author of 
the Masnavi He flourished about 1244. 

(21) The Chamara are workers in leather and accounted 
of very low caste as being associated in their work with the 
skins of <lead animals. Several religious reformers were men 
of low caste , Bac Dass was a chamdr ; Seiiii a barber , Dddtl 
a cotton cleaner . NAbhd^i, the author of the MaH a 

(sweeper), 
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for he sided with the people and gave orders 
.that Kabi'r should be put to death. Kabfr was 
•removed and made fast in chains. He was 
then placed on board a boat which was filled 
with stones. The boat sank, but KaWr re-appear- 
ed as a boy, floating down the stream on a 
leopard’s skin.®* He was again ‘captured and 
now an attempt was made to bum him alive. 
He was locked op in a hut which was after- 
wards set on fire. When the flames were ex- 
tinguished Kabfr re-appeared in a form of groat 
beauty. He was now accused of WKwhcrafi and 
the people demanded that he should be trampl- 
ed to death by an infuriated elephant. Be- 
tween the elephant and Kabfr there appeared a 
lion, at the sight of which the elephant took, 
fright.®* Finally the Emperoraskcd forgiveness 
of Kabfr and expressed bis willingness to un- 
dergo any punishment that he might name. To 
this Kabfr replied that a man should sow flowers 
for those who bad sown him thorns. 

The stories so far related speak of Kabfr as 
a resident of Kisf. ( Benares ). It is natural 
that his Hindu followers should wish to associ- 
ate him as closely as possible with their sacred 

(22) Baimgls olto carry about the ilcin of a door or 
other aaimal upon which they take wpoii the grouatl* 

It is symbolic of a life spent in places apart from the haitnts 
of mm, 

(28) See additional JTote, **Kablr in History,** undet 
Shaikh Abdul labin 
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city, but there is evidence both from the BXjak 
and the Adi Oranth to show that he did not' at 
any rate spend the whole of his life in Benares. 

In the Biiak is found a Ramaini 'which 
may be interpreted thus : — 

Kabi'r settled for a while in Manikpur hav- 
ing heard of the praises of Shaikh Taqqi. He 
heard also about Uji in the district of Jaunpur. 
At Jhusi he heard the names of his Pirs.** 
He heard of twenty-one Pirs in all. They preach 
in the name of the Prophet. On hearing this I 
could not refrain from speaking. The people 
have looked on the shrines and gone astray. The 
works of Habibi (Beloved) and Nabi ( Prophet) 
are all contrary to law ( hardm ). O Sha%h 
AqardI and Shaikh Saqardi, listen to my words. 
See the beginning as well as the end with open 
eyes, consider every period of the world’s his- 
tory." 

In the opening lines of this Ramaini Kabir 
seems to be enumerating the places which he 
had visited in his search for religious guidance : 
in the closing lines to be grieving over the 
thought that more honour is paid to the tombs of 
the dead than to the God in whose service their 
lives were spent.^® 

(24) Hi 3 Kr 8 ,t.e. Shait;hXaqqiandhia father ShabAn-uI* 
miUat, who were siways closely associated together. 

(!25) For 'further comments upon this Mamaini see 
Chapter II. ^ 
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In the Adi Qranth these lines are put into 
the mouth of Kabir, 

My Hajj is on the banks ol the Gomti : where 
dwells my Pir, wearing a yellow robe.®* 

■Reference is here apparently made to Jaun. 
pur which is situated on the left or northern 
bank of the Gomti. Jaunpur was the capital of 
a famous Muhammadan (Sharqi) dynasty- Ib- 
rahim, one of the kings of this dynasty (141a), 
was a great patron of Muhammadan lei^ming, 
but was in this respect surpassed by Bibi Rdjah, 
who built a magnihcent Jami Mosque, a College 
and a Monastery. She also appropriated large 
sums of money for the maintenance of those 
learned in Theology and the Sciences. With 
the exception of the Mosque all these buildings 
were subsequently destroyed by Sikandar Lodi 
either on religious or political grounds.®^ 

We gather from this quotation that Kabir 
was born elsewhere than in Jaunpur, but that ho 
received religious instruction in that city. 

There are many other stories connected with 
the life of Kabir, but we wiU only reproduce 
one more before passing on to consider the 
manner of his death. This story is of interest 

(26) Mubawmaciaa Pjph wear yislbw garmaaiH. 

(27) Jauopur is saiU to be a ptum of ilavmipur. 
Jmm a tern applied originally to tbo GreoH was subsoquen- 
Uy appliecl to the Muhammswiana* The moaning of Jannpnr 
would therefore be The city of MuhammailanH. 
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as it associates Kabir with Central India wheie 
at the present time his inhuence is most strong- 
ly telt. 

There lived in the Deccan two brothers, 
Tatva and Jiva, who were anxious to find for 
themselves a spiritual guide. They used relig- 
iously to wash the feet of the many Sadhiis 
who visited their house and listened attentively 
to their teaching. At a loss to discover which 
of these Sadhds were possessed of real spiritual 
power they devised the following test. They 
planted in the courtyard of their house a with- 
ered branch of a banyan tree and agreed to ac- 
cept as their Guru that Sidhh whose power was 
such, that the washings of his feet would avail 
to restore the branch to life. For forty years 
they waited in vain for one who could satisfy 
the test and were almost in despair of ever find- 
ing the desired Guru, when Kabir arrived hpon 
the scene. The branch when sprinkled with the 
water in which his feet had been washed imme- 
diately returned to life. Kabir was accepted as 
their Gurd and gave utterance to these lines : — 

The Sidhiis are my soul and I am the body of the 
Sddhtis : I live in the Sddhus, as rain lives m the 
clouds. 

The Sadhds are my Atmd, aud I am the life of the 
Sidhils : I live in the Sadhus, as fjlii lives in the 
milk. 
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The S£dhi3:s are my Atniil and I am the bread of 
the Sddhiis: I live in the Sddhds as fragrance lives 
in the flowers. 

All accounts agree that the earthly life of 
Kahi'r came to a close at Maghir In the district 
of Gorakhpur. We are not told whether he had 
ever previously visited this place, but he may 
possibly have done so when on a visit to Gorakh* 
N&th,the famous Yogi and founder of the Shivite 
sect that bears his name. 

There are lines in the Adi Granth in which 
Kabir refers to the austerities practised by Gor- 
akh Nath and speaks of him as having died in 
spite of all.^* 

Tradition relates that Kabfr died in extreme 
old age, when his body had become infirm and 
his hands were no longer able to produce the 
music with which he had in younger days cele- 
brated the praises of Mm. If he had lost the 
company of earthly friends he felt more closely 
united, than ever before, to one from whom he 
would never more be parted. Such appear to be 
the thoughts which find expression in the follow- 
ing lines, quoted from the Adi Granth j— 

Benares has been left by me and my intellect has 
become little : my whole life is lost in Shivpuri, 

(£8) Oonkh Nith mi tauAbet Hlndn wwetlo, Uoeliliwi* 
dar, who is more than onoe rofetsad to is the tun also 

hj toadition associated with Jhftsl. Soo aUahamd Ownttseer, 
p.m. 
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at the time of death I have arisen and come to 

M^hdr. 

0 my King, 1 am a Bairdgi and Yogi : when dying, 

1 am not grieved, nor separated from Thee. 

The mind and breath are made the drinking gourd, 
the fiddle is constantly prepared : the string has 
become firm, it does not break, unbeaten the fiddle 
sounds.*® 

Sing, sing, O bride, a beautiful song of blessing : 
King Rdm, my husband, has come to my house. 

It was the wish of his disciples 'that Kabir 
should end his days at Kdsf where so much of 
his religious work had been accomplished. All 
who died in Kdsi, they urged, would pass 
immediately into the presence of Ram, while 
those who died at 'Maghdr would return to 
this world and assume the form of an ass. Kabir 
rebuked them for their want of faith. Is the 
power of Rdm so limited that he cannot save his 
servant because he prefers to die outside Kfisi, 
the city of Shivd ? 

What Kdsi ? What Maghdr ? He who dies at Maghdi 
is not dead, when R&m has taken up his abode in 
my heart : he who dies elsewhere puts Rdm to 
shame. 

A difficulty arose with regard to the disposal 
ofhis body after death. The Muhammadans 

(29) it! Kabir literature theiKtul of man is often comparcti 
toastring, Hi» soul is now attuned to sing the pmi«e« of 
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desired to bury it and the Hindus to cremate it. 
As the lival parties discussed the question with 
growing warmth Kabir himself appeared and 
bade them raise the cloth in which the body lay 
enshrouded. They did as he commanded and 
lo ! beneath the cloth there lay but a heap of 
flowers ! Of these flowers the Hfindus removed 
half and burnt them at Benares, while what 
remained were buried at Maghdr by Muham- 
madans.*" 

(30) A very similar story is told in connexion with the 
death of Nanak. Beo Hughes’ Dictionary of Islam, p, 588» 



ADDITIONAL NOTE. 

Kahir in History^ 

The following abstracts from standard books of 
reference will suffice to show that the name 
^‘Kabir” is not so rare as has sometimes been sup- 
posed. There is reason to question the accuracy 
of som'e of the dates i and reason to believe that 
some of Kabir’s biographers, working upon the 
assumption that there was only one Kabir, have 
unhesitatingly appropiated details from the lives 
of several. 

In KhaztnaUuUAsfid ( Treasury of Saints ),® 
written by Maulvi Gulam Sarwar and published 
at Lahore about 1868, mentioned is made of 

(1) Kahir Sufi and inhabitant of Nigore 

who on account of ill-treatment at the hands of 
Muhammadans journeyed in the direction of Guj- 
arat and died there in 1854 

(2) Shaikh Kahir JuUha^ the disciple and 
successor of Shaikh Taqqi, who is described as 
being one of the great men of his time and a leader 
among Theists. He is described as the author 
of many Hindi writings which prove him to have 

( 1 ) Bates may have been transferred from the History of one 
man to that of another boanng the same name, or diffioulty 
may have been experienced m deciphering dates written m 
Pei Sian figures, without, an accompanying verbal explanation. 

(2) In this book Shaikh Taqqi is described as the 

Aralnc equi valent of the Persian Mldha, He is said to have 
lived at Manikpur and to have died in lfi74* 

0 
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been a man of great ability. He taught the 
Sufi doctrine of Fiadl (Union with God) and 
preserved silence with regard to the contraiy 
doctrine of (Separation). He is said to 

have been the first to write anything about God 
and his attributes in the Hindi language, Md to 
have been the author of various Hindi poems. On 
account of his religious toleration he was accepted 
as a leader by Hindus as well as by Muhammadans 
and styled by f he former Fir Kahir and by the 
latter Bharat KaHr, The date of his death is 
given as 1594. 

(3) Khwdj&h AnUA Kitbir who visited Bokhiii 
and died in 1229. 

(4) JTdfiif-ttd-daj JBossan of the 
family as Ki^bir>ud*din Ismail, who is said to 
have travelled three times round the world and to 
have lived to the age of i8o. He resided at Uch 
in Balakh (Baluchistin) were he died in 1490. 

(5) Shaikh Kaitff the son of Shaikh Munawar 
and resident of Bajaora, who is simply described as 
a conceited man'and a victim of the opium hfM t. 

In 8air.iA.AqteA . (Hlstoiy of PiUar Saints), 
written by Shaikh Allah Diya, mention is made of 

(6) ShaM Ahdul KeHAr who is said to have 
been a saint from his mother’s womb «« id to have 
possessed a great power of foretelling events. He 
was known as Shaikh JToSfror BdMPir and inherit- 
ed the priestly robe of the Sufis from his hither, 
Abdul Quddus. He performed many miracles ai^ by 
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merely shaking the sleeve of his robe was able to 
cause a lion to appear. He had a taste for singing 
and was lavish in his hospitality. He had four 
sons and many disciples. The king of Jaunpur, 
Sultan Sikandar Lodi, together with his Vizier, 
Bhura, and Malik Mahmdd, determined to test his 
powers as a saint. It was arranged that they 
should visit him one evening, each having pre- 
viously in his own mind thought of some parti- 
cular dish. If the Pir supplied the want of each 
he was to be regarded as a man of God. As soon 
as they entered his house Kabir brought a dish of 
venison sandwiches and placed it before the king ; 
to the Vizier he offered a bowl of soup and some 
bread and to Malik Mahmdd a dish of sweetmeats. 
The result was that his guests begged forgiveness for 
having ever called his powers .in question. This 
Kabir died in 1539. He is said to have been 
succeeded by his son Shaikh Usmto, who was gener^ 
rally known as Zinda Pir.® 

In MumMh^ul-Tawii.rm by Mullah Abdul Qadir 
of Budaon mention is made of 

(7) Shaikh KaUr, a resident of MulUn, who 
journeyed northwards to Balakh and returned from 
thence to India and travelled in the company of 
Akbar.» Owing to exhaustion brought on by the 
severity of his devotions and night watches he is 
said to have presented the appearance of a drunkard. 

(8) The name SM JPir occuxs* in the list o£ the Mahants 
of the Bham Bass section of the Kabir Panth and the words 
JSimda Pir in the legend of the naming of KaMr. 
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Mullah Abdul Qddir himself met this saint at 
Fatehpur in 1585 A. D. 

In Akhbdr-ti^Ahhy&r mention is made of 

(8) Amir Kahlr JIftr 8 yed AU H&mdani who visit- 
ed Kashmir in 1379 and died there five years later. 
After his death a dispute arose concerning the dis- 
posal of his body between the people of Kashmir, 
Sultan Muhammad and Shaikh Aqw 4 m-ud-din of 
Badakhshan. The last named finally secured the 
body, but the people of Kashmir erected a cenotaph 
at the place where he died. 

In the Ferishta mention is also made of 

(9) Syod Ahmad Kabir, the Father of Syed 
Jam-ud-din, and 

(10) Kdlnr-ud-dki JmaU, grandson, disciple and 
successor of Syed Jaltil-ud-dln, otherwise known as 
Mahkdnm Jahanlan or Jahdn (h$hi Shdh from the 
fact that he travelled extensively to Mecca, Balakh 
etc. Kablr-ud-din Ismail also travelled extensively 
and died in 1421. 

(i i) At Jaunpur there is a small Masjid, built 
in memory of Diviin Shdh Kabir who was one of 
four brothers, all of whom lie buried in the same 
plot of ground. This Masjid, which was built dur- 
ing the reign or the Emperor Humayan, is situat- 
ed in the Muhalla Tdr Tala. 



Chapter II. 


The Life of KABfR (Gontd). 

The traditional life of Kab'ir has a poetical 
beauty which in its power to commend a 
Muhammadan Saint to HindCi followers may be 
thankfully regarded as a prophecy of the great- 
er reconciliation of conflicting faiths to which 
so many of us look forward. The veil that has 
been drawn over the first beginnings of an 
important religious movement we would rever- 
ently raise, trusting thereby to add additional 
lustre to the brave efforts ot a distinguished 
champion of religious truth. 

Prof, Wilson, the distinguished Sanskrit 
scholar, to whose investigations every English 
student ot Indian religious thought owes so deep 
a debt of gratitude, writes of the improbability, 
not to say impossibility, of Kabir’s having been 
a Muliammadan, and with no more respect does 
he treat Col. Malcolm's suggestion that he 
belonged to the Sufi sect. Later writers have 
been content to yield to authority and to 
accept as established truth the judgement of a 
great scholar. 

Did we believe that Prof. Wilson had care- 
fully investigated all the documents that are 
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now available to students, we should hardly 
presume to question the accuracy of his judge- 
ment, but we cannot help feeling that in the 
immensity of the tasks which he imposed upon 
himself he has overlooked some part of the 
evidence, or possibly too readily accepted the 
statements of fellow workers in the same field. 

Any one who has read Prof. Wilson’s ac- 
count of Kablr’s life would carry away the 
impression that Ndbhdji, the author of the 
BhaMa Mala, had recorded some at least of the 
legends which have found a place in the pre- 
vious chapter. Ndbhdji himself, to judge from 
the carefully printed edition of the Bhakta 
Mala now current in India, is only responsible 
for the following statement : — 

“Kablr refused to acknowledge caste dis- 
tinctions or to recognise the authority of the six 
schools of Hindh philosophy, nor did he set 
any store by the four divisions of life (Athrdm) 
prescribed for Brahmins. He held that religion 
without Bhakti was no religion at all and that 
asceticism, fasting and almsgiving had no value 
if unaccompanied by worship (Mhajan, hymn 
singing]. By means of Ramainfs, Shabdas and 
SAkhis he imparted religious Instruction to 
Hindus and Muhammadans alike. He had no 
preference for either religion, but gave teaching 
that was appreciated by the followers of both. 
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He spoke out his mind fearlessly and never 
made it his object merely to please his hearers.” 

This short account describes a man who 
had no great sympathy with Brahminical teach- 
ing, who believed in a personal God and in 
salvation by laith rather than by good works, 
and who delivered a message, regarded as God’s 
message, to Hindds and Muhammadans alike. 

This is all that is stated in the text, but to 
the text is appended a commentary written by 
a later hand^. In this commentary it is stated 
that Kabir in his desire to wear a Khanti round 
his neck and a tilai on his forehead (to attract 
a Hindd audience) made up his mind to be- 
come a disciple of Rdmdnand and achieved his 
purpose as described in the previous chapter® ; 
that Muhammadans objected to the repetition 
of *Ram, Ram,' by a co-religionist and asked 
Rimdnand whether it were true that be had 
received a julahd as his disciple ; that Rdm&« 
nand at first denied that he had done so but 
when confronted with Kabir acknowledged his 
mistake. Mention is also made of the fact 

(1) According to one account K&bh&ji wrote his account 
oCthe J?^Aif4inSandaritand asked Ms disciple Frija Dasa 
to provide it with a commentary. Priya made a he-gmning and 
then handed over the MS to Qobardhau iNTath. Finally the 
commentary was completed by garain Dass, a disciple of Qo- 
hardhan Nath and published in 1769. 

(2) We gather from the legend that Kabir was received 
into the Ham^nandi Sect as a Hindd and that trouble 
arose subsquently when it was discovered that he was really 
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that Kabir was charged before the Emperor, 
Sikandar Lodi, and refused on that occasion to 
salute the Emperor, that he was sentenced to 
death and was in succession thrown into the 
Ganges, committed to the flames and exposed 
to the fury of an elephant, but all to no pur- 
pose. It is added that the Emperor, thwarted 
in his desire to destroy Kabir, recognised that 
he had acted wrongly, asked Kabir’s forgive- 
ness and offered to compensate him for the 
injuries inflicted. 

Ndbhdji may have been acquainted with the 
legends now appended to his statement and his 
editor may have known of other legends not 
recorded, but we have no right to assume such 
knowledge, nor ate we yet in a position to say 
at what time other legends gradually became 
current. All that we know is that such are 
now to be found in various writings of unknown 
date, but accepted as authoritative by members 
of the Kabir Panth. 

We are inclined to accept both of the theo- 
ries advanced by Col. Malcolnr and to believe 
not only that Kabir was a Muhammadan by 
birth but also that he was associated with the 
Sufi order j and that the great object of his life 
was to break down the barriers that separated 
HindCis from Muhammadans. We believe that 
in bis desire to achieve this object he actually 
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took up his residence in Benares and assodated 
there with the followers of R^inand. We 
can well imagine that his teaching gave offence 
both to orthodox Muhammadans and to or- 
thodox Hindus, and it is probable that both 
parties welcomed the opportunity afforded by 
Sikandar Lodi's visit to Jaunpur in 1495 to wait 
upon him with a request that he would rid 
them of one who despised tradition when in 
conflict with the truths 

Sikandar Lodi is represented by Muhamma- 
dan historians as one who was zealous for the 
&ith and had on one occasion put to death a 
distinguished pandit, Jodban by name, because 
he refused to allow that Islam had a monopoly 
of spiritual truth. Fortunately for Kabfr Mu- 
hammadan rulers were wont to allow Sufis 
considerable license in their criticism of the 
flutb, especially when such Sufis combined 
personal piety with poetical talent. When we 
read how the enemies of Kabfr reminded the 
Emperor of the fate that had befallen Mansfir 
and Shims Tabrezi who were both distinguished 
Sufi saints, we feel that they had some know- 
ledge of this weakness and feared lest Kabfr 
might on such grounds escape the death penal- 
ty which alone would satisfy their embittered 
feelings. Their fears were realised, for we 
gather from the legend that the Emperor con- 
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{nomised the case ; he spared the life of Kabfr, 
but bauisbed him from the city where his 
teaching bad given so great offence. 

That Kabfr had been brought up in a Mu* 
hammadan feniily was probably a fact too well 
‘known to allow of contradiction. All that his 
Hindii followers could do was to surest that 
he was not of Muhammadan origin, but only a 
Muhammadan by adoption. The name Kabfr 
was also too well established to allow of any 
alteration. It only remained £o explain its origin 
in a way that would commend itself to those 
who accepted the story of the virgin birth. Such 
an explanation was to be found in the fr.ct that 
A1 Kabfr is one of the 99 names of God in use 
among Muhammadans. The name Kabfr occurs 
in the Qordn six times as a title of Allah and 
once as a title of Al-Rabb. 

The legend that calls attention to this &ct 
presents a curious blend of Hindd and Muham- 
madan procedure. It is customary ibr Muham- 
madans to open a Qordn and give to the child 
the name on which the eye of the reader may 
first chance to fall ; it is customary for Hindfrs 
to bestow upon a child a name containing three 
words usually beginning with the same letter 
and so similar in sound. This name is suggest- 
ed by the position of the stars at the time of 
birth and is known as the Eds or astronomical 
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name. The three names, Akbar, Kubra and 
Kjbri3rli said to have been found by the Qkn in 
the Qor&n are all derived from the same root 
KBR ‘great.' Of these three names however 
only one, Kibriyd, is to be found in modem 
Qordns Of the three nrmes Zinda, Khinjar 
and Ffr, the first and third are Persian words 
and as such not found in the Qoran. Khinjar is 
probably a corruption of Khizar the name of the 
saint who is in the Q'orkn associated with Moses. 

A legend containing impossible details can 
hardly be regarded as a literal representation of 
historical fiict. 

Muhammadan tradition asserts that Kabi'r 
had a son, Kamil by name. This name also is 
of Arabic origin and so a source of difficulty to 
those who regard Kabn: as a Hindu sddh4’ 
There is a word hammal, a corruption of kam^ 
bal (blanket) and in one version of the Kamil 
legend it is stilted that Kabfr caught sight of 
the child floating down the stream, wrapt up in 
a blanket and cried out, not '• Kamil, Kamil ” 
but “ Kammal, Kammal.” 

Muhammadan tradition implies that Kabfr 
like other Suff leaders was a married man, but 
as, in accordance with Muhammadan custom, no 
mention is made of his wife’s name, Hindbs 
Were free to supply her with a Hindi name and 
chose Loi which also means a blanket. 
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There is a possible reference to his wife in the 
following lines contained in the Adi Grmth, 

The first wife was ugly, of low caste, of ill- 
boding feature : wicked in the house of her father- 
in-law and in her father’s house j 

The present wife is beautiful, intelligent, of 
auspicious features, easily child-bearing. 

These lines may be interpreted to mean that 
Kabir had lost his wife, but found comfort in 
closer imion with God ; or they may mean that 
the soul at first united with h material body re- 
joiced in the thought of becoming spiritually 
one with God, 

In certain respects the legendary life of 
Kabir presents remarkable parallels to incidents 
in the life of Christ. After an account of the 
virgin birth we read that Kabir, as a boy, 
meets and worsts in argument a learned Pandit; 
he is criticised for' associating with the outcasts 
of society ; he miraculously supplies the poor 
with bread ; he incurs the hostility of the reli- 
gious leaders of his time ; he raises from the 
dead a boy and a girl and is ministered to by 
women. The full account of his appearance 
before Sikandar I.odi presents in many details a 
striking resemblance to Cnri'it'i trial before 
Pilate. 

The books containing these legends are of 
comparatively late date and the writers may 
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have been influenced by a desire to assimilate 
the life of Kabfr to that of Christ. 

Many of the legends, especially some which 
have not been mentioned in this chapter seem 
to have originated in a desire to explain the 
circumstances under which some of Kahn’s best 
known sayings were first spoken, or to associate 
the memory of Eabir with persons and institu- 
tions held in special reverence by Hindus. 
Several appear in different forms and nearly all 
contain details which must raise difficulties in 
the minds of all who axe not overcredulous. 

In the Dabistin, a Persian history, said to 
have been written by Mohsin Fani of Kashmir 
in the reign of Akbar, it is stated that Kabir was 
a weaver and a Muwdhid i.e. a believer in one 
God. It is further stated that in his desire to 
find spiritual guidance he visited Muslim as well 
as Hindb sages, and finally became a disciple 
of Rdminand under the circumstances already 
recorded in this legend. Mention is also made 
of the following story : — 

One day when certain Brahmins were expati- 
ating on the purifying qualities of the Ganges 
water, Kabir filled his wooden cup with water 
from the river and offered it to them to drink. 
They were horrified at the thought of drinking 
out of the cup belonging to a low caste man ; 
upon which Kabir remarked, “ If the Ganges 



38 


The Life of KABfE. 


water cannot purify ray cup, how can I believe 
that it can wash away my sins ? ” 

The statement that Kablr was a Jul4h4 and 
Muw4hid is confirmed by Abul Faailand has never 
been contradicted. What we have to deter- 
mine is the exact meaning of the statement. 
Hindfis have assumed that Kablrdn early life 
actually followed .the profession of a weaver and 
" have 'quoted his use of weaving metaphors by 
way of illustration. This he may have done, 
but we must also bear in mind that it was cus- 
tomary for Muhammadans of that age to attach 
to their personal names the name of the profes- 
sion with which their family had originally been 
associated. The term Muwhhid was not, so far 
as I can learn, ever applied by Muhammadans 
to those whom they regarded as idolaters. It 
implies that he was a Theist and not a Panthe- 
ist. The prevailing impression that Kabk was a 
Pantheist appears to be based upon thro false 
assumptions, (i) that he is responsible for all 
the teaching given by his Hindh followers at a 
later age and ( 2 ) that all the statements contain- 
ed in the Bljak represent his personal views^ 
There is reason to believe that imuflSoient care 
has been taken in studying the context in which 
certain sayings occur? reason to fear that Kabir 
has been credited with the argument of M4ya 
whom he at all times ruthlessly condemns. 
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Great interest attaches to the mention of 
Shaikh Taqqi. According to the Hindd legends 
Sha%h Taqqi was the rival and opponent of 
Kdbir, while Muhammadans regard him as his 
In the Ramaini quoted in the previous 
chapter there is probably a reference to two 
Shaikh Taqqis whom later writers have not 
been always careful to distinguish. 

Shaikh Taqqi of Mdnikpur Kard was a najif, 
(cotton cleaner) by profession and belonged to 
the Chistia order of Sufis. He is said to have 
died at Bhandarpur in 1545 but there-is probably 
some mistake about the date. In the Ama 
Oadk it is stated that this Shaikh Taqqi was 
the disciple and successor of Shaifch Nafhan 
Ddnd who himself succeeded Shaikh Khwijah 
Kargh and that the last named died in 1305. 
Shaikh Taqqi was succeeded by his son Makdn 
who founded a village in the Fatehpur district 
which is called after him Makanpur. His des- 
cendants are still to be found in that and the 
neighbouring villages. From the statement 
contained in the Ramaini it appears that Kablr 
visited Mdnikpdr and remained there for some 
time in attendance upon the Shaikh or his 
successors. 

The Mdnikpur referred to is situated on the 
Northern bank of the Ganges, between Fateh- 
pur and Allahabad. It was for a short time the 
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Military head quarters of the Emperor Sikandar 
Lodi. Near Minikpur, but on the Southern 
bank of the river is Kar^ generally known as 
Kark Mdnikpur, at that time a city of consi* 
derable importance, the Muhammadan capital 
of the surrounding country KanL 

Kari M 4 nikpur is the head quarters of a 
sect, called Malhk Di^is. Members of this sect 
when on pilgrimage to Jaganndth are required 
to visit the Math of the Kabfr Panthis and to 
receive there Kc^ir ka Tar&ni which consists of 
a piece of bread and a spoonful of sour rice 
water.® 

At the same time it would seem that Kablr 
was more closely associated with Shai|ph Taqqi 
of JhM* or his successors in office. This 
Shaikh was the son .of Shaban-ul-Millat and 
belonged to the SoharwardfA order of Sufis. He 
died in 1429 (A. H. 785) and his tomb at JhM 
is still a place of pilgrimage.® Kablr is said to 
have* been a young man of about 30 years of 
age when be , first made the acquaintance of the 
Shaikh. At the time he desired to have as his 
Pir one whose hand would ever remain ov«r 

(S') MalSk DSm i« (aid to bare been bora In 1B74. The 
Omnth of this soct Includes Dimh Sukk MMn md 
MMk The two first a,re Kablr Fanth 

writings. Seh Wilson, a S. IM02. 

(4) Jfhtlsi stands near the confiuence of the Ganges and 
the Jumns, in the immediate neighbourhood of Allalmbad* 

(5) In the Aina, Oudh the father of Shaikh' Taqqi is said 
to have been born in 
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him to protect him from all evil^ Shail^ Taqqi 
promised to help him in this way and proved 
troe to his word, for even in the remote regions 
of BalUi and Bolkhdrd Elabir saw the protecting 
hand of his Pir stretched over him as that of a 
guardian angel.® When Kabir returned from 
his wanderings and repaired to Jhiisi to pay his 
respects to bis Master he felt the pangs of hung> 
er and asked that he might have some food. 
The Shaikh provided him with some vegetables, 
cooked rice' and some skimmed milk spiced 
with caraway seeds. Kabk regarded these sup- 
plies as inadequate to the occasion and exclaim- 
ed : — 

Sig, bhat, jirwlni mitbi 
Hamre Pir ke yehi hkta. 

Vegetable, rice, skimmed milk spiced with caraway : 
These things only can be had in the market of my Pir. 

The Shaih;h was vexed with his ingratitude 
and replied: — 

Yih chhor aur kya khih hai mkti, 

Toh upar pare che mas ki tati. 

Beside this what would you eat, earth? 

May rix months disease come over you. 

As the result of this curse Kabfr for six 
months suffered severely from attacks of diarr- 
hoea. He rolled on the ground in agony and 
the two empty water courses in which he was 

(6) The people of Jhiisi were not sure that Kabir ac- 
tnalfr Tinted those distant lands. They thought It possible 
that he merely closed bis eyes and Tinted them in imagination, 

D 
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then compelled to pass his time are still to be 
seen^ the one bearing the name of Kablr Ndlh 
and the other that of Lotan Nald. At the end 
of six months he was once more permitted to 
approach his Pir. He apologized for his past 
ingratitude and received a blessing from his 
Master. Kabir besought the Shail^h to bestow 
upon him such a blessing that he might be en- 
abled to remove those diiferences of belief which 
separated Hindhs from Muhammadans. Shaikh 
Taqqi regretted that this lay beyond his power, 
but said that he would bring it about that both 
Hindds and Muhammadans should regard Kabk 
himself with reverence. Kamal,tbe son of Kabir 
when he heard of his father's request went to 
Shailkh Taqqi and requested him as his Plr to 
release him from all further obligations to his 
father for he could never bring himself to look 
with favour upon Hindds. The Shailj^h gave 
Kamdl permission to go and settle at JaMlpur, 
some ten miles distant from Jhusl. 

Kabir was sorrowful when he learnt of his 
son’s determination and exclaimed, 

Dubba bans Kabir ki upjk put Kkmal 
The family of Kabir became extinct when his son 
Kamal was born.^ 

(7) A stmilwr saying occurs In the A<H Orantb: The 
progeny ofKaWr dead; there was bom* son KsmlL Haring 
given np the rmembrance of Hari, he has brought wealth to 
tbehonro. 
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Previous to the mutiny there was at Jhusi a 
large Mosque, associated with the memory of 
Shaipi Taqqi and endowed with landed property, 
bringing in an annual income of Rs. 100,000. 
After the mutiny the Mosque was destroyed and 
the lands confiscated.^ 

The various allusions to persons and places 
contained in the Ramaini quoted in the previ- 
ous chapter have been a great cause of per- 
plexity to Hindu readers of the Bijak. Ma- 
nikpur they explained as being the city of the 
man (mind;. Of Uji, a village near Kharaund. 
in the district of Jaunpur, famous of old as the 
residence ot some distinguished Muhammadan 
saint, they had never heard. When the people 
of Jhusi were asked about the ‘Ikkis Pir’ (twen- 
ty one Pir) they at once made mention of the 
Akela Pej (solitary tree), a large tree that 
stands alone and under which a Muhammadan 
saint used to take up his abode. The prompt- 
ness of their reply suggested that the original 
text might have been emended by some Hindh 
who had never heard of the Akela Pe;f. Shaikh 
Akardi and Shai^ Saqardi who became a still 
greater cause of perplexity were according to 
local tradition the Tujdwar or caretakers of 
Shaikk Taqqi’s shrine, who were regarded by 

(8) Host of the information concerning Jhfisi traditions 
ynm supplied by Shah Fida Hussain, Government Pensioner^ 
xeiddent m Jhiiisi. 
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the people with so great respect that they were 
popularly known as Shaikhs. 

We have probably written enough to show 
that it is not impossible that Kabir should have 
been both a Muhammadan and a Suhf. The 
picture of Kabi'r which forms the frontispiece 
of this volume and which is more likely to have 
been painted by a Hindd than by a Muhamma- 
dan represents him as having Muhammadan 
features, and his grave at Maghar has always 
been in the keeping of Muhammadans. That 
a Muhammadan should have been the Father 
of Hindi literature may indeed be a cause of 
surprise, but it must not be forgotten that Hin- 
dus also have gained distinction as writers of 
Persian poetry. Kabir, moreover, was a man of 
no ordinary ability and determination, and the 
purpose of his life was to get his message ac- 
cepted by those who were best reached through 
the Hindi language. 



Chapter 111. 

The Teaching of Kabir. 

In the days of Kabir the power of the Brah- 
mins was very great. As some would express 
it, the whole land was overcast by the dark 
clouds of priestcraft and sacerdotalism. Brah- 
manism, invigorated by its triumph over Buddh- 
ism, asserted its authority over all, until the 
Muhammadans invaded the country and gra- 
dually extended their influence throughout 
Northern India. Then people saw that there 
were men whose views about religion were radi- 
cally different from those of their own Pandits ; 
they became acquainted with men who were 
only with difficulty restrained on political grounds 
from exterminating all who refused to acquiesce 
in their own religious beliefs. 

We are not in a position to say how fer 
religious thinkers were encouraged by the pre- 
sence of Muhammadans to give expression to 
the thoughts of their hearts, but there is no 
doubt that the presence of the followers of Islam 
stimulated thought on such subjects as caste, 
spiritual birth and the personality of God. 
Among the Muhammadans none were more 
ready than the Sufis to recognise the good in 
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eveiy form of belief and to dwell upon the love 
of God towards all his creatures. 

Before considering the character of Kablr’s 
teaching we have first, to determine what his 
teaching was. It seems probable that the 
teaching of Kablr was delivered orally and not 
reduced to writing till a later age. The earliest 
writings in which his teaching is recorded are 
the Bijak and the Adi Granth. It is probable 
that neither of these books was composed till 
at least fifty years after the death of Kablr, and 
they can hardly be regarded as retaining in all 
passages the actual words of the teacher, much 
less such words without additions. 

Though it is inadvisable to express any defi- 
nite opinion on such a subject, until the contents 
of the Bijak have been carefully examined and 
compared with the productions of a later age, 
yet there is reason to believe that the teaching 
of Kablr has gradually become more and more 
Hindu in form. At any rate we have no right 
to assume that the teaching of Kablr was iden- 
tical with that given at the present time by the 
Mahants of the Panth that bears his name. 

So far the contents of the Bijak have only 
been made known in part, and all who have 
studied the book allow that it contains many 
passages that are practically unintelligible to os 
of a later age, dark riddles which they are un- 
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able to interpiet. Ad exposition of teaching 
which is based upon a selection from selections, 
must of necessity be defective ; and may possib> 
ly be misleading, if regarded as an interpreta- 
tion of the whole. A mind influenced by Chris- 
tian thought is naturally inclined to dwell up- 
on teaching that seems to haVe affinity with 
truths that it is in a position to appreciate 
Passages which to the original teacher may 
have seemed no less important are hurriedly 
passed over because the reader through lack of 
knowledge is unable to estimate their value. 

Bearing in mindthese limitations we will pro- 
ceed to examine the teaching of Kabir as illus- 
trated by quotations from the Bijak and the Adi 
Granth.* We shall meet with teaching which 
will imntediately call to mind passages of Scrip- 
ture we shall meet with condemnations of 
falsehood which, as regards directness of speech, 
should amply satisfy the feelings of the most 
militant type of Missionary. We shall admire 
the Teacher, alike for his sincerity and his 
courage. 

The World and Religion. 

There are men who live in the world as 
though it were their permanent abode ; men 

(1) See Additional Kote on Sijetih* 

(2) To those who have a knowledge of the subject the 
references to Sufi teaching will probably appear to be very 
numerous. 
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who take thought for the body and pay heed 
to its desires, as though it were a permanent 
possession ; men who accumulate ridhes as 
though they were free from the thraldom of 
death. Such men will never obtain true happi- 
ness, nor will they unravel the knots by which 
they are bound, until they look to God for help. 
He who would know God must die to the world. 
God is a jealous God who loves not those who 
entertain in their hearts love for another god. 
Man cannot serve God and mammon. Only 
those who give their entire heart to God will 
realise their true self. The knowledge of God 
is as a precious diamond, recognised only by 
those who are spiritually minded. The true 
servants of God are few in number, and to the 
worldly minded seem as men who are beside 
thenoselves. 

All who live in this world are liable to temp- 
tation ; the black snake coils itself round the 
sandal tree. The poison of the snake received 
into the body works corruption and issues in 
death. Those alone escape who place their 
trust in God. 

Selfishness and pride of intellect are the ene- 
mies of spiritual development.^ Those only 
see God who have a forgiving spirit. The strug* 

(S) cKindeimiiation ol pfido imdi of 

bnimlit^r are much moxeiu mcoxamc^ with the taachiicif of 
a«Ul tJmi with the practice of Hiodio paxsKlita* 
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gle against evil is hard to maintain, but doth* 
inlness is fatal. The opportunity lost may not 
recur. Now is the time to prepare for the jour* 
ney that lies before us. 

Illustrations. 

(1) . We are idols of clay, to which the name of 
man is given ; we are guests of four da3rs, in a very 
great pit of fuel is our place. G.* 

(2) . The physician has died, the sick man has 
died, the whole world has died ; One, O Kabir, has 
not died, for whom is no weeper. G. 

(3) . O man, thou hast a precious |>ody indeed. 
Thy flesh is not used. No ornaments are made of 
thy bones ; no drums are mounted with thy leath- 
er. B. 

(4) . Man in this world is wholly sinful from his 
very birth, and there are many ready to claim his 
body. The parents say, “ He is our child and we 
have nourished him for our own benefit.” The 
wife says, “ He is my husband,” and like a tigress 
wishes to seize him. The children gaze at him, and 
Uke the god of death, keep their mouths wide open 
for support. The vulture and the crow look- for- 
ward to his death. The pigs and the dogs wait on 
the road for his bier to pass on its way to the burn- 
ing ghat The fire says, “ I shall not leave him, 
until he is utterly consumed.” The earth sap, ‘ I 
shall obtain him.’ The wind thinks of carrying him 
oGP. O ignorant people, you speak of this body as 

(4) G indicates a quotation from the Adi Qramthi Ba 
quotation &om the Bijak. 
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your house; do you not see that a hundred enemies 
hang about your throat. Beguiled by the illusion 
of this world, you regard such a body as your own. 
So many desire a share in your body that you will 
live in trodble all your life. O madmen, you do 
not wake up to a knowledge of this, but repeatedly 
say, ‘ It is mine, it is mine.’ B. 

(5) . Adding kauri to kauri he brings together 
lakhs and crores. 

At the time of departure he gets nothing at all, 
even his langoti is plucked away horn him. G. 

(6) . To the miser wealth is given for the sake 
of keeping it The fool sajfs, ‘The property is 
mine.’ 

When the staff of Yama strikes his head, the 
matter is decided in a moment. G. 

(7) Immense riches and a kingdom which ex- 
tends from the rising of the sun unto the going 
down thereof could not equal the pleasure arising 
out of devotion (to God). Of what use then i» 
wealth ? • B. 

(8) Fire does not burn it, the wind does not 
carry it awayj no thief comes near it ; coUect the 
wealth of the name of RAm, that wealth is never 
lost. G. 

(9) For gold he is not obtained, RAm is obtain- 
ed for the price of the heart. G. 

(10) Without devotion life is spent to no pur- 
pose ; without worshipping the Lord in the socie- 
ty of the pious, happiness remains in none, G. 
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(11) The poor soul of man is tied to this world 
with many knots. It cannot unloose itself without 
the help of God. B. 

(12) He (God) whom you seek, is near you. He 
is always near to his devotees and far from those 
who do not worship Him. B. 

(i 3) Kabir says, Where shall I find a supreme- 
ly loving saint who will give pleasure, destroy pain 
and remove all stains of sin ? B. 


(14) Who whilst living, goes on dying, he lives 
again ; in this wise he is absorbed in space j he/ 


who remains in the darkness, unaffected by thf^ 
darkness, is no more thrown into the sea of existl-*^ 
ence. G. 

(is) Now my mind on the contrary has becon^ 
eternal j then the mind is known, when one dieil 
when living. G. ^ 

(16) At the bank of a river and at a Tirthl 
there is no reassurance for the mind of him who is 
clinging to light ways. G. 




(17) What is mutteriHg, what austerity, what 
vows and worship to him in whose heart there is 
another love ? G. 

(18) What is muttering, what austerity and 
control of the passions, what vows and ablutions ; 
so long as the right, loving worship of the Lord is 
not known ? G. 

(19) In the heart there is a looking-glass, the 
face is not seen in it ; then only you will see the 
face when the doubleness of the heart is removed. B. 
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(so) The pure diamond is sold for plates of 
gold. He who knows not its value, what will he 
do with it ? B. 

(sx) The diamond was l3dng on the road, be- 
smeared with ashes : many in their ignorance passed 
it by, but the diamond specialist picked it up. B. 

(as) Pearls are scattered on the road ; the blind 
draw near and depart ; without the light of the 
Lord, the i^orld passes them by. G. 

(23) The black snake is in the heart It has 
deposited venom in the souk of all ; the few who 
sincerely worship the true God, will be saved. B. 

(24) Why should one suflFer a dog to listen to 
the SmriUt ? why should one sing the praises of 
Hari in the presence of a Sahat ? that Rdm, Rdm 
is contained in all should on no account be told to 
a Sakat ; why should one suffer a crow to feed on 
camphor? why should one give a black snake 
milk to drink ? the instruction of the foolish is 
waste of knowledge ; a maund of soap cannot wash 
charcoal white. G. 

(as) Sandal, restrain thy fragrance, on thy ac- 
count the wood is cut down ; the living slay the 
living and regard only the dead. B. 

(26) He is naturally called drunk, who is drink- 
ing the juice ofRdm and meditating on Divine 
knowledge. G. 

(27) If one take nectar and besprinkle anim 
tree, its nature does not leave it, says Kabir. G. 

(28) Venomous snaken have twined round the 
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sandal tree. What can the sandal do? in e^ery pore 
venom has soaked in, where shall nectar enter ? B. 

(29) The snake of separation has attached it- 
self to the body, and darted its fangs into the heart. 
Into the body of the Sadhu it finds no admission : 
pr^are yoursdf for what may happen. B. 

(30) In the small pond, O fish, the net is spread 
by the fisherman ; in this small pond thou wilt not 
escape, think again of the ocean. G. 

(31) The pride of intellect is manifold, now a 
swindler^ now a thief ; now a liar, now a murderer ; 
mjen, sages and gods have run after it in vain ; its 
mansion has a hundred gates. B. 

(32) In pride there is adversity, in sin there is 
suffering ; in kindness there is stability, and in 
forgiveness there is God. B. 

(33) Unless you have a forgiving spirit, you 
will not see God. You may speechify as much as 
you like, but without a forgiving nature you ■ will 
never reach Him. B. 

(34) He who enters into intimacy with the 
highest light, he subdues the five senses. Religious 
merit and demerit, both he discards. G. 

(35) What thou art doing tomorrow, do now ; 
what thou art doing now, do at once : afterwards 
nothing will be done, when death comes on thy 
head. G. 

(36) Now is the time to prepare, henceforth the 
path is diffioult ; the travellers all hasten to pur- 
chase, where there is neither trade nor market. B. 
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(37) The righteous man does not give up his 
piety, though he meet with crores of wicked per- 
sons : even as the sandal tree is not deprived of 
its cooling properties though venomous snakes 
twine round it. B. 

(38) . With the Sahat company should not be 
kept, one should flee far from him ; if a black 
vessel is. touched, some stain is received. G. 

Religion in Life. 

God is on© ; how has it come about that 
there are many teligions ? All men are of one 
blood ; how comes it about that they arc sepa- 
rated by religion and by caste ? God is one ; 
the Hindus are therefore at fault in their wor- 
ship of many gods. These are in truth the 
creation of Miy & ; they have their origin in sin 
and are themselves the cause of sin in others. 

Muhammadans put their trust in circumci- 
sion, Hindus adore the Vedds and the beauties 
of Nature, The things which are seen are 
transitory. True worship should have as its 
object the unseen source of all truth, the unseen 
Creator of the universe. 

The Hindds bathe in sacred streams, go on 
pilgrimage to sacred places, bow down to images 
of brass and stone, and think that in so doing 
they are honouring God. In this they are 
mistaken. What God desires is purity of heart ; 
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to rest m symbols that should lead men on to 
God is to be guilty of idolatry. 

Hindds and Muhammadans alike profess to 
fast, but curb not the desires of the flesh ; they 
praise God with their lips, but their hearts are 
far from Hun. All such religion is vain. 

Muhammadans repeat prayers and texts of 
scripture which they cannot imderstand j Hin- 
dds believe in gods who destroy men, sport 
with milkmaids and assume the form of ani- 
mals. All such religion is vain. 

Vain too are the distinctions of caste. All 
shades of colour are but broken arcs of light, all 
varieties in human nature are but fragments of 
true humanity. The right to approach God is 
not the monopoly" of Brahmins but is freely 
granted to all who are characterised by sincerity 
of heart. He who reflects on Brahm is rightly 
called a Brahmin. The distinctions observed 
by Hindfls are merely productive of that pride 
which God abhors. The rules regarding impu- 
rity deal merely with externals and cleanse not 
the thoughts of the heart. 

Hindus believe in transmigration. If they 
would be free from the trials of this world, let 
them meditate on the Supreme and attend the 
courts of His temple. 

Above all things let men speak and practise 
the truth. Suffer all men to worship God ac- 
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ccHrding to their convictions. Be not the fJaves 
of tradition and love not controversy for its 
own sake. Fear not to walk upon unbeaten 
tracks, if such tracks bring you near to Him 
who is the truth- 

Men are saved by faith and n'ot by works. 
None can understand the mind of God ; put 
your trust in Him ; let Him do what seemeth 
Him good. Spiritual joy is felt, though it can- 
not be expressed in words. To set forth the 
glory of God is a task beyond the powers of 
human language. Those who put their trust in 
God are no longer subject to fear. Perfect 
love casteth out fear. 

lOrntrations, 

(39) God, light, sound and one woman ; from 
these have sprung Harf, Brahma and Tripurari. 
Innumerable are emblems of Shiva and Bhavinf, 
which they have established, but they know not 
their own beginning nor end. A dwelling has been 
prepared for them : Hari, Brahma and Shiva are 
the three headmen and each has his own village. B. 

(40) I and you are of one blood, and one life 
animates us both ; from one mother is the world 
bom; what knowledge is this which makes us sep- 
arate? B. 

(41) All have come from the same country and 
have landed at one ghat, but the evil influences of 
this world have divided us into innamerable sects. B. 
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(42) From whence have Hindus and Turks 
come? By whom have these ways been started? 
Having searched and reflected in thy mind tell me* 
By whom have Paradise and Hell been made? G. 

(43) By force and love circumcision is made: 
I shall not agree to it, O brother. If God will make 
me a Turk by him will I be circumcised : if a man 
becomes a Turk by being circumcised, what shall be 
done with a woman? She must remain a Hindu. G. 

(44) If your Khuda wished circumcision, he 
would have sent you circumcised into the world. If 
by circumcision you become a Muhammadan in 
that case what should you do with your women. A 
woman is" said to be the half of man; being so, would 
she remain a Hindu? If by wearing the sacred 
thread a man becomes a Brahmin then what do 
your women wear? They by birth are Shudrins, 
why should you being a Pande take the meal placed 
by them before you ? Whence have the Hindus and 
Muhammadans come? Who has started these religi- 
ous s3rstems. Think well in your hearts who has 
obtained heaven. O mad man, give up the illusion 
of this world. O brethren, you resist (the warnings 
of conscience.) Kabir is on the road to God and is 
marching on to his end, forsaking all partial views. B 

(45) Is Brahma great, or he by whom he is 
produced? Is the Veda great or he from whom it is 
come? G. 

(46) What thou seest, that is passing away : 
whom thou dost not sec, cm him continue to reflect. 
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When in the tenth gate the key is given: then the 
sight of the merciful one is obtained. G. 

(47) A well-made picture is of high value: 
leave the picture and think of the painter. B. 

Variously coloured is this immense world : leav- 
ing the picture, keep the painter in thy thoughts. G. 

(48) O Saints, the world has gone mad ; if I tell 
the truth it comes down upon me to kill me, but 
believes a lie. I have seen the devout and the 
pious who regularly bathe in the mornings. They 
forsake God and worship stones ; in them there is no 

wisdom..*... They have commenced to worship 

brass and stones and are proud of their pilgrimages. 
They wear garlands, caps and frontal marks and 
chhaps on their arms, and engage in singing the 
praises of their gods| they have forsaken God.” B. 

(49) The beads are of wood, the gods of stone, 
the Ganges and the Jumna are water. Rkma and 
Krishna are dead. The four Vedis are fictitious 
stories. B. 

(50) If by worshipping stones one can find God, 
I shall worship a mountain ; better than these stones 
(idols) are the 'stones of the flour mill with which 
men grind their com. B. 

{51) Although I entreat much, even falling at 
their feet, with tears in my eyes, the Hindus do 
not forsake idol-worship and the Muhammadans are 
too stiiF-necked to hear anything. B. 

(52) For the sake of bathing, there are many 
Tirthls, O foolish mind ; for the sake of worshipping 
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there are many idols. Kabir says, No emancipation 
is thus obtained, emancipation is in the service of 
Hari. G 

(53) If by immersion in the water salvation be 
obtained, the frogs bathe continually* As the frogs, 
so are these men, again and again they fall into the 
womb. G. 

(54) A stone is shaped by the hammer and 
formed into an limage, with breasts and feet ; 
If this image be true, then it will eat the ham- 
merer, G, 

(55) Kabir says, lam completely at a loss ; Is 
the Tirth^ great or the servant of Hari? G. 

(56) As long as the sun does not rise the stars 
sparkle ; so as long as perfect knowledge (of God) is 
not obtained men practice ritualism B. 

(57) The water is near but the cattle do not 
drink in wading through it. By continually re- 
membering Hari water issues. That water is pure, 
says Kabir. G, 

(58) Within his heart is filthiness ; though he 
bathe at a Tirtha, he will not go to Paradise. By 
the belief of the people nothing is effected, R&m is 
not ignorant, G. 

(59) The HindCis fast on the nth of the light 
half of each month for singhdrd (a sort of fruit) and 
milk. They give up food during the day, but do 
not curb the evil passions of their heart and take 
meat. The Muhammadans keep fasts, repeat the 
namaz and (early in the morning) cry aloud ‘‘Bismil’’ 
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like the crowing of a cock Kablr says, *0 

saints do not call on Rtoia or KhudA.” B. 

(60) O Mouivi, what books are you explain>* 
ing? Although day and night you remain babblirtg 
and jabbering you have not found out the one (true) 
religion. B. 

(61) All have exclaimed, Master, Master, but 
to me this doubt arises ; How can they sit down 
with the Master, whom they do not know? G. 

(6a) The mind knows eveiything and know- 
ingly commits vices ; what is the good of the 
lamp, if with it in his hand a man falls into the 
well? G. 

(63) Follow the true Skhib (God) who will 
uphold you in all your trials. He was not born in 
Dasrath’s family and did not oppress the king of 
liankd. Jasodi did not fondle him in her lap and 
he did not enter the womb of Devikf. He did 
not ravage the world. He did not descend into 
Pdtul to deceive Bali. He did not fight with King 
Bali nor did he kill Hiranyaksh, throwing him down 
on the ground. He did not assume the form of a 
boar nor did he destroy the Kshattriyas. He did not 
hold the Gobar Dhana on the tip of his fingers nor 
did he remain in the jungle with the milkmaids (of 
Muttra and Brindaban). He is neither aialgrdmAf 
nor any other stone; he is not fish, nor tortoae, 
dwellers in the water. He died not at Dwar&wati 
nor was his corpse buried at Jaganntth. KaMr 
proclaims, let none follow such teachings ; he whom 
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they believe to be of gross and material elements is 
of subtle principles. B. 

(64) Brahma is dead with Shiva who lived in 
K^tshi ; the immortals are dead. In Muttra K^rishnai 
the milkman, died. The ten incarnations are dead. 
Machhindra Nith, Gorakh, Dattitreya and Vy^' 
are no longer living, Kabfr says, with a loud voice ; 
‘‘All these persons have '&llen into the slip-knot of 
death.” B. 

(65) Whilst dwelling in the womb, there is no 
clan nor caste ; from the seed of Brahm the whole 
creation is made. 

Say, O Pandit, When were the Brahmins made; 
by saying,* “I am a Brahmin,” thy life and religion 
.are lost. 

If thou art a Brahmin born of a Brahmin wo- 
man ; why hast thou not come in another way ? 

Whose art thou, the Brahmin ? Whose am I, 
the Sudri; whose blood am I ? whose milk art thou ? 

Kablr^ says, Who reflects on Brahm, he by me 
is called a Brahmin. G. 

(66) Colour proceeds from colour, yet behold 
all are but one ; of what colour then is life ? Think 
well of this. G. 

(67) By the touch of others you Brahmins 
consider yourselves polluted. Let me ask you, 
who is^lower than you ? You are puffed up with 
pride. Great pride never produces any good. How 
will he who is called the vanquisher of the proud 
bear with your pride ? 
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(68) There is impurity in water, impurity in 
earth; there is impurity at the time of birth, there 
is impurity in the hour of death, there is impurity 
m destruction (corruption of the body ?) 

In the eyes is impurity, in the speech is impuri- 
ty and in the ears impurity. 

In rising and sitting impurity clings to man, 
impurity falls into the food. 

The way of ensnaring every one knows, but few 
only the way of escape. 

Kablr says, those who reflect in their heart on 
R&m, in them no impurity is found. G. 

{6<)) As fixed and movable things, as worms 
and moths, in many and various ways have we 
been born. 

Many such houses will be inhabited by us, till 
at length we return to the womb of Ram. G. 

{70) Having wandered through the 84 lakhs 
of wombs he has come into the. world ; now having 
gone out of the body he has no spot nor place. G. 

(7 1 ) Kabfr says. Meditate thou on the Supreme 
Go to his house, that thou come not again. G. 

{72) Clear away the pain of birth and death, 
the pleasure of works, that the soul may be libera- 
ted from rebirth, G. 

(73) To be truthful is best of all, if the heart be 
truthful, A man may speak as much as he likes ; 
but there is no pleasure apart from truthfulness. B. 

(74) He who has no check upon his tongue, 
no truth in his heart : with such a one keep 
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not company. He will kill you on the high- 
way. B. 

( 7 5) No act of devotion can equal truth ; no 
crime is so heinous as falsehood ; in the heart where 
truth abides, there is my abode. G. 

(76) If you are a true dealer, open the market 
of veracity ; keep clean your inward man, and re- 
pel oppression to a distance. G. 

(77) Put a check upon the the tongue ; speak 
not much ; associate with the wise; investigate the 
words of the teacher. G. 

(78) Let truth be your rate of interest, and fix 
it in your heart; a real diamond should be purchas- 
ed; the mock gem is waste of capital. G. 

(79) I have examined the religious doctrines 
of Muhammadans and Hindds. They do not lay 
aside their bigotry for the sake of relish for their 
tongues. B. 

{80) Kabir cries aloud to his fellows, ‘‘Ascend 
the sandal ridge; whether there be a road prepared 
or not, what matters it to me ?” G. 

(8t) O God, thou knowest thine own move- 
ments, I have no power to know them iKabir says, 
“In this the world has erred and has been led into 
doubt.” B. 

(8 2) Thy name is my support, as the flower will 
grow out of the lotus stalk. Kabfr says, lam the slave 
of thy house, vivify or kill me, as it pleases thee 

(83) As many as are making efforts, they are 
drowned ; the ocean is not crossed by them. 
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Though they be performing works, and many 
abstinences, their mind is burnt by egotism. G. 

(84) Kabfr says, I am a sacrifice to my own 
Guru, by whom I remain in connexion with the 
society of the pious. G. 

(8s) O Madhava, my thirst for water does not 
cease ; in drinking the water the fire increases still 
more. 

Thou art the ocean, I am the fish of the water; I 
dwell in the water ; without the water, I am done 
fisr, G. 

(86) In me there is nothing mine ; whatever 
there is, that is thine. In entrusting what is thine to 
thee, what remains mine ? G. 

(87) If a dumb person eats molasses, what can 
he say about it when questioned ? G. 

(88) If I make the seven oceans ink, if I make 
the trees ray pen, if I make the earth the paper, the 
glory of Harl cannot be written ? G. 

(89) If fear of God springs up, fear goes; then 
fear is absorbed in the fear of God. 

If the fear of God subsides, then fear again 
cleaves to man f when a man loses the fear of God, 
fear springs up in his heart ; he dies. G. 

(90) Where the fearless one is, there is no fear, 
where fear is, there Harf is not ; Kabfr says, having 
reflected in his mind ; “Hear this, O ye saints.” G. 

(91) On the day on which I died, on that day 
joy sprang up. The Lord met with me, Govind 
honours his own companion. G. 
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(92) Death of which the world is afiraid, is joy 
to my mind ; by death the full perfect joy is obtain- 
ed. G. 

The Way to God. 

Kabir was a great believer in quiet reflec- 
tion as a means of approach to God. 

He recognised that the ancient scriptures 
of both Muhammadans and Hindhs were of a 
certain value, but felt that their value had been 
greatly overestimated. 

Through the understanding of the heart and 
mind man becomes conscious of God’s existence. 
Thoughts and feelings are expressed in words, 
words are composed of letters. All that is of 
use in communicating to man a knowledge of 
God has a significance that may well be re- 
garded as sacred. What is multiform now will 
hereafter be seen to be single. The 52 letters® 
will give place to the one letter which denotes 
man’s union with God. 'fhe revelation of God, 
given in Ram, surpasses all other revelations in 
simplicity and purity, but the unity of Truth 
has not as yet been fully apprehended. 

Through his own powers man cannot attain 
to a knowledge of God; but God will reveal 
Himself to those who listen to his voice. He 

(6) Kabir probably reckoned that there were 52 consonants 
In Sanskrit and Arabic, the sacred languages of Hindhs and 
Muhammadans. 
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alone overcomes doubts .and truly lives who has 
welcomed this message in his heart 

Strange and sad it seems to those who have 
experienced a knowledge of the Truth that men 
should be content to grope on still in darkness. 

Men are not equally endowed .with spiritual 
insight. The mass of men must seek guidance 
of those who have, through a knowledge of God, 
discovered for themselves the way. The Hin- 
dus trust in vain to those who wear the symbol 
of sacrifice while they lead lives of pride and 
self-indulgence. Helmsmen of this kind will 
never bring the boat to the haven where it 
should be.^ OtheK there are who practise all 
kinds of austerities, but mistaking the means for 
the end find not the true path. Those who 
escape not themselves from death, are unable 
to impart to others the gift of life. 

The true guide is one whose love is fixed on 
God; who recognises his own worthlessness 
apart from God; who lives for others and god- 
like himself, has entered into life. For such a 
one death has lost its terrors. He is the true 
ascetic and walks in the path of life. 

Illustraiwns. 

(93) O Qkzi, What book is expounded by thee; 
all such as are pondering on ihe book are killed; 
no one has obtained true knowledge; give up the 
book, adore Ram, O foolish one; thou art practis- 
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ing heavy oppression. Kabir puts his trust on 
R^m; the Turks are consumed and defeated* 

(94) Thou expoundest the book right that 
Allah is no Woman or man; but by reading and 
perusing nothing is effected, when there is no in- 
formation in the heart. G. 

(95) By the Turk God is known from worshipi 
by the Hindh from the Veda and Puranas; in order 
to form the mind divine knowledge should be read 
to some extent. G. 

(96) Thou shouldst ride on thy own reflection; 
thou shouldst put thy foot into the stirrup of tran- 
quility of mind. Kabir says, Those are good 
ridere who keep aloof from the Veda and Qoran. 
G. 

(97) I know that reading is good, but better 
than reading is meditation; the attachment to Rim 
I do not give up, though people revile me. ' G. 

(98) The 52 letters are joined together by me, 
but I am not able to know one letter ; Kabir tells 
the word of the true one ; who becomes a Pandit, 
he remains fearless. 

The profession of the Pandit is for the sake of 
the people ; he who is skilled ih divine knowledge, 
he reflects the truth. In whose heart such an 
understanding is ; he will know it, says Ka- 
bir. G. 

(99) Remove doubt, put aside the paper ; 
having investigated the 52 , letters apply thy mind 
to the feet of Hari. G. 
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(100) As the stars at dawn pass away, so the 
world passes away; these two letters (Rftm) do not 
pass away, them Kabir has seized. G. 

(101) There are many words and there is a 
great difference between them; accept the true 
word. Kabir says he who has found the true word, 
has no pleasure in this life. B. 

(xo2) My word is of the word; hear it, go not 
astray; if man wishes to know the truth, let him 
investigate the word. G. 

(103) By the power of the word the sin of this 
world is distroyed. The word makes kings for- 
sake their kingdoms. He who has investigated the 
word has done his work well. B. 

(104) Without hearing the word it is utter 
darkness ; say, whither shall anyone go ; without 
finding the gateway of the word, man will ever be 
astray. G. 

(105) Without the word the Shdstriis are 
blind. Say whither shall one go? They do not 
find the gateway of the word but grope on still in 
darkness. B. 

(106) There are many words, but take the 
pith of. them; he who takes not the essence, says 
Kabir, will live a profitless life. G. 

(107) Doubt has triumphed over the whole 
world. No one has overcome it. He who finds 
out the word will overcomv U. S. 

(108) Think whence the world has come and 
where has it established itself. Kabir says, I am a 
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lover of the word which has shown me the unseen 
(God). B. 

(109) I have wept for this world but no one 
has wept with me; he alone will weep with me 
who understood the word. B. 

(no) All speak of God, but to me this doubt 
arises, how can they sit down with God whom they 
do not know? B. 

(in) Thou pasturest us, never bringing us to 
the other side; Thou art a Brahmin, I am a weaver 
of Kishi, understand my divine knowledge. Thou 
petitionest Kings and Rdj^s, my meditation is with 
Had. G. 

(112) The jogis, ascetics, austere devotees and 
S^nyasis wander about at many Tirthas; those with 
plucked out hair, those with munj cord, the silent 
ones, those who are wearing plaited hair, all are 
dying at the end ; the Tantras are attended to by 
them, but not Ram ; on whose tongue is put the 
name of Rim. What can Yimi do to him ? 
The Shastras, Vedas, astrology and many, many 
grammars they know; they know the Tantras, 
Mantras and all medicines, yet at the end they 
must die; they enjoy dominion, an umbrella and 
many beautiful women; betel, camphor, perfume 
and sandal, yet at the end they must die ; all 
the Vedas, Puranas and Smritis are searched by 
them but in no wise are they spared ; Kabir 
says, Utter Rim, he extinguishes birth and 
death. G. 
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(113) “The Pundits are in error by reading 
the Vedas. They have no common sense. They 
daily go through their morning and evening rites 
and other ceremonies with great punctuality and 
regularity. They have caused the Ga3ratri to be 
read and repeated in the four yugs; ask them who 
has obtained freedom from sin by doing so? Thqr 
consider themselves polluted by Ae touch or 
others: ask them who is lower then they are?” B. 

(114) Who wear dhotis of three yards and a 
half and three fold cords; on whose necks are 
rosaries, and in whose hands ai'e white lotas; these 
cheats of Benares are not called the Smnts of Hari 
Having scoured the vessels they put them on, 
having washed the wood they light it; digging out 
the earth they make two fire places, but cat whole 
men. G. 

(115) If by wandering about naked union with 
Harl be obtained; then every deer of the forest 
will be^pme emancipated. 

What are the naked? What are those with skins? 
When they do not know the Supreme ? 

If by shaving the head, perfection is obtained; 
the sheep is emancipated, no. one is lost. 

Kablr says. Hear, O man and brother; without 
the name of Ram no one has obtained salvation. G. 

(n6) In our house the string of the body is 
continually stretched out; on thy breast is a sacri- 
ficial thread; Thou readest the Veda and Gyatri; in 
our heart dwells Govind. 



The Teaching of KabIr. 


71 


On my tongue is Vishnii, in my eyes Narayan, 
in my heart dwells Govind; when at the gate of 
Yimi he will ask thee, O fool, What wilt thou say 
to Mukand? 

We are the cattle, thou art the cowherd, O 
Lord, who art our keeper through the several births 

(i 17) What can he do whose teacher is blind ? 
The blind pushes the blind and both fall into a 
well. B, 

(118) How is it possible to reach the city when 
the guide cannot point out the road ; when the boat 
is crazy, how shall the passengers get clear of the 
ghat? G. 

(119) The man who fixes his love on the true 
teacher is contained in him. They could not be 
separated they have two bodies but one spirit. B. 

(120) I am the worst of all, every one is good 
except me; who considers himself in this light, he 
is my friend. G. 

(12 1 ) The tree bears not fruit for itself, nor 
for itself does the stream collect its waters; for the 
benefit of others alone does the safe assume a bodily 
shape. G. 

(122) The body is wounded by a spear; the 
head is broken off and left in the flesh; it cannot be 
extracted without the loadstone; a thousand other 
stones are of no avail. G 

(123) From heaven and hell I am freed by the 
favour of the true Guru; I remain in the wave of 
the lotus foot at the end and the beginning. G. 
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(124) In this society thou wilt not die; if thou 
knowest his order, thou wilt be united with the 
Lord. G. 

(125) Death, by which the whole world is 
frightened; that death is lighted up by the word of 
the Gurii. G, 

(126) Making divine knowledge and meditation 
his patched quilt, and the word the needle, he puts 
the thread into the head of the needle; making the 
five elements his deer-skin be walks in the way of 
the Gurii. G. 



ADDITIONAL NOTES. 


The Bijah^ 

The Bijak (^Account Book or Invoice) is re- 
cognised as the authoritative exposition of Kabir's 
teaching. It was probably produced about 1570, or 
some 20 years before the teaching of Nanak was 
embodied in the Adi Granth by GurQ Arjun, the fifth 
Guru of the Sikh Community. Most of the sayings 
attributed to Kabir in the Adi Granth are also to be 
found in the By afc, though the editor of the Granth 
has not sci-upled to re-arrange the subject matter. 

There are several printed editions of the Bijak, 
The two best known editions are both supplied with 
a commentary, the one by Maharajah Bishwa Nath 
Singh of Rewah* and the other by Baba Puran 
Dass. The former edition has been printed at 
Benares, Lucknow and Bombay, and also without 
the commentary at Gaya j the latter at Lucknow and 
Allahabad (1905). Of the former it is said that “the 
editor has tried to expound the Saguna Upasana of 
Rdma through the teaching of Kabir, where by the 
term Saguna Upasana is meant the religious con- 
templation of Rama as the embodiment of all good 

*ln the life of Kabir by Munshi Mohan Lall, Kayasth of 
Lucknow, a woik which is largely ba^Jetl upon Aiiurag Sugar, 
It 18 {stated that Kabir vibited Turkistan and on his return 
spent some time with the Mahai‘a3ah of Rewah by whom he was 
most hospitably received In return for kindness received Ka- 
bir promibed the Maharajah who at the time was childless that 
Ms descendants should sit upon his throne for 42 generations , 

F 
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qualities.” This edition b not well thought of by 
Kablr Panthb. The author of the second Com- 
mentary, Baba Puran Dass, lived at Nagjhari, in 
thedbtrict of Burhanpur, C. P., andflourished about 

The Rev. Prem Chand of the Baptist Mission, 
Monghyr, had another edition printed in Calcutta 
in 1890. The editor of this edition writes: — 

“Some thirty years ago I was lent a manuscript 
copy of the taken from the Murshidabad 

edition. This I had copied out and afterwards 
compared my copy with others from different parts 
of the country. I found in these a certain number 
of Bohat (couplets) which were not in my copy and 
these 1 had printed at the end of the book. The 
other poetical pieces were the same in all editions. 
I corrected various clerical errors and separated 
words which had been allowed to run into one 
another and added a few foot-notes to make the 
meaning clear to any ordinary Hindi scholar,” 

This edition contains 83 Bamaint, 113 Shabda, 
33 hymns of various kinds and 364 Sahik. To these 
have been added 60 Sahhia found in other editions. 

The Rev. Ahmad Shah in the translation of the 
Bi^ak that he has now in hand will probably throw 
additional light on literary problems connected with 
this book. 

The Doctrine of Shabda {Word.) 

A doctrine which might be so described is taught 
in many of the Hindu religious sects, but it b not 
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easy to determine in each particular case either the 
origin or character of this teaching. 

In the writings of Kabir three thoughts seem to 
underlie such teaching (ij All thought is expressed 
in language, (2) Every letter of the alphabet, as a 
constituent part of language, has significance, and 
(3) The plurality of letters and words now in use 
will appear as one, when the Miyk that deludes 
men in their present condition shall have been over- 
came. The two-lettefed Rim seems to Kabir the 
nearest approach in this world to the unity of Truth 
or the letterless one. 

A distinguished Sanskrit scholar explained to 
me the Hindti conception of Shabda somewhat in 
this way. Man desires knowledge. Knowledge is 
obtainable by means of (i) Perception and {2) Infer- 
ence. These two channels are acknowledged by 
all and to them are added by some (3) 'Shahda^ sound 
(including the voice of the teacher ?) and (4) Jlpar- 
nam or reasoning by analogy. 

By Mimansists all verbal information is regarded 
as authoritative in itself, unless it can be shown to 
be derived from a corrupt source. Those who deny 
that the Vedas' are eternal or self-derived should 
prove that the source from which they are derived 
is tainted. The Mimansists do not believe in a per- 
sonal (jod but there are others who accept this 
teaching and also believe in the personality of 
God. Such regard, the Vedas as a God-given 
revelation. 
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The term Shahia does not occur in the Ved^ts, 
but in one Hymn Vak (Speech) is personified. 

For further information this scholar referred me 
to the third volume of John Muir^s Original Sans- 
krit Texts, which deals with the Vedds, their origin, 
inspiration and authority. 

It is not improbable that this doctrine, as set 
forth in the literature of the Kabir Panth has been 
influenced by the writings of St. John, as is con- 
fessedly the case as regards the teaching of the 
Radhi Sw^mi Sect of modern origin. In the Hindi 
translation of the New Testament Logos (Word) is 
represented by Sackm and not by ShMa* 



Oliapter. IV 

SaKHIS attributed to KABfR. 

All Kabir Panthis have at their command a 
considerable number of Sakhis or rhyming 
couplets, bearing witness to the truth. ^ The 
rhythm of many of these is very fine, with the 
result that important teaching given in this 
form is easily remembered. 

It is not at all likely that all the Sakhis at- 
tributed to Kabir were really uttered by him, 
but most of them are in substance consistent 
with teaching to be met with in the Bijak. 
A* good linguist would probably, on linguistic 
grounds, reject many as of later origin.^ 

Many of the SAkhis embody teaching such 
as was current among Sufis and embodied in 
Persian poetry. Some suggest verses of the 
Bible or Qordn, some in a slightly different form 
have been attributed to other authors and may 
be regarded as expressing truths generally cur- 
rent in the country. We may safely credit 
Kabir with a considerable amount of originality 

(1) Sakhi IS the corruption of a Sanskrit word meaning 
evidence. 

(2) For the benefit of Hindi scholars this collection of 
Sakhis has also been printed in the original Hindi. A collec- 
tion of 2,600 Kabir Sakhis has been published at the Advocate 
Press, Lucknow, price One Bupee, 
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and, even where originality seems unlikely, feel 
grateful to him for the genius with which he has 
given expression to old thoughts.® 

In making this selection 1 have been guided 
by the judgement of Kabir Panthis and also by 
own judgement as regards the subject matter 
and the rhythm of the original. 1 have allowed 
a certain number of Sakhis to retain their place 
in this collection in spite of the hict that they 
have been previously quoted. 

(1) My Lord’s a store supplier great, in mer- 
chandise he deals; nor beams nor scales, in his 
own hands this great world weighs and feels. 
Fallon. 

Shims Tabrez wrote : — 

Who is that person who weighs and distributes 
without scales or measure, yet his measuring and 
distribution is correct ? 

(2) He who made the whole world, th 4 t 
Gurd was manifested ; the Gurii who saw him 
with his eyes, that Guru revealed Him to 
men, 

Cf I Jn. i 3-1. 

(3) One poor spirit bound with many ties ; 
in its own strength it cannot escape, till Qod 
rescue it, 

(3) It haft Hcameti best to omit all reforcnco to pomiblo 
sources, until so comphcatal a subject has been more thoroughly 
investigated. 
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Plu, the word translated God, is a term applied 
to husband by wife ; the loved one. 

(4) The cheld whose Gard is blind, while he 
himself is more blind ; the blind one gives a 
push to his blind fellow; they both fall into 
the well. 

Neitlier understands the truth ; one pushes this 
way, the other another ; both come to grief. 

(5) The soul (Atma) and the great soul 
(Paianuitmd) for many ages remained apart; the 
true Gurd came as a dealer (dalldl) and made of 
them a beateons mixture. 

(6) A sinner from my birth, in sin from head 
to foot 1 lie ; O generous giver, comforter, but 
listen to my cry. {Fallon) 

With the reading in the ordinary Hindi text, 
translate "second line, “O God, remover of pain, de- 
liver me”. 

($) A Gutd should be as a knife grinder; the 
rust of a life time he removes in a moment. 

(7) Regard your Gurii as a knife grinder, let 
him grind your heart ; cleansing the heart from 
all impurity, let turn make it bright as a mirror. 

(8) Kil hovers over the head, Kdl comes 
not into sight ; Kabi'r says, Lay hold of the 
Guni's words(the Mantra) that he may rescue 
your soul from death. 

(9; The Guru is the potter and the disciple 
the vessel ; he removes all defects. He places the 
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support (saMrd) within before with blows he 
fashions the vessel into shape. 

The SaMrd or SaMrd is. an instrument of wood 
or stone which with one hand the potter holds 
within the jar while with the other he strikes. In 
this way .the wall of the jar is able to resist the 
force of the blows administered by the other hand 
from without. The public may be deceived into 
thinking that the Guru is cruel in his treatment of 
the cheld. See picture of Potter. 

(lo) As he revolves his rosary, life passes 
away and he knows not the secrets of his heart 
throw away the rosary of the hand and revolve 
the rosary of the heart. 

There is a double play upon words : — JHbniwheart, 
monllM ..rosary; P/i«rwSCcrets, Pher also»revolve. 

(n) A man steals an anvil, and offers a needle 
as alms ; ho climbs aloft to see how distant is 
the chariot. 

The man who makes thi.s. misemble offering 
thinks that God will be so pleased with his genero- 
sity that he will at once send a chariot to fetch him 
to heaven. 

Fallon translates thus: — 

He steals an anvil and a needle gives in charity ; 
he then the house top mounts to see how far’s 
heaven’s chariot sent for me. 

(12) Apart from life, life comes not into ex- 
istence, life lives on life ; refuse not to have 
pity on life ; Pandit, take thought on this. 
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(13) Under the influence ofShabda one man 
died to the worlds another gave up his throne; 
those who have understood Shabda, their work 
is completed. 

(14) A man may be a great preacher, as 
the vulture soars in the sky ; but its food is 
on the earth ; does flying in the air make of it 
a saint ? 

Preaching in itself is useless, unless the life 
corresponds. The vulture may fly in the sky, but 
on the earth it devours refuse and so can never be 
respected. 

(15) Whatever I have is not my own it 
is thine ; it is thine own that I give thee; what 
have I ? 

(16) Strain your water before you drink 
it ; test your Guru before you commit yourself 
to him. 

(17) The humble obtain salvation to a 
man, so many as are submissive; those sink 
who are puffed up with the pride of high birth. 

The reference here is to the ocean of rebirths ; 
the humble-minded reach the further shore in 
safety ; the proud sink in the waters and escape 
not from the troubles of this world. 

(181 When the Guni is covetous, his dis- 
ciple will be grasping ; both employ trickery ; 
both will be drowned in their folly, having 
boarded a ship of stone. 
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The chda to protect himself from the greed of 
theGurd conceals the extent of his possessions. 
At finst he was tricked into owning that he had 
property, but .not a second time ; he tricked the 
gurd. In this way both fail to cross the ocean of 
rebirths. In one of the Kabir legends, it is said 
that Kabir was placed on board a boat loaded with 
stones that it might sink in mid stream, but he 
miraculously escaped. The idea may have been 
suggested by this tdjcii. 

(19) From one country have they come; 
at one ghdt have they disembarked. They 
have breathed the air of the world, and on 
twelve paths have they gone their way. 

Bitrah b&t is a proverbial expression, scattered! 
dispersed, cast to the winds. All men are of one 
blood, all are bom of human parentage, caste dis- 
tinctions', invented of men, are productive of much 
evil. Fallon translates ; — 

All from one country come, alighted also at 
one port ; by windg of wordly passion driven, all 
scattered are in sport. 

(20.) The lascivious, the ill-tempered and 
the covetous, for such devotion to God is im- 
possible. Brave is the man who for devotion 
to God is ready to givo up caste and family. 

(21) Small is the door of devotion (Shaiti), 
as the tenth part of a, mustard seed. The 
heart of naan is swollen w;ith pride to the size 
of an elephant, how can he pass within ? 
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Cf St. Matt xix. 24. 

(22) The great having attained greatness 
become exceeding proud. Those who have no 
knowledge of the true Gurd, whatever their 
caste, are chamdrs. 

Bom rom the hairs on the human body ; there is 
no spot where there is no hair, no point at which 
the great do not display pride. 

(23) The worship of a devotee and the 
water of a torrent in &e rains, both fiow deep ; 
but that only should be called a river which 
continues to flow in the hot weather (Jeth^ 
June.) 

The devotee whose devotion depends upon pros- 
perity is no true devotee. 

^24) He who sows for you thorns, for 
him do you sow flowers ; you will have flowers 
at the time of flowering ; he will find a tmul. 

Trisiil may signify a large thorn or it may 
mean that such a one vrill be punished by Shiva. 

(25) Do not oppress the weak, their sighs 
have great power j by the puffs of the bellows 
iron is converted to flames ( or is utterly 
consumed.) 

If the pufi& from the skin of a dead animal can 
do so much, how much more will the sighs of the 
living efiect. The skin of goats, buffaloes and 
bullocks are used as hdUows. 
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(26) Be true to God and loving to his 
servants whether your hair be long or entirely 
removed. 

Many Bairagls shaved their heads. To Kablr 
such matters were of trivial importance. 

(27) The ghat in which love dwells not, 
know that ghat to be a burning ghat (Masin); 
that heart is as the blacksmith’s bellows which 
breathe, but have no life. 

There is here a play upon the word QhA, 
Ghat which “a vessel, is often used of the human 
heart. Ghat, is also used, as*"ghat, the burning Ghea 
where the bodies of the dead are burnt, 

(a 8) Love grows not in the fields nor is it 
on sale in the baaar ; the man devoid of love 
will be bound and cast into hell. (Vdtnpi&r, 
the city of YAm.) 

(29; He may drink the cup of love who 
gives his all (lit. his head) to God ; the covet- 
ous cannot give all, but only know the name 
of love, or He drinks the cup of love who lays 
down his life for others ; he who works for 
reward, merely speaks of love. 

(30) A man may read many books .before 
he dies and yet not be a Pandit : he is a Pandit 
who understands the two and a half letters 
which form the word Love. 

(31) There is no work of merit equal to 
truth and no sin equal to falsehood ; in whose 
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heart Truth dwells, in his heart dwells God 
himself. 

(32) Those who say and do not are great 
liars ; in the end, when God holds his Durbdr, 
they will be thrust out. 

Dhakka TeMn& is a phrase applied to badmashes, 
thrust out of all respectable society. 

(33) When the sun rises, darkness disap> 
pears; before the wisdom of the Guru the corrupt 
thoughts of men disappear ; covetousness des- 
troys sound judgement and pride ‘devotion to 
God. 

(34) Weeds destroy the crops ; the igno- 
rant destroy the assembly } covetousness spoils 
devotion, as a mixture of earth destroys the 
value of safifron. 

(35) Those who sought found, diving down 
into deep waters ; the heron in its helplessness 
remained sitting upon the bank. 

Fallon gives a different version of this Sakii 
which he translates : — ^Who in deep waters.'plunged 
and sought have found ; but foolish me sat by the 
shore, through fear of being drowned. This form of 
the sa3dng is attributed to Dharm Diss. 

(36) All say ‘Lord, Lord’ (Sdhih), but niy 
fear is of a different kind ; when I know not 
God by sight, where can 1 take my seat or how 
shall I sit down with a God whom I have not 
known ? 
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(37) The house of God is distant, ss is a 
tall palm ; he who climbs to the top, tastes of 
heaven ; he who falls is ground to pieces. 

(38) What you would do to-morrow, do 
to-day ; what you would do to-day do at once ; 
in a moment the deluge (Parlat) will come, then 
what time will there be for doing. 

Parlai is used of the destruction Math which 
each of the several ages closes. 

(39) When I went in search of evil men, 
none appeared to view ; when I searched my 
own heart, I felt that none were so evil as my- 
self. 

(40) Full knowledge of God is not attained 
when the heart has not been united with God ; 
devotion is simply that of imitation, the colour 
is not &8t. 

(’41) A. cage with nine doors, in it a bird 
like air; that it should remain there is the 
marvel ; what wonder if it escape ? 

(4a). In times of trouble men remember 
(Sod, but not in times of eauK); should they re- 
member God in times of ease, would they ever 
experience trouble ? 

(43) Live on friendly terms with all, be 
ready to speak about all ; in word agree with 
all men, but abide in your own abode. 

The rh3rthm of this S&khi » so fine that I cannot 
refrain from printing it in Roman character 
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.Sab se hiliye, sab se miliye, sab ke lijiye naun ; 

Hiknji, sab se kahiye, basiye apne giun. 

This saying is generally interpreted to mean 
that men should be tolerant of religious belief dif- 
fering hrom their own, though in no hurry to sur- 
render traditional belief. 

It has also been- rendered thus: 

Associate with all on friendly terms ; address 
every one with respect (give them their full titles) ; 
agree with every one in what he says, and you wUl 
have a village of your own to live in, ».«. Humour the 
public and you will soon have them in your power, 

(44) Upon seeing the mill revolving, Kabfr 
wept ; the grain that Ms between the stones 
can never escape entire. 

(45) All men speak of the mill, but none 
make mention of the pin ; the grain that abides 
by the pm, even its hair is not disturbed. 

The two stones of the mill are heaven and earth, 
nearly all who live upon the earth are overcome of 
evil ; the few who escape are those who abide by 
the pin, *.«. those who call upon God. 

(46) The Brahmins of this, age are objects 
of ridicule ; give not to them alms : they with 
their families will go to hell, and take with them 
their employers (».e. those who give them fees 
or alms.) 

(47) The company of the saints 

your burdens light; the company of the evil 
means quarrelling throughout the eight watches. 
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This saying is by Fallon attributed to Tulsi Dass. 

(48) That day is blessed which causes you to 
meet a holy man ; as you embrace him fervent- 
ly, sin is driven from the body. 

A saying similar to this is to be found among 
the Muhammadan traditions (Radit). 

(49 ) Through association with a Sddhd comes 
remembrance of God j that hour is recorded to 
a man's credit in his account with God ; all the 
rest is as valueless as air. 

( 50) The mirror of God is the body of the 
Skdbd ; he who wishes to see, let him see the 
invisible in him (the Sidhd.) 

(51) The Sddhii is the river, love is the 
water ; in that place wash your body ; Kabfr 
says, Be clean, in company with the SMhds. 
. As people wash their clothes on the banks of a 
river, so should they seek purity of heart through 
associating with S^dhhs. 

(52^ The tree does not store its fruit for its 
own use, nor the river its water ; for the bene- 
fit of others has the Sddhii adopted human form. 

(53) Ydm roarsjiike a lion, cries aloud Kablr ; 
were not the Guni merciful, Ykm would tear 
and rend. 

(54) He who has chosen a bodily Gurd and 
has failed to recognise the true Gurd; time after 
time be rises and sinks, ensnared in the ocean 
of existence. 
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A bodily gurd is one who is a gurd in outward 
appearance, one merely qualified to give instruction 
as to ritual) sacrifice, alms etc., and not to give spirit- 
ual counsel. 

(55) The Chela should be willing to give 
everything to his Guni ; the Guni should refuse 
to take anything from his Chela. 

Many gurus frequently visit the houses of thar 
chelis and by noisy demonstrations in which thqr 
are assisted by Bair^gfs and curses extort offerings 
from those who at first declined to give. 

(S<S) TTie true Guni took the arrow of the 
Shabda and prepared to shoot ; that which he 
shot with love found its home within the body. 

(57) You are the wife of one, but have be- 
come the prostitute of many ; say with whose 
corpse will you be burnt ? for you are the wife 
of many. 

There is one God whom men should love ; what 
will be the fate of those who love false gods ? 

(58) The true Guni is a great money chan- 
ger, testing the good and the evil; rescuing 
from the world the good, he takes it under his 
own protection. 

(59) ■A'S the snake when it sees the man 
who has received the mantra, lowers its hood ; 
so Kkl, awed by the name written on the P&n 
leaf, turns his head away. 

o 
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The second line contains a referenceto the con- 
secration of the Pin leaf by the Head Mahant. See 
Ch. VI, 

(60) The Chakwi remains apart from, her 
mte throughout the night, in the early morn- 
ing they meet ; the man who remains apart 
fi'om God meets him neither by day nor night. 

(61) He who removes another’s head, re- 
moves bis own ; in God’s Durbir the account 
will have to be settled. 

(62) The power that cannot be described, 
the form that imparts life (the vision of God is 
life), whoever becomes one with him (as milk 
with water) ; that man, says Kabir to Dharm 
Dass, Kdl cannot destroy. 

Union with the true God who has neither form 
nor shape leads on to the development of man’s 
true self over which death has no power. 

(63) He who reproaches me is my friend; 
he supplies the soap to wash my dirty linen. 

The man who is reproached pays heed to what 
is said and reforms. A similar saying is attributed 
to the Sufi saint, Imdm Ghlzilf, who used the word 
‘washerman’ instead of ‘soap.’ 

(64) Made articles are quickly destroyed 
and on<?e destroyed are not put right; by an 
admixture of vinegar milk is curdled and cannot 
again be turned to milk. 
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(65 > For mao to a^ume a bod)' is difficult ; 
it caunot be done twice. The ripe fruit that 
ftlls to the ground, cannot again be attached 
to the tree. 

Hindus who believe in transmigration explain 
this as meaning that many ages will elapse before any 
particular person will again enter the world as a man. 

(66) We know not what the quarter o£ a 
second may bring and yet we make plans for 
the morrow ; death comes suddenly as the 
hawk pounces down on the partridge. 

(67) The gardener comes to the garden and 
seeing him the buds cry out, "The full-blown 
flowers are culled to-day, to-morrow our. turn 
will come.” 

(68) The earth said to the potter, why do 
you trample on me ? the day will come when 
1 shall trample on you. 

The potter tramples on the earth to make it 
workable and plastic. 

(69) All help the strong ; no one helps the 
weak. A breeze gives fresh life to the fire, but 
extinguishes the candle. 

(70) What place has the coward on the 
wrestling ground ? when wrestler meets with 
wrestler then is a real contest. 

(71) Consider him a wrestler, striving to ^ 
sittain the favour of God, who though crushed 
to pieces, refuses to give up the struggle. 
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In the second line reference is made to an im« 
truction often given to a wrestler by his traineri 
‘Crush him to pieces.’ (Ut hepurzepwree dila hat do)- 

{jai The days of yore are gone ; he loved 
not God (Harf) ; of what use is remorse, when 
the birds have eaten all the crops ? 

These words are often used of a ‘ne’er do well, 
when on the point of death. 

(73) The wood that has already been burnt 
(in the process of conversion into charcoal) that 
too cries out. “If I go to the blacksmith's forge, 
I shall be burnt a second time.” 

Sinners die once in this world and a second time 
in the world to come. 

(74) Remain apart from the world, as water 
refuses to mingle with oil ; deposit your heart 
where is neither death nor the dungeons of Kil. 

(75) Who saves his head, loses his head ; 
who severs his head, finds a head ; as the wick 
of a candle gives additional light when trimmed. 

The head is regarded as the most precious of 
human possessions ; a man will give his head for a 
friend. 

(76) The pearl is found in the oyster, the 
oyster is in the sea ; the diver brings him up ; 
with no one else is the power. 

There is probably here a play upon words. The 
word translated Diver may also mean, One who lives 
through death, or conquers after a hard struggle. 
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(77) Consider the parable of the sieve ; it 
suffers the flour to pass, hot retains the husk ; so 
men let pass what is good and swallow what is 
useless. 

5ar wthat which passes through the sieve ; Ajtar,m 
that which is retained. 

(78) Consider the sugar cane press; the 
juice flows out, the iiagments of cane remain. 

His heart is wanting in wisdom who retains 
thoughts of no value and disregards spiritual my- 
steries. 

(79) All Sddhtis are in appearance alike, 
resembling a field of poppies ; some few thinkers 
are as red flowers, the rest are perfectly white. 

Tt is the white poppy that is cultivated in In- 
dian fields for the production of opium. 

(80) Holy men will not relinquish holiness, 
though they associate with crores of unholy men; 
though snakes may cling to the sandal tree, it 
will never lose its coolness.. 

;,8i) Ask not a Sidhd about his caste, but 
about his knowledge of God ; when you are 
determining the price of a sword, there is no 
need to consider the sheath. 

The sword is what you want, it matters little 
of what kind or of what colour the sheath may 
be. 

(83) The methods of a Skdhd should be 
those of a winnowing fan ; he should lay hold 
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of the weighty matters and let sabjects of little 
moment fly away. 

(83) Kabir says ; to associate with a Sddhti 
is like sitting near a seller of perfumes ; though 
the seller sell you nought, yet you enjoy the 
scent of bis perfumes. 

(84) As an ant is carrying off a grain of 
rice, it falls in with a grain of ddil. Kabir says j 
both you cannot carry away, take the one and 
leave the other. 

(85) A madman was beating the hole of a 
snake, but the snake was not hit ; fool, it is not 
the snake’s hole that bites ; rt is the snake that 
devours men. 

(86) Where is the boundary of the heavens? 
what is the weight of the world ? what is the 
caste of a Sddhd ? What is the price of the Al- 
chemist’s stone ? 

(87) The dog of a Sddhd is virtuous, while 
evil is the mother of one who becomes not the 
chela of a guiii ; the one sits and hears the prais- 
es of Hari ; the other speaks evil of gurds. 

(88) Learn to distinguish the honest man 
and the thief from their manner of speech j all 
the works that are within proceed forth by way 
of the mouth. 

Cf St Matt, xii 34. Out of the abundance of 
the heart the mouth Speaketh. 
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(89) In the mkist of the highest heaven 
there is a lining light ; he who has no gurfi 
cannot reach the palace ; he only will reach it 
who is under the guidance of a true Gurri. 

(90) Feel no care ; be free from care ; the 
giver is powerful ; the beasts of the field, the 
birds and the insects have neither wealth nor 
store house. 

(91) The tortoise takes care of its egg; 
without breasts it supplies its needs ; so God 
provides for all and makes provision for the 
three loh (earth, heaven and hell). 

(92) Whatever I did, you did; I did nothing 
myself; should man say, I did it,. it was in your 
strength that it was done. 

Cf. Phil. li. 13. 

Shiims-i-Tabrez, the famous Sufi, is said to have 
raised a man from the dead. Three times he address- 
ed the corpse, saying. In the name of God, I bid 
thee rise. These words had no effect. He then sfud. 
‘In my name I bid thee rise’ and the man rose- 
The idea is that man’s real power lies in the cons- 
ciousness of his union with God. So long as he 
addressed God as one apart from himself, his prayer 
was disregarded. 

(93) Everything is from God and nothing 
from his servant; he can change a mustard seed 
into a mountain and a mountain into a mustard 
see^. 
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(94) Should all the earth be turned into pa* 
per and all the trees into pens; should the seven 
seas be turned into ink, yet could not an 
account of God be written. 

(95) In blessings, O God, thou surpassest all, 
in thy dealings with men thou art without a ri- 
val; God is chief of all kings, and yet He lived 
upon earth as a /aqir. 

(96) We shall not die, though all creation 
die; we have found one that quickeneth. 

These lines form part of an introduction to a 
Shoifan, 

(97) Whoever forsakes what is felse and pro- 
ductive of pridS and becomes as dust on the 
road, he will find God. 

(98) The difference between the true and 
the false Sddbd is as that between the Mm 
(mango) and the Babdl trees; the former bears 
life-producing fruit, the latter thorns. 

PSal (fruit) is often used of the results of aaion. 

(99) When you see a Sddhd approaching, 
run, touch with your hands his feet (and apply 
them to your forehead). It may be that in this 
form God himself will meet you. 

(100) All say ‘Rdm, Rdm,' but there is a 
difference in the saying; one associated with 
many, another was absorbed in one. 
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The writer seems to be here distinguishing bet- 
ween Rim, the son of Dasrith, and Rim, as used as 
a title of the one true God. 

(101) O Ndrayan, there have been count- 
less mighty rulers in this world; they used to 
speak of 1 and mine, but when they died they 
took not away with them a single straw. 

(102) If a man be meek, humble, respect- 
ful and obedient to Skdhds, in his heart I dwell, 
as a fish dwells in the water. 

(103) Water stays not at a high level, but 
descends; he who stoops down can raise up the 
water and drink; he who remains standing must 
go away with thirst unquenched. 

(104) Only the guru is found, but no disciple 
(every one presumes to teach, none are willing 
to learn); there is some hope of success, when a 
disciple is found. 

(105) What is the use of greatness? the 
palm is a tall tree, but none sit under its shade 
and its fruit is out of reach. 

(106) If you wish to worship Ram, worship 
him at once ; when will you find another op- 
portunity ? The grass that now is fresh and 
green will shortly be dried as fuel. 

(107) Thou earnest into tliis world for gain; 
gamble not away thy life, weigh carefully in 
thy mind, this moment will not return again. 
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The KABfR Panth. 

The Kabir Panthis of Northern and Central 
India recognise two main divisions of the Panth, 
one with headquarters at the Kabir Chaura in 
Benares and a branch establishment at Maghdr, 
and asecond, founded by Dharm Dass, with head- 
quarters in the Chattisgarh District, in the Cen- 
tral Provinces, The former is known as Bhp 
(Father) and the latter as Mai (Mother). The 
relations between these two divisions have at 
times been strained. The Math at Puri, where, 
in the worship of Jagannath, distinctions of caste 
are disregarded, is respected by both as a place of 
pilgrimage.* 

It is impossible in the light of present in- 
formation to determine the date at which either 
of these divisions first came into existence, but 
both were probably founded by Hindd disciples 
of Kabi'r. 

As already stated Kabir died and was buried 
at Maghir, in the district of Gorakhpur. The 

(1) The iliviKion of the Panth into twelve branches, as 
in Wilwni, H. H, seems to bo quite fanciful There are 
other branches at Bomliay, in Gujerai, etc,, but it in doubtful 
whether these rogart! themselvcH as independent of these two 
main <hvisions. Of these two divisions, that which bears the 
name of Dharm Dass, though barely mentioned by Wilnon, 

ilu* more iiiiiuential at the present time. 
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Shri&e at Maghif which has always been in the 
charge of Muhammadans was restmed in 1567 
by Nawab Fidae Khan, the officer in command 
of the imperial army which occupied the city 
in that year.® 

There are at the present time two Maths at 
Maghiir, one for Muhammadans^ containing the 
shrine, and another for Hindus, in the enclosure 
of which is a hole in which Kabh is said to 
have sat, awaiting death.® Each of these Maths 
which adjoin one another, has accommodation 
tor 50 Sadhds, though as a rule only one Fakir 
or Sadhh lives in each.^ About 50 Hindh Sadhus 
live in the neighbouring villages of Balwa and 
Khurswal where the Panth has property in land.® 

At Maghdr there are more Muhammadan 
than Hindu Kabir Panthis. The two sections 
have little in common, except their devotion to 
Kabir their Master. Each section receives 
Prasdd in its own Math. 

(2) From 1300 to 1567 A. B. Maghar was the capital of 
the Barnet Bajputs. 

(3) It IS stated in the Ba$ti Gazetteer that a Hindu 
Mahant first arrived at Magbar in 1764 A. X). According to 
Kabir Chaura traditions the first four Mahants were buried at 
Maghar. Bee Additional Hote. 

(4) The Hindu Math is under the management of the 
Kabir Chaura Mahant. The present Mahant, Gur Prasad Bass, 
is specially interested in the superintendence of agncultural 
operations. In the absence of the Mahant the Pnjan is 
placed in charge of the Kabir tliaura Math. 

(6) This land is chiefly under rice cultivation In 1900 
the land at Balwa supplied the Kabir Chaura Math with 750 
maunds of nee and the Maghar Math with 500 maunds. 
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in connexion with the Muhammadan Math 
a largely attended Mela is held on the last day 
of Aghan (November). In connexion with this 
Mela a sacred feast is held. The Mahant pro- 
ceeds to the shrine, followed by the DiwAn, 
carrying in both hands a large dish (Tkambe) 
containing Khichri (cooked rice mixed with 
and by a Banddli carrying an earthenware 
vessel (Rama) containing water and covered 
over with a white cloth. Upon reaching the 
shrine these vessels are placed, upon the ground 
and frankincense is burnt upon the tomb, in a 
fire of cowdung.® The Mahant repeats cer- 
tain prayers in which all present take their part.'^ 
At the conclusion of the prayers he takes 
his seat upon the ground while the DiwAn gives 
to each of the worshippers a smaU portion of 
theRkichriaad the Bandkli pours from the spout 
of the Karwa a few drops of the water into the 
palm of their hands. When all have received, 
the Dfwdn and Banddli consume what is left. 
More prayers are said, after which the Mahant 
departs and the gathering breaks up.® 

(6) These ashes arc passed through Hm muslin and 
preserved iu a brass 

(7) The Kabir Panthis apply the term prayer to devo- 
tional exerd*»e» which might bo more accurately described m 
meditations, 

(8) It seemed best to describe this toast here and so 
complete the account relating to Maghar, The religious 
fcahtb of the Hindu Kabir Panthis, which are conducted with 
» onsiderably more ritual, arc d^ribod in Chapter VI. 



The KABfR Panth. 


101 


Pilgrims to the shrine are expected to pre- 
sent a rupee to the officer in charge, and also an 
offering of rice and ddL They receive in re- 
turn a small portion of KJdchn and a pinch of 
the ashes that result from the burning of the 
frankincense and cowdung.® 

The Kabir Chaura Math receives its name 
from the fact that it occupies the site upon 
which according to tradition Kabir gave instruc- 
tion to his disciples. The Math consists of two 
courtyards, connected by a bridge thrown across 
a narrow lane. The main courtyard contains 
the preaching platform, the ifawdar, which is 
occupied by a pair of wooden sandals (KhanrdvQ,) 
intended to represent the feet of the Guni,^o the 
Gaddi , the iSaj!«adAs(tombs)^2offiveMahants 

(9) The Muhamroadan naemhers of the Panth wear caps 
of a different shape to those worn by the Hindu Baira^s. 

(10) Onginally there was no Mandar (temple) at Kabir 
Chaura, but in this respect, as probably in others, the Kabir 
Panthis have gradually assimilated their own arrangements 
to those of the Maths of other religious orders. The 
JOtxmkmM worship the feet of Sankaracharya, carved in out- 
line in stone or marble. It was probably in oider to escape 
the charge of idolatry that the Kabir Panthis substituted for 
the Cfiamn P&duM a pair of wooden sandals. 

(11) The ^<«f2<aJns literally the pillow upon which the 
Guru sits in state. The &addl of this Math belongs to Kabir, 
his representative upon earth sits behind and not upon it. 

(12) When practicable the Mahants are buried within 
the precincts of their Math. It is the custom of this, as of 
several other religious orders, to bury and not burn the bodies 
of their dead. The custom which may be due to Muhammadan 
influences is explained by saying that the bodies of Sants 
who have died to the world have already been purified and do 
not require the cleansing of fire. 
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and quarters for Sddhite. The courtyard across 
the bne which occupies the traditional site of 
Niru’s house is made over to the female Bairdgis, 
known asifati^^.^^ This court contains the 
Samadhs of three Hahants. 

The room in which the Gaddi is placed is 
immediately opposite the entrance gate. Over 
the Gaddi hangs the picture of Kabir which has 
been reproduced as the frontispiece of this vo- 
lume. In this picture Surat Gopil and Dharm 
DSss, the founders of the two main divisions of 
the Panth, are represented hs kneeling before 
Kabir while Kamil stands behind with a fan in 
his hand. On one side of the picture hangs a 
portrait of B^mdnand and on the other a picture 
of Rangi Ddss, the late Mahant, who died eight 
years ago. 

Above the pictures are hung what appear 
from the distance to be armorial bearings, but 
are in reality designs in coloured cloth, intended 
to symbolise the five elements (earth, air, fire, 
water and dkhds) and the nine doors or points 
of entrance into the human body. In front of 
the Gaddi are placed two flower vases and upon 
the wall at the side hangs a rosary, composed 

(13) Th« female devotees are feiven the title of Mother 
becaufie all Sadhus ate requited to treat them with the respect 
dm to a mother ftom her sou. Wheu a maxtiei man i% 
received into the order of the X>andU he applies his lips to the 
breast of hii wife to indicate that henceforth he stands to her 
in the relation of son to mother. 
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of a tboosand beads, which is reserved for the 
use of the Mahant. 

Daily service is conducted in the Math, mor- 
ning and evening, by the PujdrC In the morn- 
ing the Sddhiis, so soon as they have bathed, 
assemble in front of the Mandar. Here takes 
place the first part of the service which includes 
the performance of Arit^ ^ and the washing ofthe 
Gurd’s feet. After this the various Samadhs 
and the Gaddi are visited and the Sddhds re- 
turn to the Mandar for the concluding portion 
of the service. The morning service is said to 
occupy thirty minutes and the evening service 
an hour. 

The water in which the wooden sandals 
have been washed, known as Charan Mitra, 
is poured into a brazen vessel. Three teaspoon- 
fuls of this water together with three tulsi^^ lea- 
ves, are given to all who visit the Math during 
the day. At 8 p. m, the doors of the Math are 
closed and any Char an Mitra that remains over 
is offered in the first place to such Sadhiis as 
have not previously received it. The vessel is 
then presented to the Mahant who after drink- 

(14) III Arti fire, usually the flames of burning camphor, 
is wavetl before the object of worship. 

(15) The Tills! leaf is saereJ to Vishnu. Hlany Kabir 
Pauthis feel that in thus showing reference to Vishnu they arc 
disregarding the teaching of Kabir, as by Bdm he meant not 
the incarnation of Visbiia, but the supreme Deity, 
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ing what remains rinses out the vessel with fresh 
water and consumes that also. 

An annual Meld which lasts over lour or five 
days is held at this Math in the month of Janu- 
ary. On this occasion the large courtyard is 
crowded with devotees. Those who wish to 
become Bairdgis observe a fast for ’twelve days, 
eating in the evening a little gut (crude sugar) 
and rice Cooked in milk. These candidates are 
admitted as Bairdgis at the celebration of the 
Jot Pershdd, which, from a religious point of 
view, constitutes the principal purpose of the 
Meld.^° Of the possessions belonging to the 
Math the Kabfr Panthis regard the (cap) 
and sehli woollen necklace of Kabfr, the 
Khanr&a^, the picture of Kabfr and the Bijak as 
those of greatest value. 

The principal officers of the Math are the Afa- 
hant, the Diwdn, the Koiw&l and the Fuj&ti, 
The Mahant is responsible for the general arran- 
gements and should be a man of learning, quali- 
fied to give religious instruction ; the JDMn is 
the business manager ; the Koiw&l is responsi- 
ble for the maintenance of discipline, while the 

(16) It Is said that the Jut PerthaA wps originally 
cekomtec! In this Math once a months but that this custom 
was discontinued on account of a quatrel that arose between 
Imuran Di£ss and the contemporary Mahant o£ the Dharm Dj(ss 
section, in consequence of which the latter refused to supply 
Puran Bass with something which was regarded as essential 
ior the proper conduct of this service* For an account of 
the Jot rershatl see Ohapter vi. 
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Pttj&ri conducts the pujA (worship) and keeps 
clean and in order the Mandar and the Gaddi. 

The headquarters of the Dharm Dass sec- 
tion were originally at Btodogarh in the 
neighbourhood of Jubbulpore ; from this place 
they were transferred to Koodarmal and once 
again in recent years to Dharaa Khera. 

Dharm Dass, the founder of this section, is 
said to have first met Kabir at Benares and to 
have been rebuked by him for worshipping 
idols. He met him subsequently at Brinddban, 
but failing to recognise him said, “ Your words 
resemble those addressed to me by a Sadhii 
whom I once met at Benares. " * On this occasion 
Kabir adopted stronger measures and threw 
into the river the idol which Dharm Dass was 
worshipping. Once more Kabir appeared to 
him in his house at Bkndogarh. Dharm D5ss 
was a bunni&k by caste and possessed of con- 
siderable wealth. Kabir agaih rebuked him 
tor practising idolatry and asked him how he 
could worship an idol made out of the same 
stone as the weights which he made use ot in 
his business. On this occasion Dharm Ddss 
acknowledged the force of his arguments and 
both he and his wife became his disciples. 
According to the account given in SUkrii Bhydn 
Dharm D^s was the son ot one Mahesh, and 
was as an infant saved from death by Gyanl 
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( i. e. Kabir ) who entered into his body. He 
was originally called JudAwan, but objected to 
this name and received from Kabfr permission 
to change it to Dharm Diss. NarAyan D&ss, 
his son, refused to accept Kabfr as his Guni, 
but through the grace of Kabfr a secopd son 
was born in 1516 and named ChurAman.” This 
son was installed upon the Gaddf by Kabfr 
himself. Upon the occasion of his installation 
Kabfr foretold that his descendants should sit 
upon the Gaddf for 4a generations ( Bans }, and 
declared that the. right to communicate the 
Mantra would be confined to his descendants. 
In accordance with Kabfr's instructions the 
Head Mahant of this section marries and. lives 
with his wife till a son is born. After the 
birth of the son the wife becomes a Bairhgt, 
The Mahant holds office for a period of 25 years 
and 20 days and is then succeeded by his son.* “ 
In one case the son is said to have died and as 
the mother had become a Bairhgi the Mahant 

(17.) Tbs date hm apparently been chcsen to bring 
the birth of Ohur'inodln .within the lifetime of Kabir. Ko 
mention is made of the agi. at which Ohuraman was installed 
as Mahant. No importance can be attached to dates mention** 
ed In connexion with the establishment of the l^th. 0g- 
ran^m is said to be the I3th Mahant. Jlf eleven Mahants occupi- 
ed the Oaddl for twenty years each and one Mahant for three, 
the Panth would app^r to have been founded 278 years pre* 
vlous to the installation of Ugmnam, i, e. about 1625* 

(18*) The Hahant's son alone is a member of the Panth 
by birth and is initiated by his father. All other members 
become the children of the Mahant through the recaption of 
ihe Mantm* 
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lived with another woman by wnom he bad a ' 
son. The father of the present Mahant died 
after holding office for a period of three years 
only, .and many wished that one of his disciples, 
Jugla Nand, should officiate as Mahant during 
the remainder of his term of office. To this 
proposal the majority of the members strongly 
objected on the ground that he was not a descen- 
dant of Dharm Oass, and Ugranam was duly 
installed. His grandmother, known as Dddf 
Sdhib, who was responsible for this proposal, 
still exercises authority at Koodarmal, and 
Ugranam reigns in the newly established Math 
at Dhdma Kheri. Jugla Nand with other dis- 
contented Sddhds retired fo Bombay, where he 
has published various books bearing upon the 
Panth. Elabir is said to have given inatructions 
to Dharm Ddss regarding the ChauM and the 
Jot Prasdd. 

The Kablr Panth exists as a protest against 
the religious exclusiveness of the twice-bom 
castes. As a natural result few but Sudras whose 
cause it champions have associated themselves 
with the movement. .The Panth contends for 
a truth which forms part of the Gospel of Crea- 
tion, yiz. that all men have spiritual powers 

(19) Thtj boy who died is said to have been Qhur&man 
who returned to the world, but retired after a short stay 
as he was unwilling a second time to sit upon the 
Baddk 
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which should find their natural expressicm in 
communion with God, now in this life.^^^ 

The sons of the twice-born as they come to 
years of discretion aie invested with the sacred 
thread (Janeo) and reminded thereby of their 
spiritual privileges and responsibilities. The 
members of this Panth wear round their necks 
a iSTawMi (rosary) formed of beads made of Tulsi 
wood.2^ This Kanthi is naturally associated 
with thoughts of prayer and in this way 
reminds those who wear it alike of their relation 
to God and of the promises which they made at 
the time of their initiation.*-^ ^ Permission to 

(20) The oxclutaivG spirit which exprc^^sion in caste 

and which Ka>)ir and othom fought» haw by no moan« 

been expeUed from the nundfl Kafnr Panthii, Members of 
tlm lowest castes, such as Muhtars, JDoms atul Dhobis, shonkl, 
t bey consnlor, join socia «uoh as that of f va and 

not be permitted to JmntkU* 

(21) The of the JCahiP PanthU m fivmed of beads 

made of TnlsJ wood, which are usually strung on string of very 
inferior This <icfect may result in the loss of the 

beads. <tad no member of the Panth is under such circumstance 
allowed to worship or eat food till the l^eads have been replaced, 
they are, however, allowed to wear instcoil of ihG/mniht one 
large bead {him) strung on substantial thread Those who live 
in places where a lost kantla cannot tie easily replaced usually 
avail t hemsel ves of this alternative. Home kfiM h aw^ mad e of 
material other than wood. gmKS or eoi*oanut fiibre. 
Home wear a wnstlet made of string in lieu of a kanthL 

(22) Prayer as offered by the JCahlr Pmih$ is of an ele- 
mentary character. One says that they pray that they may 
obtain salvation (mukUi) ; another says tliat he sings the 
praises of Harayan in the morning and In the evening prays 
for protection against evU spirits. The latter spoke of our 
Church Hervicos as ^‘practice*', and rcgar<Ied them as valuable 
in as much as they helped to form a habit of punctuality. It 
would be a great mistake to suppose that prayer means for a 
KMr Pamd the same as it does for a C'hristian. 

At the time of prayer members of the Panth make on their 
forehead the mark ftUak) of Vishnu, using for the purpose 
a special kind of earth mixed with water or with water only 
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wear a Kantht is granted to women as well as to 
men, for they too are spiritual beings ; but no 
woman may assume a Kanthi previous to 
marriage nor may she become the disciple of 
her husband’s Guru.^^^ 

To Brahmins at the time of investiture with 
the sacred thread is communicated the Brah- 
minical Mmilra which they are not allowed on 
any account to communicate to those who are 
not Brahmins.®^ In like manner at the time of 
initiation a Mantra is whispered into the ear 
of Kabir Panthis. This -Mantra serves as a bond 
of union ‘ between members of the Panth and 
also suggests a position of privilege.®® 

Brahmins wear upon their forehead the sign 
of the God whom they worship. Kabir Panthis 

(23) If disciples of the same Guru they would be regarded 
as brother and sister and so their marriage would become 
unlaw iuL This, however, appears to be a later refinement 
as Dharm Dass aftd his wife were both the disciples of Kabir. 
They woulil probably argue that this was a matter of 
necessity, as ai that time there was only one Guru whereas 
in modern days there are many. 

(24) The spintual life of Brahmins, Ksbattriyas and 
Vaishyas is recognised from the time when they receive the 
mmtra from their Guru and are invested with the sacred 
thread. From that time they are sub 3 ect to the rules of caste, 
Only those who have reached: years of discretion are admitted 
as members of the JPamh with the possible exception of 
children, both of whose parents are already members 

(26), The Initiatory Mantra of the Kabn Tanth is said 
to contain five wor<is which represent one name or revelation 
of the one true God. Should the chela at the time of initia- 
tion fail to catch the words on account of nervousness or the 
noise of music, he may have it repeated to him by some other 
member of the JPantb, provided that this is done m a solitary 
place where there is no chance of the words being overheard 
by others. 
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also wear such a mark (Tika), as shown in the 
jfrontispiece. 

In the days of Kabir a knowledge of religious 
truth was practically confined to those who 
were acquainted with one or other of the two 
sacred languages, Arabic and Sanskrit. These 
two languages were employed both in public 
and private worship with the result that the 
worship of the masses was too often a mere 
repetition of phrases which were unintelligible 
to those who used them. Kabir urged that 
religious books should also be written in the 
vernacular that all might obtain that knowledge 
of God which was essential to spiritual^progress. 

Again to the illiterate masses teaching con- 
tained in books was inaccessible, and so it is that 
we find Kabir laying great stress on the import- 
ance of oral teaching. Few men are qualified 
to become scholars, but all 'are required to be 
good; therefore he urged his disciples to associ- 
ate with good men and through conversation 
with them to acquit e such knowledge as is ne- 
cessary. The study of books, he thought, was 
too often productive of pride; to display learn- 
ing and intelligence scholars were often tempted 
to enlarge upon topics of little spiritual value, 
while in private conversation heart speaks to 
heart of its own spiritual needs. Such were the 
views of Kabir and in consequence the Gurh in 
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this Panth occupies a position of extraordinary 
importance. 

Kiibfr was a . poet of no mean order and 
gladly consecrated his literary gifts to the 
service of God. He knew that religious instruc- 
tion given in the form of poetry was easily re- 
membered; he knew too that the singing of 
Bhajans (Hymns) was an occupation in which 
the people of India took peculiar pleasure. It 
only remained for him to compose hymns which 
his followers could sing. This he did, and up to 
the present day his hymns enjoy great populari- 
ty with the people and in the Panth occupy a 
prominent position in all acts of public worship. 

As the Brahmins are required to repeat the 
Gyatri daily, so are members of this Panth re- 
quired to use the following hymns, in the morn- 
ing and evening respectively : — 

Mormfig Kabir said — Spiritual and 

material blessings attend those who wait upon 
the Darwesh ; their account is safe. Love of you 
pervades the whole body of your devotees. 
You are starvation, unmoved by desire, a men- 
dicant. You walk in no one’s footsteps, you 
seek ease in no abode. The whose universe is 
your body. You are boundless (a stream with- 
out banks). You pervade the Universe cons- 
tantly. The love which you cause is profound. 
The empty Universe is in me, says the Gurd 
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(Kabir). If we do honour by fire to the true 
name, the body becomes pure. Dharam DJiss 
taking the Gurd’s arm walked and found Kabir. 

Evening Hymn . — Evening having come on, 
the day having closed, the duckbroise into wail- 
ing : “O drake, let us go to that country where 
Day and Night are unknown.” If separation 
takes place at night, the duck is to be met with 
in the morning, bnt he who is separated from 
the name (of God) regains it neither during day 
nor night. Hear, O Gurd, Treasury of kindness, 
I beseech you with clasped hands. Mercy, 
humility, devotion, equality, good nature, cons- 
tancy, these are the ornaments of a devotee. 
Devotion to the one without beginning is adorn- 
ment. The only name, the only GonS, is Kabir, 
the highest 

Anxious as Kabir was to claim for all men 
spiritual privileges he was no less anxious to 
impress upon those who desired to become re- 
ligious that they must live in a way consistent 
with their profession. 

All, therefore, who desire to become members 
of the Fanth are required to renounce poly- 
theism and to acknowledge their belief in one 
only God (JParameshmar), They must also pro- 

( 210 ) h'ov tUene hhamm in thcii* original form see Orooke's 
ftihoH md Omtes ofM,- IK A mul Yol. Ill pp. 70-6* 

For the tranfelaUou iu the tc;?t 1 am indebted to a resident oi 
Cawnpoi'C who locally enjoys a reputation as a Hindi poet. 
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mise to eat no meat and drink no wine ; to 
bathe daily and sing hymns to God, both morn- 
ing and evening ; to forgive those who trespass 
against them lip to three times ; to avoid the 
company of all women of bad character and all 
unseemly jesting in connexion with such sub- 
jects ; never to turn away from their house their 
lawtul wife ; never to tell lies ; never to conceal 
the property of another man ; never to bear 
false witness against a neighbour or speak evil 
of another on hearsay evidence.®^ ’ 

One prominent trait in Hindu character, viz. 
personal devotion, finds ample scope for exer- 
cise in the devotion to their Guru required of 
all members of the Panth. All who wish to 
approach God must, they say, become the dis- 
ciple of some Guru and to this Guni when once 
chosen, the disciple must wholly submit him- 
self, mind, soul and body. To Kabir, as the 
chief Gurii, many of the bkajans used in public 
worship are addressed, and marked reverence 
Is also shown to the living Guni, as God’s re- 
presentative upon earth. 

(27) 111 requiring such promises from his foliowcrs Kabir 
doubtless indicates those defects in Hindu socuil life which 
to him appeared most detrimental to the development ot 
religion To the promise to cat no meat the greatest import, 
anoe is attached ui all the Vaishnavlte sects, as such a habit 
is supposed to develop the material and injure the spiritual 

S art of human nature. This belief with retereuee to cuniig 
esh makcb them slow to realise that Ohnstiauity. which 
regards such tiuestious ns matters ol inditfercncc. can bo roiill\ 
a spiritual force. 
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hixi of the Kabir Ghaut d Mahants. 


Name 


Years 

Approximate 

of 

Samadh 

of 

date of Instal- 

Mahant. 

at. 

office. 

lation. 

Shyarn Dass 

Maghar 

28 

1491 ? 

Ldl Diss 

Maghar 

22 

1519? 

Hari Ddss 

Maghar 

18 

1541 ? 

Surat GopAl Dass 

Jaganndth 

• 35 

iS .':9 

Gyaii Ddss 

Jaganndth 

^5 

1594 

Sital Ddss 

Gayd 

24 

1619 

Sukh Ddss 

Nird Tila 

20 

1643 

Hulass Ddss 

Nird Tila 

26 

1663 

Muelho Ddss 

Nird Tila 

20 

1689 

Kokil Ddss 

Nird Tila 

21 

1709 

Ruin Ddss 

Nirfi Tila 

29 

1730 

Mill id Ddss 

Niru Tila 

22 

1759 

Hau Dd>s 

Niru Tila 

20 

1781 

Sukh Ddss 

Kabfr Chaurd 27 

1801 

Saran Ddss 

Kabir Chaurd 1 6 

1828 

Puran Ddss 

Kabir Chaurd 18 

1844 

Nirmal Ddss 

Kabir Chaurd 22 

1863 

Ranghir Ddss 

Kabir Chaurd 15 

1884 

Gur Prasdd Ddss 


h 

1890 


The above lint f>o far ab the name of Mahant, 
place of Samiidh and tenure of office are concern- 
ed was supplied by a Bairagi at Benares, 
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The existence of the first three Mahants is high- 
ly problematical. 

Surat Gopal (A D 1559) is generally regarded as 
the founder of the Panth. It is possible that he 
and the two Mahants who succeded him did not 
have their headquarters at Benares^ but that the Niru 
Tila compound was acquired during the Mahanti of 
Sukh Dass. Bulwant Singh, and his son and succes 
sor, Cheit Singh, were patrons of the Kabir Panth 
The former died in A. D. 1770. The Kabir Chaura 
Compound may have been acquired in their time. 

Though seven Mahants are said to» have been 
buriedinthe Nirii Tila court of the Math at Benares 
only three Samddhs are conspicuous at the present 
time, (see p, 102.) 

List of Dharam Bass Mahants, 




Approximate date 
of Installation 

Chdramani 

mm 

1694 

Sddarshan 


1714 

Kulpati 

Ndm 

1734 

Pramodh 

Ndm 

Guru Bil 4 Pir 1754 

Kewal 

Nim 

1774 . 

Amol 

Nam 

1794 

Surat Sanehi Ndm 

1814 

Haqq 

Nam 

1834 

Pak 

Nam 

1854 

Praghat 

Ndm 

1874 

Dhiraj 

Nam 

1894 

Ugra 

Nam 

1897 

Day a 

Nam 
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The above have already 
follow are: — 

appeared. Those 

Gridhmant N 4 m 

Akah Ndm 

PrakSish Ndm 

Kanthmani Ndm 

Uditmanl Ndm 

Santokh Ndm 

Mukundmanf Nam 

Chdtrik Ndm 

Adh Ndm 

Dadhi Ndm 

Udai Ndm 

NehNdm 

Gyin Ndm 

Adi Ndm 

Hansmani Ndm 

Mahd Ndm 

Sukrit Ndm 

*Nij Ndm 

Agrmani Ndm 

Sdliib Ddss Ndm 

Ras Ndm 

Udhawa Ddss Ndm 

Gungmani Ndm 

Karunra Ndm 

Pdras Ndm 

Uddhar Ndm 

Jdgrat Ndm 

Drigh Ndm 

Bhringhmani Ndm 

Mahdmani Ndm 


The dates have been calculated on the assump- 
tion that each Mahant held office for 20 years and 
as days, except Dhiraj Ndm who is known to have 
died after three years tenure of office. One Mahant 
stated that the regular tenure ofofiice wasfor 25 
years and 20 days. On such a calculation the date 
of Churdmani would be thrown back to A. D. 1654. 
In the Kabir Chaurd section the average tenure of 
office has been for 23 years. 

TheSnhh Niddm is said to have been written 
during Pramodh Nam’s tenure of office. 



Chapter VI. 


The KABfR Panth (Contd.) 

This Panth, like other religious institutions 
of the kind, is founded on a double basis. Mem- 
bers may live as householders in their own 
homes, or renounce the world and attach them- 
selves permanently to one of the Monasteries 
belonging to the order. Those belonging to the 
latter class are known as Bairagis. A married 
man may leave his wife, whom he is henceforth 
to regard as his mother, and become a Bairagi, 
provided that he is the father of at least one 
son. Women, as well as men, may become Baira- 
gis, if found properly qualified after a probation- 
ary period of two years.' Conventual buildings 
■exist both at KabfrChaura and Maghdr. The 
householders perform an important function in 
the economy of the order, inasmuch as they 
contribute largely to the support of the Bairagis. 

There are a large number of branch establish- 
ments, each of which is presided over by a Ma- 
hant who spends most of his time in travelling 
round to visit the disciples who acknowleage 

O) Female Baiiagis are tisually widows or tlie wivM of 
men who have become Bairagis. At Maghar there are said to 
be abont 25 female Bairagis. 
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him as their Gun'i.^ He is suppc»ed to visit his 
Ch«las at least once a year, to note the progress 
they have made, to give instruction to them BXii. 
to their fiimilies, and to examine and to receive 
into the order, if found qualified, such candi- 
dates as may be brought' to him. On such 
occasions he is entertained by members of the 
Panth and also provided with travelling ex- 
penses. 

The Mahants of the branch establishments 
receive authoritjjS to teach and initiate new mem- 
bers from the Head Mahant of the section to 
which they belong. At the time of appointment 
they are given to eat a betel leaf ( Biray as a 
pledge that they undertake faithfully to per- 
form the duties of their office.'^ Each Mahant 
receives a document, bearing the seal of the 
Head Mahant, and known as the Fanja Par- 
wdna. Upon this document are entered the 
names of all disciples admitted by him into the 
order. The Mahant is required to check this 
list at each place that he visits and to present it 

(2) Tho MiihaiitH am nofe HUuwod to shave ; the BairagK 
tnuM <>ither shave entirely or not at all 

(3) h) ancinit Bays a path leaf (Mm) was thrown 
<lowii a« a chn 11*11^0. This custom is referred tt> ia tlu* 
Uth}n\K(ttw, 

(4) One of the Mahants at Incknow assumed office %xhci“ 

H years of age, Kmmally when a minor is nomimiUsi 
Mic<*ehsi<m an unbeneheed Maluinr K u^M^eiato^l with lum in 
offiee, till IS able to perform the dutns unn‘'^istod. 
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annually to the Head Mahant both for inspec- 
tion and the entry of new names.® 

As signs of authority the Mahant receives a 
red iopi, a necklace of black wool, known as 
5e/j,®.and a special rosary known as the Pd,nch 

mi. 

On the occasion of his annual visit to Head- 
quarters the Mahant is required to present 
twelve cocoanuts and twelve rupees on his own 
account and one cocoanut and one rupee for 
each new name that he wishes to have entered 
on his Parwana. He also makes over to the 
Diw^n all offerings made at the Chauka Arti 
services at which he has officiated during the 
year. 

A Mahant upon appointment is required to 
make an offering of cocoanuts. Kablr Panthis 
explain the peculiar significance attached to co- 
coanuts in the Panth in the light of the following 
fects : — (t) it has a face resembling that of a 
man, (a) its surface is divided into three parts 
recalling Brahma, Shiva an^ Vishnu, ( 3 ) its 

(6) On the occasion ot a visit to any place the Mahant 
recites at celebration of the Chmktt Arti all the names enter 
ed either upon his own Parwana or those of his predecessors 
in ofhce* and wntes the words ^Chalana Jtar gaifa' 
the names of any who have died, in the case of a deceased 
Mahant the phrase used is *^Smnadli% U li\ 

(6) The Seli is very similar to that worn by certain 
followers of Nanak. In each case there are five ta&se^s attach- 
ed to the Seh, In the Kabir Panth Sell there are three tassels 

S laced together in the centre with one on either side , in the 
'anak Seh th^ five tassel-^ are placed st regular intervals 
For shape of see frontispiece. 
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flesh is formed gradually as human flesh is for- 
med and (4) it diflers from other fruits in con- 
taining no seedJ The breaking of the cocoanut 
is legarded as a bloodless sacrifice, a peace offer- 
ing presented to Niranjan to secure for members 
of the Panth admission into heaven. 

The ordinary Mahants are not men of great 
learning, though they have usually committed 
to memory a certain number of sayings attribut- 
ed to Kabir and possibly also some book of 
which they have managed to secure a copy. 
Want of learning is in some sort atoned for in 
the (*p™ion of their followers by a detailed 
knowledge of the ritual to be observed in the 
performance of religious ceremonies. The more 
learned Mahants have generally some know- 
ledge of Tulsi Dfiss’s Rdmdvana imCi TJieBMga- 
wad Gita. 

Before giving an account of the ceremony 
of initiation and the two sacramental meals, 
the Chauhd Arti and the Jd/ Pwdd, it seems 
best to explain two terms which are especially 
associated with the initiation ceremony and the 
Jitt Brashd. The two terms in question are 
Charan Mitra and Pamhm. 

Charan the amrita of the feel, is 

the name given to the water in which have 

(7) Do they wifth to imply that the cocoanut repments 
G<kI made man, the word become fiesh ? 
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been washed the feet of the Head Mahant, 
Kabir’s representative upon earth. This water 
is mixed with fine earth and then made up into 
pills. These pills may either be swallowed 
whole, or pounded up, mixed with water and 
drunk. 

Parwdna (Passport) is the name given to 
the betel leaf specially prepared at head quarters 
at the time of a celebration of the J6t Prasad. 
A pile o£ betel leaves, sixteen handbreadths 
in height is arranged upon the ground. At 
night time a pewter saucer is placed upon a 
specially prepared spot and the dew collected 
in this vessel is known as amar, water derived 
from heaven direct. In the morning the Mahant 
meditates in front of the pile of betel leaves and 
with the amar writes upon the topmost leaves 
the secret name of God. The betel leaves thus 
consecrated are made up into small portions, 
about a quarter of an inch square, and distribut- 
ed among the Mahants for use at a celebration* 
of the Jdt Prasdd or for presentation to a 
candidate at the time of his initiation. The 
Parwdna is said to represent the body of Kabir. 

The ceremony of initiation is one of consi- 
derable solemnity. The candidate in the pre- 
sence of the Gurd and other members of the 
Panth makes the required promises and is 
solemnly warned as to the consequences for 

T 
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good or evil that will depend upon the way in 
which he aiterwards obser\es them.*^ While 
bhajans are being sung by those present half 
of the mantra is whispered into the left car of 
the candidate by the Guru, who afterwards 
places in his two outstretched hands, placed 
together, some grass, pdn leaves and white 
flowers. A Baiiagi, taking a brass vessel con- 
taining water in one band, with the other leads 
the candidate to another quarter of the room 
where he allows the grass, etc. to fall upon the 
ground. Having moved a short way from that 
spot the candidate again places his hands to- 
gether and into them the Bairagi pours water 
from the vessel. With the first handful of water 
he rinses out his mouth ; with the second he 
washes his face. After this the candidate is led 
back to tire Guru. The Gtiru takes up a Kanthi 
and makes it over to a Bairagi who takes it 
round the assembly and presents it to all mem- 
bers of the Panth in turn. All touch it with 
their hands and it is then returned by the 
BairAgi to the Mahant." The Mahant placing 

C8) jTietnbm ter to violate proiaiBeH made In ho 

a manner, lest the wrath of God nhould fall upon them. 
Itinnaid that one. a Heller of oil, drank some wine and eat. 
«ome fk'Hh. He wnn expelled from the Panth and immediately 
fell ill Alter MIX monthfihe rccovewd and was r(iia<lmittecl 
into the Fanth, hnt after an interval of a year he repeated hSh 
offence and tUed in confte<iUonco» Another memher who com* 
niittt*d a similar offence ih Kiid to liave lost the iim of i% hand. 

(ff) Thn jn’uci'HS known m OtaMn (WitnoRs). 
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the Kanihi in his open hands does obeisance to 
the Gaddi and then stretching it between the 
thumb and first finger of both hands lets it fall 
over the head on to the neck of the candidate, 
as he kneels before him.’ ® At the conclUMon 
of this ceremony he whispers the whole manira 
into the right ear of the candidate. ’ ’ So soon 
as the mantra has been communicated the new 
disciple is warned that he must on no account 
eat the fruit of the fig tree (^gtilar). In reply to 
inquiries as to the reason for this prohibition, he 
is told that the fruit contains many flies and 
cannot therefore be eaten without much des- 
truction of life. From amongst the articles of 
food that have been placed beneath a clean 
cloth the Guru then takes a cocoanut and places 
it in the two hands of the candidate who touches 
with the fruit his right shoulder, his breast and 
rorehead and returns it to the Guru with a fee 

(10) None but a Mahant may invest anyone with the 
Kanthi of the order A Oawnporc Mabant once fell into the 
hands of the police who at once destroyed his kanthu Aa 
soon as the Mahant recovered his freedom he invested himself 
with a second kflnthi This irregularity was at once reported 
to the Head Mahant and the offender and another member 
of the Panth Viho was supposed to have connived at his 
oifonce, were immediately excommunicated. 

(U) In the Knbir Cliaura section only one mantra is 
communicated to the candidate, vijs the Oaru Mantm. In 
the Hharam Dass section two mn-ntras are communicated at 
the time of initiation, the Gnril Mantra and the Tinkdl Arpan 
mantra, and three more subsequently in response to inquiry, 
w/m the Psinch Ndm, the Sat and the Har Nto. The 

Gurti Mantra in use in the two sections is said to be dijfferent 
in form. In the Kabir Ohaura section any reference to 
Dharam Pilss is avoided as far as possible. 
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of one rupee. The Guru, having washed the 
cocoanut with betel leaves dipped lu water, 
breaks it upon a stone. He proceeds with a knife 
to cut up the flesh ol the cocoanut* into small 
portions and deposits them in an open dish. 
He next pours into the hands of the candidate 
some Charan Mitra which he reverently drinks. 
The Mahant then takes a pAn leaf and placing 
upon it a parybdna, a portion of cocoanut, some 
batdsa, raisins and currants, deposits it 

in the outstretched hands of the candidate who 
transfers it to his mouth. After the candidate 
has in this way been received into ‘the Panth all 
members present receive at , the hands of the 
Guru a betel leaf upon which is placed a portion 
of the cocoanut, some iafdsa, gdr, raisins and 
currants. No portion of the cocoanut may be 
destroyed or eaten by those who are not mem- 
bers of the Fantk^ ® Any portion that remains 
over is carefully preserved by the Guni and given 
to Panihis in other places that he may visit, with 
a statement as to the name and residence of the 
new disciple at whose initiation it was oftered. 
This ceremony is followed by a feast, in which 

(12> Batoa. Isa small sugary wafer in common use at 
religlouH gathei'lngs j Cfhr is a preparation of sugar. 

(13) A corresponding ceremony exists among other sects 
but difoTont fruits are used, e. g, the followers of Tuisi "Dim 
partake of a plantain. One plantain only is ust»l for this pur- 
pose. If many members are nroscut, it is mixed with other 
food till the quantity Is sufheient. The MamamndU «mt the 
leaf of the Tulsi plant. 
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members of other religious sects are also permit- 
ted to take part. Reverence is paid to the Gurd 
and Parameshwar and many bkajans are sung in 
honour of Parameshwar and Kabir. 

This ceremony which in a measure corres- 
ponds to Christian Baptism is known as Tinkb, 
Arpan. In the Dharm Dass section the candi- 
date presents one cocoanut only and one money 
offering which must not be less than one rupee. 
In the Kabir Chaura section candidates are 
required to present no less then sixteen cocoa- 
nuts, since they say sixteen sons (SM) were 
begotten of the Word, and with each cocoanut 
an offering of money which must not be less 
then four annas.^'* There is another important 
difference in the practice of the two sections. 
In the Dharm Diiss section this ceremony Tink& 
Arpan, may never be repeated, whereas in the 
Kabir Chaura section it is performed twice, 
once by the candidate’s personal Gurd and again 
by the Head Mahant in the Kabir Chaura Math. 
This difference may in part be accounted for by 
the fact that the Mahants of the Kabfr Chaura 
section are not supplied with a parwdma and 
also by the fact that in this section any Bairdgi 
is authorised to initiate new members. 

(14:) Of the sixteen cocoannts fonr are broken at the 
Tiiiha Arpan ceremony^ six are sent to Magb)ir« and three are 
broken at each of the two Chanka^ Arti ceremonies m the 
months of Fhdigun and Bh^don. 
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Every member of the Panth is required to 
supply the material wants of his Gurii to the 
best of his ability, and also to pray on his be- 
half. As on account of such material help the 
Guru is benefited by an increase in the mem- 
ber of his chelas, he is not himself allowed 
to invite others to become members of the 
Panth. 

As regards discipline, any disciple vvho brings 
discredit on the Panth by irregularity Of life or 
who in other ways offends against the traditions 
of the order is in the first place censured by bis 
Gurii and subsequently, should he refuse to lis- 
ten to advice, excluded from all religious gather- 
ings. His company is avoided by other members 
of the Panth and his salutations disregarded by 
the Gurii. 

The ordinary members of the Panth believe 
that the souls of PantMa after death enter Heav- 
en (Baihanth) or Hell (I^l^arai) and there re- 
main till they have been sufficiently rewarded 
or punished for deeds done in the body. They 
then return to earth, but always apparently 
clothed in a human body. This succession of 
lives continues till the soul freed from desire be- 
comes absorbed in God. A member of the 
Panth quoted to me the following saying 
attributed to N4nak ‘‘We want neither 
Baihanth not JVarah, but true lifc(ptirizindafff), 
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and that is obtained when there are no more 
links with this earth."*® 

Members of the Kahir Panth are encourag- 
ed to observe every Sunday as well as the 
last day of the lunar m >ntli (^Puran Mast) ss 
a day of fasting, and having batlied to assem- 
ble at 8 o’clock in the evening to join in a service, 
known as Chauka,^^ which takes the form of 
a religious meal.* ^ A piece of ground measur- 
ing either 5 or 7 yards square is specially p’^e- 
pared and cleaned. In the centre of this square 
is measured out a smaller space, 2^ yards square. 
This inner square is covered over with flour, and 
in its centre are placed some flowers*® imme- 

(15) We may possibly in tins beliel aee traces o! Maham 
luadan or Cbnstian teaching. 

(16) Chauka is the term applied to the portion of ground 
specially prepared for the consumption of food The ground 
IS dnidcd up into squaies, each one of which is occupied by 
one person. 

(17) All who attend the Chauka observe a fast throughout 
the preceding day, but are allowed to drink water or water 
sweetened with sugar, if they find their thirst oppressive. The 
ma3onty ot those who belong to the Panth are content to per^ 
form their devotions at home on Sundays and in this case only 
keep the fast up to midday. The full Chauka service, foUowM 
by a meal as described below is only performed of necessity on 
two occasions m the year, in the months of Phd 0 U)i and Bhadon^ 
which roughly correspond to Maich and August. On these 
occasions the Mahant himself is necessarily present andsdl 
members are required to attend. Observance of the whole day 
fast lb a necessary condition of attendance at a Chauka whe* 
ther the Mahant is present or not. 

(18) This specially prepared ground is covered over with 
an awning (<?/fca?i<?tod). The colour of the awning, as well as 
that of the flowers, is white on festal occasions; when the 
service is held in memory of the dead. In addition to the 
flowers that he upon the okauM a bunch of flowers is Buspen* 
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diately in front of the service book(?Mwo GrantK). 
The Mahant sits in the enclosure, facing the 
congregation, with the service book before him. 
On his right hand within the smaller square are 
placed (i) a small metal box containing ‘OAai'OK 
Mitra and Parwdna, (ii) a dish containing 125 
betel leaves^® arranged around the edge with 
a single leaf in the centre on which is placed a 
piece ol camphor, and (iii) a pillar composed of 
dough, constructed with a hollow top, in the 
centre of which is placed a stick enveloped in 
cotton wool. During the_ service ghi is poured 
over this stick which is then lighted and serves 
as a candle throughout the ceremony. On the 
left hand of the Mahant are placed (i) a dish 
containing baidsa and gtlr, (ii) a cocoanut and 
(iii) a brazen vessel {Khalsa) containing water. 

At each comer of the inner portion of the 

Ckauka is placed a small earthenware jar con- 

died from the centre of the awning, 

The Chanha ida>rrangc(l by the Mahant, When he is not 
p 3 «»s«nt the central portion Is not overlaid with hourj there is 
no box containing Qharm Mtra and PamiLm ; in the plaoe 
of the dough-made caudlc-stick is placed a dish on whioh 
<!:amphor is burnt, the water is plaeea in an ordinary Iota and 
not in a hhaUm for the whole cocoanut aa^a substituted frag** 
ments of cocoanut bought in the baasar. 

The flour in the centre of the inner portion of the Chauka 
is fashioned to represnt nine lotus flowers arranged in a elide. 
Upon these, which ropiesent the sun, moon and seven planets 
rest the natural flowers, 

(19) To eat a beteUeaf on such occasions Is equivalent to 
taking a vow to loyally observe the rules laid down, The 
Mahant removes to his own lodgings any betel leaves that may 
be over from the Ohauka service, but may only eat them him- 
self or give them to another member of the Fanth, 
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taining water ; on this jar rests an earthenware 
plate containing grain, and over this is placed a 
lamp (chiragk) fed with linseed oil.^° 


lien 


li«r« 

O 

to meite 
water 



The Mahant, at the conclusion of the service, 
which he reads out of the book, lights the 
candle which stands in the centre of the candle- 
stick made of dough. He next lights a piece 
of camphor on a stone that is set beside him 

(20) The grain in the plate is to absorb any oil that may 
Ml from the lamp and so preserve the purity of the water. 
There is a similar arrangement in the c^se of t«e Khalsa. The 
water in the earthenware vess^ is used should the supply 
of water in the Khalsa (a large round brazen vessel) prove 
insufficient. 
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and taking the cocoanut pours water over it 
and then breaks it upon the stone and 
finally lights the piece of camphor in the centre 
of the pdn dish and while the camphor is burn- 
ing waves it backwards and forwards (4»'/f.)The 
dish is then passed round and those present 
place in it a small offering. These, offerings are 
taken by the Mahant for the use of his Math. 
He then takes half of the fiesh of the cocoa- 
nut and with a penknife cuts it up into small 
portions which be places on a pewter plate. All 
present approach the Mahant in turn and 
receive into the palm of their right hand a 
betel leaf, a fragment of cocoanut, a little 
and some iatdsa. This they eat as they kneel 
before him on one knee, exercising the great- 
est care lest any portion should fall upon the 
ground. Each man as he retires has water poured 
upon his hands for cleansing purposes. 

When all have received, the Mahant says 
some prayers privately, then some more aloud, 
and closes the service with a short address 
in which he urges all to lead good lives. AJter 

(21) The sliell of the cocoanut represents Shaitan (MIJ 
who wishes to keep from men the blessing contained in the 
milk and milk^formed fiesh of the fruit. 

(22) On great occasions there h*' m many as 200 pre- 
sent, men and women, The men sit on one side and the women 
m the other facing the Mahant^ but come up in any order to 
receive the JPrmH* It is said that about a fourth of those 
present at the Ohauka service receive the Jot 
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the address the Gur& does reverence to the 
Chaahx, after which all present do reverence 
to him. This part of the service which is in- 
terspersed with the singing of many hhajans 
usually concludes at about 3 a. m. 

After an interval of an hour or so this service 
is followed by one of a more solemn character 
known as PretsM. 23 The Mahant's servant 
takes the dough out of which the candle-stand 
was formed and mixing with it additional flour, 
gki and fragments of cocoanut, with the help of 
others kneeds it up again and makes it over 
to tlie Mahant. Out of this dough the Mahant 
makes a number of small wafers, ipuri), mea- 
suring about two inches in diameter. When 
these have been prepared he calls aloud that 
Jot Prashd is ready, and all return to their 
places. The Mahant reads a short address, 
after which an interval is left for private prayer 
or meditation. All who feel themselves un- 
worthy to proceed further with the service then 
retire to a distance. Those who remain ap- 
proach in turn the Gurd and placing their hands 
together receive into the palm of the right hand 
which is uppermost a small pill of Charon Mitrd 
and a portion of Parwdna, and this disposed of 
receive into the same hand one of the wafers. 
They then draw near to the Dfwhn, who from 

(23.) Jb*i the flame of a candle ; Frasad^ conseciated food, 
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a brazen vessel pours into the palm of their 
right hand a few drops of water which they 
drink. After this they retire to a distance and 
an attendant pours water over both their hands 
to cleanse them from contact with their lips. 
This food is regarded as Kabir’s special gift 
and it is said that all who receive it worthily 
will obtain eternal life. 

This service is followed by a substantial 
meal, which is paid for by subscription, Should 
no wealthy member of the Panth have come 
forward to defray the cost. ** 

After listening to this account of the service 
1 inquired of the Mahant as to the fate of those 
who abstained from receiving the gifts of Kabfr. 
Ho replied that all men on their death>bed 
could receive from their Mahant PrasM, Ch»- 
ran Mitra and Parmdna and that in cases 
where the Mahant lived at a distance it was 
usual to place a certain amount of Chdran 
Mitrd and Parmdna with one or more of hlb 

(34 ) When a Uabant it not prottnt thete tw rioet ue oon* 
tidotably curtailed, at the officiating oheliitonly provided 
vrlth a service book containing a portion of the service, nor is 
be authorised to do all that a Mahant would do. Even when 
a Mahant i<t pretont the service on Sundays is only said in 
part and Is nsusUy brought to a eloLa at mhlnight. The full 
service is read at Jhtrm Mini. One ot my mrormants told me 
that there were generally between 80 and 40 present at the 
Ohauka which ho attended on Sundt^ys. 

A full Guttiha service or Artl PntMid, followed by /of 
Pratdd, can be held at any time, if some one Is willing to 
defray all expenses, inoluding the cost ot the meidthat follows 
in accordance with custom. 
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Chelas who conld be trusted to keep them safe 
from aU pollution. Such supplies could be 
utilised at the close of a Puran mdsi Chauka, 
when a Mahant was not present, or in cases 
of serious illness. Every Mahant, he added, 
kept by him a certain amount of Prasad, but 
he alone could administer or prepare this. 

The Mahant explained further that it was 
only essential that the dying should receive 
Charart Mitra and Parwdna; the former testified 
to the Chela’s utter devotion to Kabir, while 
the latter constituted his passport to the Guni’s 
heavenly mansion. 

Upon the death of a member of the Panth 
two cocoanuts are immediately purchased. One 
of these is carried by the barber in the funeral 
procession and placed by the side of the dead 
body, immediately before cremation or burial ; “ s 
the other is kept in the house and reserved as 
an' offering at the funeral Chauka to be held 
at some subsequent date. 

The arrangements in connexion with a 
Funeral Chauka differ from those of an ordinary 
Chauka in that the awning over the prepared 
ground is of red instead of white material, a 
piece of white cloth is placed over the chaukd 
to represent the dead man’s body and the 

(25) The bodies of Bair4gi8 are buiietl ; those of house* 
holders, unless they have received are ubually 

cremated. 
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number o{ betel leaves is reduced to 124, the 
leaf removed representing the dead man's 
portion. 

At the commencement of the service the 
Mahant prays silently on behalf of the de- 
ceased that he may be preserved from all 
dangers on his journey. Upon the conclusion 
of this prayer five funeral bhajans are sung, 
after which all present three times do bandagi 
to the Guru and to the piece of white cloth 
that represents the body of the deceased. 

The cocoanut which has been specially 
reserved for this service is next washed by the 
Mahant and made over to some relative of the 
deceased or, should there be no relative belong- 
ing to the Panth, to some member attached to 
the same Guru as the deceased. This man 
after applying the cocoanut to his forehead, 
shoulders etc. returns it with an offering to the 
Mahant, who breaks it upon a stone upon which 
camphor is burning. The rest of tho service 
. is conducted in the manner already described. 
The number of cocoanuts offered varies from 
one to nine according to the means of the 
friends and relatives. Each cocoanut involves 
•a separate offering to the Mahant, The flesh of 
the cocoanut or cocoanuts is made up with flour 
etc. into small cakes which are sent round to the 
houses of Kabfr Panthis by the hands of Bairagis. 



ADDITIONAL NOTES. 


The ’Religious Orders of Islam, 

The various orders of Darweshes in Islam corres- 
pond in a measure to the Sects of Hinduism, An 
interesting account of these Orders will be found 
in Essays on Islam by Canon Sell. From this ac- 
count it appears that two at least of these Orders 
were probably established in India previous to the 
time of Kabir ; the QMiriyah, founded in 1165, 
and the Qalandariyah, who were practically Sufis 
and founded in 1232. 

The following details in the organisation of these 
Orders are worthy of attention in connexion with 
our subject : — 

(i) The extreme respect shown to the Super- 
ior of the Order. 

The head of an Order is the spiritual heir of 
its founder, and is called the Shaikh. ...He is look- 
ed up to with the greatest veneration ; in fact- abso- 
lute obedience to the Shaikh is the very essence of 
the system. ....The adoration of the Master too 
often takes the place of the worship of God, and 
the ideal life of a Darwesh is one which ib absolute 
conformity to the will of the Shaikh. Thus, Thou 
shalt be in the hands of thy Shaikh as a corpse in 
the hands of those who prepare it for burial God 
bpeaks to thee thiough him. Thou art his slave 
and thou caiist do nothing without his ordei. He 
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is a man chosen of God. Banish from thy heart any 
thought to which God or the Shaikh might object.” 

(2). Branch establishments (Ziwiyah) under 
the control of a Muqqadim who must be implicitly 
obeyed by all members of the Order, living in the 
monastery. 

{3). The spiritual guide is called a Pir (Hindu, 
Gurii). The ordinary members of the Order are 
called Ikhwan (Brothers), A^hib (companions), 
Murid (Disciples), or generically Darweshes. 

(4) . There are lay associates, not resident in 
the monasteries who are in possession of secret 
signs and words, by use of which they can obtain 
protection from the community. Lay associates 
also employ the rosary of the Order. 

(5) . Once or twice a year the Muqaddims meet 
in conference to consider questions relating to the 
well-being of the Order. This meeting is called 
Haarat ; cf the use of Huzur as applied by Kablr 
Panthis to the Mahant at Headquarters. 

(6) . Novitiates are required to prepare them- 
selves for admission into the Order by fasting, 
spiritual retreat, prayer and almsgiving. 

(7) . Newly admitted members are said to have 
entered upon the Tariqa (path, Panth). 

(8) . All members are required to repeat daily 
H special form of prayer (Zikr), 

Hindu Monastic Orders had been previously 
formed i>i India by Sankarichirya, Rimaniija 
Kimanand etc. 
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Nanak, a Hindu by birth, was frequently ad- 
dressed as a Darw&h and associated much with 
Muhammadans. 

Early Christian mfluenees in Northern India. 

There have been Christians in Southern India 
from early days and it is quite possible that Hindu re- 
formers, such as Sankaracharyaand R^manCija, came 
in contact with them. The former was possibly 
indebted to Christianity for some part of his re- 
forming zeal, while Ramanuja and his disciple Rama- 
nand^ seem also to have been influenced by Chris- 
tian teaching. From ancient times the more reli- 
giously disposed Hindus have been accustomed to 
visit places of pilgrimage in all parts of the country 
and when on pilgrimage to converse freely with all 
who enjoyed a reputation for spiritual enlighten- 
ment. Christian thought, in varying degrees of 
purity, may in this way have penetrated regions 
unvisited by professing Christians 

The first Roman Catholic mi^sionary to India 
of whose work we have any account was Friar 
Jordanus of the Dominican Order. He visited the 
east in 1321-3 and again in 1330 He mentioned 
Surat, Baroch and Quilon as places well suited to 
becomye centres of Missionary effort. The Inquisi-’ 
lion, established at Goa in 1560, punished Muham- 

(1) 111 describing BAmanaad as a disciple of Etoaiidja 
t do not wish to imply that the two were contemporaneouis. 
All that is certam is that mmanatid belonged originally to 
the School pf lUmaadja. 

(2) For further information on this subject tee Dr, 
(Jrierfron’s lecture on Modem 2/induum and ite deli fo tho 
NeHoriam. 
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madans and other strangers who exercised their 
religion in the countries subject to the King of 
Portugal.^ It is probably to the Inquisition that a 
Kabir Panthi refers when, in describing the evils 
which the Panth was intended to remedy, he writes 
that at one time religion was so little thought of 
that a strange people came from the West and 
made the observance of religious rites a criminal 
offence, punishable with death. 

We do not as yet know much about the work 
of Christian missionaries in Northern India previ- 
ous to 1570,^ but we know that the Emperor Akbar 
in 1579 sent an envoy to the Viceroy of Goa, with 
a request that he would send to his court some 
Christian teachers, capable of holding controversy 
with Muhammadan Mullahs, In response to this 
request B'ather Rudolf Aquaviva and two others 
were despatched to the royal court at Fatehpfir 
Sikri. Rudolf returned to Goa in 1583.^ At the 
request of the same Emperor a second deputation, 
including Hieronymus Xavier a grand nephew of 
St. Francis Xavier, was sent to Lahore in 1 S 95 * 
For the instruction of non-Christianr Father Xavi- 
er wrote several books ; JDastdn Mmih (Life of 
Christ), DasiAn 8 m\ P«<iro (Life of St. Peter), and 

(a) Boe The Qhvrch in India by G. M. Bae 

198 . 

(4) 1 am that Father Felix is enf?ag6<l in col- 

If^oting material for a book that slioahl throw interesting light 
upon tho work of the Homan Church in Northern Indio, 
iiielmling Kashmir siul Thibet 

(5) If’or further details about Father Rudolfs 

«#e Mrit Chf Urmn Mmlm to the Great by Father 

Ocldle, published by Gill and Son, Dublin. 
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Aina Haqq mlma (The mirror of Truth). Dastdn-t- 
Masth was presented by him to Akbar at Agra in 
1602 and subsequently published with a Latin 
translation by Ludovicus de Dieu in 1639. This 
work is described as ‘‘Histona Christi, sed contami- 
nata,” Xavier’s work entitled Aina Haqq ntma was 
published about 1608 and provoked a reply from 
Ahmad Ibn Zain to which he gave the name “The 
Divine rays in refutation of Christian error.”® Dean 
Prideaux calls this book “The Brusher of the 
Glass” and Guadagnoli refers to it as FoUtor Spe- 
euK. Guadagnoli possibly made use of an Arabic 
version of the original Persian. The Jesuits were 
much alarmed at the appearance of this Muham- 
madan work and invited some one to answer it 
without delay. Bonaventura Malvasia, a Francis- 
can friar of Bononia, replied with Biluddatio Specu- 
V verum momtranth in 1628 and Philip Guadagnoli 
wrote Apologia pro Christiana religione which was 
published in Latin at Rome in 1631 and translated 
into Arabic in 1637. This latter essay contained 
many appeals to Popes and Councils which would 
carry little weight with Muhammadan and Hindu 
readers. 


(6) I have im\ tin opyorbunity of examining two inter- 
esting publkatnuiH bearing upon the subject, uz “Coutrover 
jifalTmciHOtt CUristia-iuty and Muhammadamsm* by Henry 
Martyn. eddetl bv Kev. S. bee, Professor of Arabic m the 
University ol Cambrulgc and published at the Cambridge 
Universitv l»re<»sin 1824 ; and a work by Dean Prideaux of 
Korwich;fii*st published in 1697 entitled ‘‘The true nature of 
imposture, fully chsplaytd in the lite of Mahom^ This 
eecond work contains an interesting account of all books con- 
buIM by the author. 



Cliapter VII. 


The Teaching of the Panth. 

In considering the teaching of Kabi'r we 
confined our attention to two books, the Bijak 
and the Adi Granth. In that case we had prac- 
tically no clioice in the matter ; these were the 
only two books which could be regarded as truly 
representative of the Gurd's teaching. The 
literature of the Panth is ever on the increase, 
but the thoughts expressed in most of the writ- 
ings are very similar.* It therefore seems best 
in this case too to confine our attention to two 
works which may be regarded as represen- 
tative of the literature as a whole and to present 
the leader with an abstract of their teaching. 
The books selected for this purpose are <S'«M 
HiMn and Amur Mul, both of which are closely 
associated with the Oharm Ddss section of the 
Panth. 

The Sukh Nidan is highly spoken of by 
Prof. H. H. Wilson, but we have come across 
no evidence in support of his statement that its 
teaching ‘Ms only imparted to pupils whose 

(1) For a nits <if the moro important in con** 

up3Kion with the Faiith, see AUditlmuil Note. 
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studies are considered to approach perfection.”® 
According to Kabir Panth tradition this book 
was written about 1729. The character of the 
language in which it is written, and the subject 
matter of the treatise afford evidence in support 
of this tradition'. The Amcr Mul is of still later 
origin, but more representative of the teaching 
given at the present time to members of tire 
Panth. 2 

Abstract 0/ Suhk Niddn.* 

Chapter I. The Creator who made all things 
is king of all. He is the ground, the seed, the 
root, the branches and the tree itself. Nothing 
exists apart from him. He has existed in all 
ages and has admonished all. He is to be found 
in the heart wherein he has settled. Men have 
been led astray by Mdya. From the heart of 
man springs good and evil ; chanty, faith, right- 

(2) Wilson seems to have regarded Dbarm Bass 

(the servant of religion) as the representative clisoiple and 
to have received no information about that section of the 
Panth which seems in many ways to be the more important 
of the two. 

(8) Each book belonging to the Dharm Bass section, 
and practically all the literature does belong to this section, 
is preface<l by a list of Mahants up to the date of prodnc<* 
tion. This practice should throw considerable light upon 
the date of production, but its value is neutralised by two 
circamstanofcs. Tbc MSB are generally so badly written 
that the copyist prefers to copy the lit^t of Mahants trom 
some printed book, while those who do persevere in copying 
from the original often think it more respectful to the ruling 
Mahant to bring the list up to date* 

(4) For this abstract I am indebted to the Kev, Ahmad 

Bbah. 
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eousness, sin, goodness, nearness, distance, iirtitk 
and fasts. 

Chapter 11. Dharm Ddss was in the habit of 
worshipping Silig Rama. He used to bow 
down to Bhagats and Bairagis and to entertain 
Sadhus of all kinds. He read the Bhaganoad 
Gita and honoured Gdpdia in word and deed. 
He wore a tilak on his forehead and round his 
neck a mdla of iulsi wood. He visited Dwarka, 
JaggannAth, Gay^ and Benares, but failed to find 
rest for his soul. He sang the praises of Rdma 
and Krishna, but all in vain. When he was at 
Mattra Kabfr suddenly appeared before him and 
asked what he had been doing all his life. 
Dharm DA«s replied that he had been engaged 
in vvorshipping the gods and in visiting places 
of pilgrimage. Kabii told him that both he and 
the gods whom he worshipped had been deluded 
by Maya; that gods, like Rdma and Krishna 
who did not even know the hour of their death 
had no right to be considered omniscient or 
omnipresent. 

Chapter HI. — Dharm Dass was at first dis- 
gusted by the teaching of Kabi'r anti thought, 
‘ Thi.s low caste man wishes to lead me astray.’ 
He ordered his servant to make a fire that he 
might prepare food for Salig Rama. Dharm D&ss 
perceived that numberless ants together with 
their eggs were being consumed in the fire. 
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His h^art was touched aud he began to think 
that it was sad that the preparation of food for 
Sdlig R^nia should involve the loss of so much 
life. Kabir again appeared before him and re- 
buked him for his cruelty. He implored him to 
have mercy upon Jivas, to put out the dame 
and save as many lives as possible. He once 
more explained that Rama, Krishna and S^ig 
R^awere no gods and that Rdma himself 
had been responsible for the loss of many 
lives. Kabir when he saw that. Dharm Ddss 
was much addicted to festing, rebuked him, 
saying that without food or rest he could not 
expect to find God. It was equally futile, he 
said, to wander about from one place of pilgrim- 
age to another. He should look for one in 
whose heart was pity and true religion. Dharm 
DAss disregarded this advice and continued in 
his former course. 

Chapter IV. — Dharm DAss next visited 
Benares and saw there an extraordinary spect- 
acle ; learned Pandits and Brahmins worsted in 
argument by an ordinary man. He thought 
to himself, “ This must be the Ziiida Purmh 
whom I met before at Mattra.” He according- 
ly asked Kabir, Who are you ? Where do you 
live ? Whom do you worship ? Who is the 
Creator of the world and who is the Master 
of this life ? 
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Kabi'r replies, 1 am Sat Purush ; I am peace 
and comfort j I ain Sukrit ; I am Sat Kabir : 
I am the Creator of this world. I have created 
the five elements : I have established three quali- 
ties. I am the seed and the tree : I am the 
possessor of qualities. All are contained in me: 
1 live within all and all live within me. 

Dharm Dass inquires, If you are all things 
and there is nothing apart from you, how comes 
it about that there are heaven and hell, Rdma 
and Krishna, Hindu and Turk ? 

Kabi'r replies— Your questions are reason- 
able, but remember earth, air, fire, water and 
ether are but forms of me : the whole universe 
is made of these. Therefore I am in all and 
all is contained in me. Kabfr then in a lengthy 
speech explained how the universe came into 
existence. This speech is practically an exposi- 
tion of certain Hamatms and ShaMas contain- 
ed in the Ihjai. 

Chapter V. — At the c.onclusion of this 
speech Dharm Ddss throws his Sdlig Rdma into 
the river Ganges. He then asked Kabir how 
he could be described as Nirdkdv (without 
form) seeing that he is in all things, acts in all 
things and speaks in all things. Kabir explains 
at length that M&yi has deceived Brahma, 
Vishnu and Shiva, and that woman has long 
been notorious for her craftiness. He mourns 
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for his three sons, Brahma, Vishnu, and Shiva, 
vdio had been deceived by Mdyd, and exphuns 
that it is for their sakes, to save them and their 
descendants, that he has appeared in the world 
in every age. 

Chapter VI. — Dharm Ddss asks, “O Zinda 
Punish, when there were no fields, no trees, no 
fruits, no herbs, upon what did you live ?" Eabfr 
explains that his body is immortal and re* 
quires no material food. He again refers to his 
three sons and the wickedness of Mdyd and 
relates the efforts made by his sons to remove 
the effects of Mayd's evil doing. 

Chapter VII. — Dharm Dds-^ next inquires re- 
garding the division of earth and sky, and the 
institution of places of pilgrimage. Kabi'r ex- 
plains that all this is the doing of his three sons 
whom Mdyd had deceived. He explains the 
character of the various places of pilgiimage 
and the origin of religious sects and caste. Dharm 
Dass asks what orders he has for him, that he 
may obey them. Kablr replies ; My only order 
for you is that you should save yourself and 
save others. He concludes by declaiming against 
false teachers and enlarges on the punishments 
that await their followers. 

Chapter VIII.— Dharm Ddss gives e.xpres- 
sion to a difiiculty that perplexes him. Men 
journey on pilgrimage to every quarter of the 
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earth, observe fasts and worship the gods, and 
yet hesitate not to kill fowls, goats and even 
cows. What will the end of such men be ? 
This too, Kabir explains, is the doing of M4yd. 
No man can be saved by the mere singing of 
God’s praises, any more than a parrot can save 
itself from the cat by singing the praises of God. 

Dharm Dass asks how salvation is to be 
obtained. Kabfr replies : — Be constant, utter 
not false words, show love to others, associate 
with good people and especially with Sddhds. 
Gather wisdom from every source, attend to 
the wants of holy men : whenever they come to 
your house, wash their feot and drink the 
Charan Miira : feed them and supply them with 
every comfort, learn from them whatever of 
good they can teach you. I am the S4dhu and 
all Sadhds dwell in me. If you meet with a 
true Sidhfr, then your thoughts, words and 
deeds will become perfect. There are men who 
have disguised themselves as Sadhiis, but have 
no right to the title. Then Dhaim Dass says, 
O Sat Guni, now I know that you are the 
Creator, the true Sddhfr and all in all. You are 
my Master and ray place of pilgrimage. I have 
only one more question to ask *. Those who 
confess their faith in you, dwell in you ; but 
those who fail to recognise you or decline to 
obey your commands, what will be the end of 
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sach men ? what has become of those who 
in old days were accounted sages but knew you 
not ? Kabi'r replied, All such have been re- 
warded according to their works. Some have 
become stars, some insects or moths, some have 
become plants. Others have gone to hell and 
there they will remain for many ages. All such 
must pass through 84 lakhs of forms before they 
can obtain salvation. Those who believe in me, 
become absorbed in me. 

Dharm Dass entreats Kabirto accompany 
him to his house that he may alsoi instruct his 
wife and son. When he returned to his house 
at Bandogarh his wife, Amini, asked him why 
be had been absent so long. He tells her that 
he has found in Kabi'r him for whom he had 
been searching so long at places of pilgrimage 
and bids her also find in him the Creator of the 
universe, for Kabi'r had solved for him all the 
mysteries of this world. Ami'm' says, ‘ What 
answer shall I give to your request ? You 
know that some say that the cieator is without 
form, others that he is to be found in the 
persons of Rama or Krishna.’ Dharm Dass 
relates his own experiences, after which Amini 
too becomes a disciple of Kabi'r. Food is pre- 
pared and a cocoanut and betel leaf are also 
brougln and Kabi'r prepares for them the Mahn 
Prasad. 
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Abstract of Afftar Mul^. 

Chapter I. Dharm Dass explains that aft the 
souls in the world are overwhelmed with troubles 
and implores the Sat Gurd to extract with all speed 
the arrow with which their heart is pierced. In 
reply to this entreaty the Sat Guru declares 
that immortality attaches to those into whose 
heart the immortal Word has entered. To 
Dharm Dass’s request for an explanation of the 
mystery of union and separation, the Sat Guru 
replies that to obtain Mukhti an understanding 
of the Letterless One is necessary with the help 
of the Betel Leaf and the Cocoanut ; that the 
Supreme Being is unconditioned as containing 
the essence of the Letterless One; conditioned as 
manifesting the Divine mystery to man; that a 
true belief in the conditioned and the uncondi- 
tioned and absorption in the Word are required 
of all who would escape from the power of 
Yuma and the toils of transmigration. 

Without a knowledge of the Name none can 
^afuly cross the ocean of existence. To four 
fiinhs has it been given to convey souls safely 
to the Satya Loka (Paradise), and of these four 
the chief is Dharm DAss. It is tor him and his 
■12 decendants to rescue souls from the tyranny 

(r.| I’hiH abstract wm prepared from a translation of Amar 
Mid uijmIp to me by Mi\ IT. B* i)lement, Heatl Master of the 
WiHsWn Hehool, Indore, and Hecoiul Mn*‘(erof the 

Collegiate Hehool, Cn^vnpore. 
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of K&l. Of one alone isKdl afraid and that one 
is the Word. The spoken word is M4yA; the 
nnutterable name alone is true, the name that 
per\'ades all hearts. When the voice of the 
Word was sounded the indestructible one took 
form. As clouds obstruct the rays of the sun, 
so does Mayd withhold from man true know- 
ledge. That soul alone attains perfection which 
learns the secret of the immortal root (Jmar 
Mui.) 

Dharm Ddss presses for a further explanation 
of the Betel Leaf and die Cocoanut. The Sat 
Guru replies that the Betel Leaf was not 
produced in the way of nature but proceeded 
from the Word, and that the Cocoanut when 
broken by the true Word is accepted as a subs- 
titute for the soul which, as_all else in the three 
Lokas, has been made over by Purusha to 
Dhamrae, the Aiigel of Death. The Cocoanut, 
the Betel leaf and the Word are the three boats 
in which souls can safely cross the Ocean of 
life. 

He who would be saved most receive the 
Betel Warrant, serve the Sadhds with attention 
and become absorbed in the true Word. This 
is the secret to be revealed to the wise by Dharm 
Ddss and his descendants. 

Chapter II. The Sat Guru explains that dlma 
and Brahma are one through union with Param- 
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4tma. Atma stands in the same relation to Param- 
Atma as the wave to the ocean, the spark to ‘the 
fire and the ornament to the gold out of which 
it is fashioned. The soul abides in Brahma, as 
light shines in the rays of the sun. Thus Jiva 
and Brahma which are commonly’ regarded as 
two are really one. Those who have gained 
this knowledge obtain emancipation. 

Dharm Dass ne.vt asks the Sat Guru to ex- 
plain to him the Letterless One, the bodiless 
Shabda in the body. The Sat Gurfi explains 
that all who have assumed bodies have been 
produced by Shabda. Shabda is perfect and all 
else fragmentary The true Shabda reverberates 
in the Universe. He who knows the Letterless 
One finds an abode in Satya Loka. In answer to 
further inquiries the Sat Guru explains that the 
splendour of the soul in Satya Loka is equal to 
that of sixteen suns while the glory of Purusha 
himself is indescribable. The true name is the 
basis of the soul. By a draught of nectar doubts 
are removed and the thirst of ages satisfied. All 
the souls in Satya Loka se€ w'ith the feelings of 
love and never give utterance to unkind thoughts. 
Hope and desire find no place there. The sins 
of millions of births are washed away by the 
influence of the Name. Without the Name all 
efforts are in vain; without the Name knowledge 
is of no account. As darkness prevails where 



The Teaching of the Panth. 151 

there is no lamp, so is there darkness in the heart 
that is without the Name. 

Chapter III. To reach the Ocean of Bliss 
souls must serve the Satgur and so banish the 
fear of all ; they must receive the sacramental 
food and render acceptable service to their 
Guni; they must promote the happiness of 
others and recognise that the Guni is identi- 
cal with the Lord ; they must be simple-minded 
and drink the water in which Sadhus have 
washed their feet ; they must never speak ill 
of their Guni and meditate on the love of the 
Letterless One; they must remember the Name 
day and night, and place no trust in the illusion 
of K.arma. He who knows the Name is of the 
family of Dharm Dass. The Veda knows not 
the extent of the Name. All declare, ‘ We 
know not, we know not’. The Pandit reads and 
gropes in the dark; he knows not the existence 
of -the Adi Brahma. The acquisition of know- 
ledge produces pride and is of no use in the 
hour of death. Eighteen Puranas have been 
written and of these the Bhigawata is the best. 
It explains the glory of Brahma and establishes 
the e$cacy of devotion. Fools read, but to 
no purpose; the}' think not of that which is 
obtainable through the intellect. Those only 
obbain wisdom W'ho fall in with the Sat Gunj. 
Of what use is the boat witliout the boatman ? 
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He who knows the secret of the rosary is 
absorbed in the true Name. Welcome the sec- 
ret that overcomes fear in all three forms, phy- 
sical, mental and spiritual. Escape thus from 
the halter of many births. 

Doubt, the angel of Kdl, has taken up his 
abode in the hearts of men. Doubt is the ofif- 
spring of Oliarma. He who understands the 
letterless one banishes doubt and enters into the 
house of imiiiortalitj-. Only through a know- 
ledge of the Name c m doub\ be banished from 
the heart. 

Dharm Dass urges that but few Jfvas possess 
knowledge. How then can the world escape 
destruction ? 

The Sat Guni replies, I impart to you tlie 
secret of him that possesses knowledge. The 
Hama that receives the Betel warrant will 
undoubtedly attain Nirvfina. He in whose 
heart there is belief will safely cross the ocean 
of rebirths. After leceiving the Betel he will 
speak the truth. lie will keep the feet of the 
Satgur in his heart. He will sacrifice all for the 
Satgur sbd attend to the needs of the saints. 
He will banish all fond lu ss for sons and wife and 
forsake all for the feet of the Satgur. He will 
wash his feet atul diiiik of the washings. So 
in the hereafter will he drink nectar in Satya 
Loka. Dharm Ddss inquires whether women also 
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can olftain salvation. The Sat GunS replies: — 
Women also can cross the ocean by feith in lie 
Name. Women are without knowledge, there- 
fore they must offer their body, mind and wealth 
to the Sants, and serve them devotedly. If 
they despise the Sants they will fell into the 
snare of Dhamrde. Those women can escape 
the noose of Kal who offer all at the feet of the 
Guru and serve him day and night. 

The Sat Gurd exhorts Dhann Ddss to shake 
off illusion and teach to men devotion, for on 
him has been placed the burden of the world 
and it is his seal that will be everywhere respect- 
ed. To him too has been entrusted the touch- 
stone by means of which crows (Jhas) can be 
converted into swans (,jffansas). Through the 
vehicle of the Name the shape and colour of 
the Jiva can be changed. 

Chapter IV. Dharm Dass inquires into the 
meaning of the touchstone and is told that it 
varies in the case of individuals. In the case of 
the wise it is to be found in a knowledge of 
Shabda, in the case of children in the reception 
of the Betel leaf, and in the case of the passion- 
ate in devotion. 

After all these explanations the Sat Guiu is 
angered when Dharm Dass asks how it is possi- 
ble for the Sant to live in this world, and 
disappears from view. Dharm Ddss is much 

K 
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distressed and cries, “Be merciful, 0 Lord, the 
perfect Gurd. I knew not that you could read 
the heart; through ignorance I failed to under- 
stand your teaching. In my pride I erred; pardon 
my fault. O Guni, you are the true Guru ; like 
unto Brahma. I was very proud, but when a 
child speaks foolishly its parents hasten to for- 
get its foolishness. O Lord, the merciful one, 
have pity on me now. If you do not reveal 
yourself to me again, I will destroy my life. It 
was you who imparted to me this religion, 
therefore I put to you that qtlestion." Kabir 
had pity on Dharm Dliss and again appeared 
before him. The joy of Dharm DAss was as 
that oi the Chakor when it beholds the moon. 

He held fast to the feet of the Guru and 
worshipped him ; he washed his feet and drank 
of the water in which they had been washed. 
Then he prayed, “O Lord, give unto thy servant 
Mak'iprasdd". 

At the bidding of Dharm Diiss Amini pre- 
pared a plentiful r^pust and Arti was offered in 
a golden vessel. The wife of Dharm D4ss and 
all his children fell at the Gurii's feet and drank 
the water in which they had been washed. All 
listened to the words of divine knowledge. 
The Lord Kabir sat at the Ohauka. After Kabir 
had eaten and washed, he offered Prasdd to 
Dharm Ddss and all those who were present. 
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AM that were in the house were filled with 

joy- 

Then Amini prepared a bed upon which the 
Sat Gurd took his seat. Dharm Ddss fanned 
him, while Amini shampooed his feet. All the 
Sants adored him. Then Amini said, Lord, I 
offer in thy service this body of mine, my heart, 
my wealth and all that I possess. Do as it 
pleaseth thee. Then the Lord took her by the 
hand and set her beside him on the bed. He 
tested her and placed his hand kindly on her 
head and said, Amini, go your way, I see that 
your mind is chaste. The mind leads one to do 
good and bad actions, and makes the body act 
according to its pleasure. For your sake I have 
renounced all desires of the flesh. 

The Sat Guru then renewed his promises to 
Dharm Ddss assuring him that he should have 
forty-two generations of children in whose hands 
would rest the salvation of the world. 

Dharm Ddss said, ‘O Lord, grant unto my 
descendants this blessing that through them souls 
may be set free. This is my prayer, that my 
descendants may be accounted as yours; then 
all will be saved.’ 

The Sat Guru replied, “In the world the 
Hansas will be set free by the hands of thy 
descendants. The children of thy generations 
shall be welcomed as a touchstone. They will 
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be free from the disturbance of passion, fheir 
minds will be absorbed in the contemplation of 
Shabda, their mode of living will be serious and 
collected ; their thoughts and words will be 
directed towards the truth j they will have a 
knowledge of self and subtle things. He is my 
descendant who knows Shabda. How can he 
be saved who makes distinctions in the touch- 
stone ? I have revealed the path to you, but 
remember that there is no sin so great as that of 
hiding the path of sah^ation. Those who know 
the word should proclaim it in various countries 
and liberate all Kansas that have intelligence. 
None can be saved without the Name. All who 
are without the Name are proud. Very few 
have experience of the Name. Dharm IhSss, 
remember, I am day and night with him who 
knows the Name.” 

Chapter V. The Sat Guru explains that 
Dhamrie had objected to his coming into the 
world to save souls since all three Lokas had 
been made over to him by Purusha, and hud 
asked by what name he hoped to librnte the 
Hansas. All who performed religious acts were 
in his power, including Shiva, as he sat with 
pride' in Samadhi; in the great day of destruc- 
tion all would be destroyed by him, even Vish- 
nu, the greatest of all. Gydni had replied that 
Dhamrde h ad acted as a thief, seeking to estab- 
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lish his authority where he had no right to rule 
and*that for this reason he had been sent forth 
to rescue souls by Purusha, the true God, with 
whom Dhamrie had vainly striven to identify 
himselt. Dhamr^e had implored Gydni to be 
kind to him, even as Pmusha had been kind, but 
that Gydni had only consented to leave him 
undisturbed on condition that he would promise 
not to approach those who had received the 
Betel leaf, to treat with kindness all who had 
become Gydni and to show love to all who had 
welcomed Shabda. Dhamrde had accepted 
this offer, but had at the same time been warn- 
ed that his rule would come to an end so soon 
'as Shabda had become established in the world. 

Dharm Ddss thanks the Sat Gurd for having 
thus cooled the lotus of his heart, and asks for 
a fuller account of Kdl. 

The Sat Gurd explains that KSl is the cause 
of all actions in this world, that he has deceiv- 
ed the .ten Avatars of Vishnu, is the cause of 
virtue and vice, is in reality a form assumed by 
Purusha and has power over all but Shabda. 
Kdl is the author of that duality which exists 
wherever the true Word has not been appre- 
hended. Yog, jap, tap, sacrifice and alms-giv- 
ing all have their ongin in ,a fear of Kdl. Kdl 
is an embodiment of selfishness ; he devours all 
who live a life of enjoyment. Through Kdl 
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creation has come into existence and in Kid it 
will fade away. ” 

In reply to an inquiry as to which was first, 
Purusha or Kil, the Sat Gurd explains that first 
was space, and that in that space Purusha pro- 
duced Shabda from Shabda, that space and 
time ( Kdl) were really one, but that so terrible 
was Kdl that none dare look upon his face. But 
for the noose of Kkl there had been no need 
for devotion. Only through a knowledge of 
the Name could the fear of Kdl be overcome. 

Chapter VI. — In connexion with an account 
of the Chauka Dharm Ddss asks for how many 
sins a cocoanut should be broken and is told 
that a cocoanut is broken for sins a lakh and 
a quarter in number. He is also told that the 
splitting of the straw will wash away the sins of 
many births. 

The following Mantras are prescribed : — 

( i) At the time of drinkin<i mater. — Immor- 
tal tank and transparent water. The • Hansa 
drinks to his satisfaction. The body is gold, the 
mind is blissful, the fear of Karma is effaced. 

(?) A t the time of bathing . — The water of 
Sat Sukrit was brought in. The child of Dhani 
bathed. He directed his attention to the feet 
of the Lord. Kabir says— -Hear, Dharm D^ss, 
in the beginning and the end there exists an 
abode of blazing flame. The immortal name 
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is peaceful. In fourteen mansions and nine 
apartments there is one true Kabfr. 

(3) At the time of tahng food . — The Chauka 
is made of the Word that removes fear; purifica- 
tion is the result of satisfaction and good char- 
acter. There is the light of love and faith; 
Sat Sukrit began to dine. When the name of Sat 
Sukrit was pronounced, the water became sacred, 
giving joy to the Sants. All the Sants united 
to produce light. Father Kabir began to eat and 
the wealthy Dharm Dass was taking his food. 
Then all the Sants took Prasad. The saved 
enjoyed the absence of fear. 

Dharin Ddss makes inquiry as to what is 
necessary for the proper performance of Art!. 
He is told that in the first place the house 
should be whitewashed. There should be 
provided seven cocoanuts, thirty and a quarter 
maunds of sweet meats of eight different kinds, 
three and a quarter pounds of sugar candy, 
twelve thousand betel leaves and a plentiful 
supply of sandal wood, camphor, cloves, betel 
nuts and cardamums. A silk dhoti should be 
provided for the officiating Mahant, the canopy 
over the Chauka should be made of gold cloth 
and the vessel in which the dew is collected 
should be of gold. 

Whoever celebrates an Artf after this manner 
will pass immediately to Satya Loka, provided 



160 The Teaching of the Panth. 

* * 

that it is not celebrated from any selfish mo- 
tive. ‘ 

Dharm Ddss urges that in this Kali Yaga 
men are poor and very few could afford to 
celebrate an Arti on so liberal a scale. 

The Sat Gurii replies that a simpler form 
is permissible. In this three and a quarter 
pounds oi sweets, one cocoanut and a hundred 
betel leaves will sufiice, but a new Dhoti must 
be provided for the Mahant and kn offering of 
money made by all present to the Sat Gurh. 

He further adds that when the KadMr 
(disciples) are not in a position to celebrate the 
Arti once a month, it will be sufficient to 
celebrate it twice in the year, in the months 
ofPhkgun (February) andofBhkdon (August). 

In conclusion the Bat Gurfi warns Dharm 
Dass that the Gurd who celebrates the Arti 
must have a knowledge of the letter, otherwise 
both he and his disciples will find themselves 
in HoH (Jdm Loka). 

Chapter VIL The Sat Gurd discourses on 
the four castes. 

The special duty of the Brahmin is to gain 
a knowledge of Brahma. He in v^n repeats 
the Gyiiri, performs Sandhya and reads the 
Vedas, if be is devoid of knowledge. Why do 
he Brahmins confine their attention to Sans- 
krit ? Is the vernacular unsuited to spiritual 
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instpictioa ? The Brahmins in pride of heart 
despise the Skdhus who are true seekers after 
God and taunt them with having given up caste 
for the sake of their stomachs. Those who 
know not Brahma and neglect to practise 
devotiop cannot obtain salvation. 

The special duties of the KsJiatrya are to 
protect cows, Brahmins and women. But in 
an age when cows are slaughtered, Brahmins 
draw their own water and men commit adultery, 
of what use are the Kshatryas ? They commit 
murder and receive the praise of men, but the 
true Kshatrya is he who exercises forbearance 
and has true sympatliy with others. 

The special duties of the Vaiskya are to 
have pity upon the hungry and to go on pil- 
grimage, but it is vain to strain water before 
drinking, in the desire to save life, if there is 
no faith in Hari. Those who indulge in sensua- 
lity fall into the power of Yamar^j, and in vain 
worship Parasndth, the great, wise Guni, when 
they disregard his counsel. Let all such fall 
at the feet of the Sat Guni and learn the secret 
of the Name. 

The Sudra whose duty it is to rendei 
service has discovered the Bhakti of the Satgur. 
He serves the Brahmin and has cast forth from 
his heait all, desires of the flesh, anger and 
avarice. He serves also the Kshatryas and the 
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Vaishyas and is well spoken of in Brakroa 
Loka. Other castes neglect their duties, but 
the Sudra prostrates himself at the feet of the 
Sat Gurd and so finds his way to Satya Loka. 

Dharm DAss, you are a Sudra by caste, but 
all who honour the water of your feet will 
escape from the ocean of rebirths. The soul 
that is bom a Sudra is saved, if it meditates on 
Brahma. Kdl in vain attacks the soul that 
knows the mystery of Shabda. 

Dharm Ddss says, Lord, through you I have 
obtained Mukhti, but why has not my family 
also obtained it ? 

The Sat Gu'rd explains that his descendants 
up to the eighth generation will be tainted with 
pride, treat with contumely men who bear the 
name of Kabfr, and seek honour in the world 
instead of placing reliance on the Name. 

Those who practise trae Bhakti save them- 
selves and others, spend all that they have in 
feeding Sddhds, speak the truth to all, cherish 
the true name in their hearts suffer not feelings 
of anger to arise, speak under the influence of 
the Name, reason about knowledge and preach 
the doctrine of Shabda. 

In the eighth generation will be born a child 
who will bring men back into the trae Path.® 

(6) Aro wo to inim* from thi» fctatommit that Amur Mai 
ww written wbon the eighth Mahant wa» on the gadtli ? 
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The Jiva that finds the immortal Name loses 
all fear. I dwell in the heart in which the 
immortal Sbabda shines. Regrets will be the 
portion of him who finds not the immortal 
Name. 

Chapter VIII. Dharm Ddss gives expresaon 
to his belief that the Purusha dwells in the Gnrfi 
and that there is no distinction between the 
Gurli and the Purusha. The Sat Gurfi again 
describes the work assigned to Dharm Ddss and 
his descendants. Dharm Ddss sayS that with 
the permission of the Gurfi'he will send all the 
children (disciples') to Satya Loka. The Sat 
Guni reminds him that there are two kinds of 
children, those of the flesh and those of the spirit, 
and that the spiritual children are those who 
cherish the name of the Sat Gurfi. The time 
will come, he adds, when all creation will enter 
Satya Loka and all animate beings become 
absorbed in the Satgur. 

Dharm Ddss urges that the work of sdving 
souls belongs to the Sat Guni and that he him- 
self might well be relieved of so great responsi- 
bility. This the Satgur declines to do. 

Dharm Dass inquires why he, being the Puru- 
sha, had visited this mortal world. The Satguni 
speaks of the time when there was neither space 
nor non-space, neither sin nor righteousness, 
neither Shesha (serpent) nor Kal, neither the 
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seven days of the week nor the fifteen days of 
the lunar month, when Brahma, Vishnu and 
Shiva had no existence. Then the Adi Pura- 
sha produced the world through Shabda and 
Shabda produced intelligence. Finally Kill was 
brought into existence and began to persecute 
the J'lvas. Purusha perceiving this had pity 
upon them and sent the Satgur to rescue them 
from the clutches of Khl. ' 

He compares Purusha to a child who builds 
a house and then destroys it and afterwards 
runs ‘crying to his mother, saying, “ Build again 
for me my house, ” Such is the sport of Puru- 
sha. He is foolish and he is wise, he is proud 
and he is humble, he is true and he is false. 
Such teaching is only for those who have the 
power to understand. 

Dharm D^ss asks for an explanation of 
Atma Gydn that all the Kansas may obtain 
salvation. The Sat Gurii e.xplain.s that he who 
has divine knowledge will understand that the 
Guru and the Chela are one. So also the enemy 
and the friend are ono. Himself is active and 
himself is passive; himself shows and himsell 
sees ; himself causes birth and death, and him- 
sell is death ; himself is the image and himself 
the worshipper ; himscti is tho branch and him- 
self the tree ; himself is all manifest and himself 
is hidden in himself. 
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But why, DharmDass asks, why if all is 
equivalent to Brahma, does the Jlva remain in 
ignorance ? The Sat Guni explains that Brahma 
is the seed out of which all things are develop- 
ed and that the Shabda is of subtle form ; that 
the Jfva is in Brahma as the wave is in the sea, 
the ray of light in the sun, oil in the oil seed 
and the scent in the flower. 

Such is the relation of Atma to Paramktma. 

Chapter IX. The Sat Gurit explains that all 
sense of duality is tue to Mdyi, thdt when man 
knows himself he becomes himself, and when 
he realises himself he becomes Brahma. Until 
he knows himself he weeps and cries, and wades 
through the svramp of delusion. 

The light of knowledge shines forth when 
Brahma abides in the heart. Then Kattna and 
Dharma are obliterated ; then there is neither 
coming nor going. As it was, so it is, and all 
intervening delusion disappears. All apparent 
contradictions are reconciled in the fulness of 
knowdedge, Brahma himself is the Word that 
cannot be uttered, and himself the Word that 
speaks to all j himself is formless and himself 
islall the forms ; he is both Nirguna and Saguna. 
Dharm Dass is warned that he must first purify 
his own heart and mind befoie he can so preach 
to others that they can obtain Mukhfi and es- 
cape from the toils of Tiansmigration. All 
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reasonings and religions writings are the work 
of Mdyk ; what is required is devotion and Tatt- 
wagydn, (the knowledge of essentials). All 
delusion {Bhattm) is removed through medi- 
tation. 

The Sat Gurd explains that he was once in 
Satya Loka, or rather beyond it,, and that he 
then saw what is indescribable ; that the form 
of Purusha was wonderful, to be imagined, not 
described ; that the abodes in Satya Loka were 
innumerable and that in all Hansas was dis- 
cernible the one letter. In the Loka of Kabir 
he saw the forms of many Kablrs, but looking 
again he saw that it was but one form multi- 
plied. In the light of the true Shabda all is 
one, there is no second. 

The people of the world are taught by means 
of stories, but for those who understand, all 
such stories dill far short of the truth. All ap- 
parent' distinctions are the creation of the mind. 
Ho who knows tlie letter thoroughly suffers no 
duality to enter into his mind. The only differ- 
ence between Brahma and Ji'va is this, that the 
latter is the reflection of the former. 

Chapter X. I'ho Sat Guru instructs Dharra 
Diiss to act thus in the case of one who wishes 
to become a disciple. In the first place he 
should give him betel, then, if he seems to pos- 
sess gydfi, reveal to him the majesty of Shabda, 
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and when his faith in Shabda is confirmed im- 
part to him profound knowledge. Atmariim 
abides in the heart of him who has Ml know- 
ledge. When Atmkrdm is realised, he himself 
is Atmkrkm ; he knows no second. 

The Sat Guru tells how once when he was 
in Satya Loka Purusha appeared to him and 
said “ Kabir, you and I are one ; entertain no 
thought of duality. I am in you and my form 
is in all the earth. There are eighty-four lakhs 
of species and I live in all. Beside me there 
is no second. All creation is delusion. All the 
countless gods and sages, even Brahma himself, 
are entangled in delusion.” Dharm Dkss re- 
joins, "O Guni, this is your statement. Is there 
not need of a second witness ?" The Sat Guru 
replies that he made this statement in the Treta 
age, and that Madhukar, Brahmin, is the second 
witness. He continues, “Kabir is in all bodies; 
the speaker is Shabda. There is one form and 
one Shabda. There is' only one form, and one 
Shabda. There is only one form, one Shabda 
and one Purusha, manifest in all. He who 
knows one is one ; the second is this world ” 

Dharm Dkss asks how it is that Jivas fail to 
realise their unity with Brahma. The Sat Guru 
replies, All ^e Jivas came from Brahm Loka 
undefiled and devoid of Karma. The clouds 
lift up the water from the ocean and rain down 
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pure water, but in contact with the earth lAhe 
water becomes impure. Then is the Jiva em- 
braced by Mifyh ; the body at birth is defiled by 
Karma. As the air purifies the impure water, 
so does Gyan remove Karma and the purity of 
the Jiva is restored. Knowing itself, it sepa- 
rates itself from the water and being disem- 
bodied reaches the Durbar. The Atmk mingles 
with Paremktma, as the rivers flow into the 
ocean. Only in this way .can Paramktmii be 
found. The Atma without Shabda is blind>and 
cannot find the path. He who soes Atmhram 
is present everywhere ; all he sees is like him- 
self, there is nought else beside Brahma. “I 
am he, I am he ; the true Kabfr,” 
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Literature on the Life and teaching of KaUr. 
Names printed in italics refer to writings that 
exist in manuscript only. In the case of printed 
books, the place of publication is added within 
brackets. An asterisk is prefixed to the names of 
MSS known only by hearsay. 

I. Achhar Shhd hi MamainA* 

Achhar Khand hi Bamaini. 

3. Agadh Mangah 

4. Agam Vjiydr, 

5. AlifNdmd, (i) 

6. Alif Nilmd. (2) 

7* Alif Ndmd, (3) 

8 . AimhTok. 

9. Amar Mt\k 

10. Ambd Sdgar. (Bombay.) 

11. Ami Rdg Sigar. (Bombay.) 

12. As dr Grdhi ho ang. 

13. Atam Anlihhm, 

14. Balahh Paif 

15. Bhahti ho ang, 

16. Bhau Tdran, 
l*y, Bliopdl Bbdh, 

18. Bdrdh Mdsd. 

19. Basant, 

20. Bijak with Commentary by Raja of Rewah, 

(Lucknow, Benares and Bombay.) 
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zl Bijak with Commentary by Puran Piiss 
(Lucknow and Allahabad.) 

22 Bijak with notes by Rev. Prem Chand 

(Calcutta.) 

23 Chauha hi Bamdini. 

24 Chamtm. 

2$ Qarur BodJk. 

26 

27 Qorahh Gttahi. 

28 Gur Updbsh. (Bombay.) 

29 Gjrdn Dipah, 

30 Oydn Qbdrl, 

31 Gy«in S&gar. (Bombay.) 

32 SansdieaU, 

33 Sanimdn Bbdh. 

34 Jfforl. 

35 Sorl Bdm Llld. 

36 Kablr Charitra Bddh. (Bombay.) 

37. Kablr Kasautl. (Bombay.) 

38. Kablr Manshiir. (Bombay.) 

39. Kablr Upisni. (Bombay.) 

40. Kablr S&hib ki Sitkhf. (Lugknow.) 

41. *Kamdl OtahL 

42. Kami Bind Kathni ko ang. 

43. Kami Sahii Kathni ko ang. 

44. Kdsangit ko ang. 

45. Kwrmtuli. 

46. *MadadB 6 dh. 

47. Mcmgal. 

48. MtikHMAl 
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^ 49, Mutkammad B 6 dh, 

50. Mill RamainU (Lucknow) 

51, ^MJdsaBbdk 
52* Nam Mah&tam, 

53. ’^Nmafc Omht 

54, Ntranjan GushL 

55. Nirhhai 6 ydn. 

56, Piya FaJiehan ho a\vg, 

57* Phno Mahdtam, 

58. Bamanand Gusht, 

59. Behhtd. 

60* Sadhu ho ang, 

6x* Sam Dam ho ang. 

6 ii. Samjhe Ghat ho ang. 

63. Santokh Bodh, (27 writings, Bombay) 

64. Sara6 Gydta ho ang. 

65. Bar Grahi ho ang. 

66. Sar Sangrah Prishndtar. (Lucknow.) 
67* Sarawag Saugar Sanyuhi. 

68 . Bat Kahw hi Sdh%u 

69* Sat Kabir ki Shatak Satik. (Benares.) 

70. Sai Bang ho ang. 

71, Sai Sang Mahima ho ang. 

72., ShaMBhawanu 

73, Shahd Ckamitsi. 

74. Shahd Phhar. 

75 * *Sthandar BbdJu 

76. Sowansa Gunjar. 

77. Suhh Nidhan. 

78. Suhrit Dhyan. 
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79. Ugr GU2 l. (Lucknow) 

80. Mmi Oiwhk 

81. VavekS&gan (Bombay.) 

82. Vaveh Sangram. 

In addition to the above Prof. H. H. Wilson in 
E$$ays on the Beligion of the Hindm, Vol. I pp. 76-7 
mentions 

Anand Bam Sagar, 

Balahh hi Bamainu 
Chancharaa, 

Mindolm, 

JhiUanaa^ 

Kahtr Panji* 

Kaharae^ 

Shabdawall* 

Pandit Waiji Bhai, 

Pandit Walji Bhat^ who worked for many years 
as a Pastor of the Irish Presbyterian Church at 
Borsad in the district ot Khaira in Gujerat, devoted 
much time to a sUitiy of literature connected with 
the Kabfr Panth and the religion of the Sikhs. 
The Pandit was led to believe that the Kablr Panth 
was instituted by Jesuits and found confirmation of 
this belief in the secrecy observed by members of 
the Panth regarding their literature and teaching. 

In 1881 he published in Gujarati under the 
name Kahlr Chmtra an exposition of his views up- 
on the subject whicb he has elsewhere summarised 
thus : — 
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In Kabfr*s book it is written that when the 
int woman Eve, being deceived, repented of her 
sin, God promised that from her sex a great Man 
will be bom and He shall overcome Satan and save 
His people. 

is. According to the promise, God sent His Son 
to save the world. This Son lived with God as 
Word from the beginning, and at the appointed 
time became flesh to save His people and was called 
Kabir, 

3. He was tempted by Satan. 

4. At last He was nailed to a tree and suffered 
agony. 

5. God^s Son took the burden of His people 
upon Himself. 

6. God’s Son worked miracles. 

7. God’s Son rose from the dead. 

8. After God’s Son rose from the dead He 
commanded His disciples to go to all countries and 
preach the Gospel. 

9. God’s Son ascended into heaven. 

JO. In KaMr’s books baptism and the Lord’s 
Supper are commanded to be observed. Generally, 
all the doctrines of the Bible are to be found in 
Kabfr’s books. 

He further held that Nanak, the disciple of 
Kabir, was also influenced by Christian teaching 
and that Hari, the name given to the Sat Guru in 
the Adi Granth, was used as a synonym for Christ. 
He worked out his theory with great industry and 
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published the results of his studies in two stftall 
volumes^ Sari CharUra and a Kep to th^ Adi 
GranthA 

I had some interesting correspondence with the 
Pandit which was only interrupted by his death in 
December 1903, 

The Pandit's writings are not marked by any 
great critical acumen. Many of his interpretations 
may be regarded as far fetched, while his suggested 
derivations of words are often more ingenious than 
convincing. His main position is unch^rmlned by 
the assumption that Kabir is responsible for all 
literature connected with the Panth. In spite^ 
however, of these defects he has much to say that 
is both interesting and suggestive. Would that 
more Indian Christians would study the religious 
beliefs of their country with equal industry and 
enthusiasm, and that all Indian Clergy were as 
diligent as he in studies that result in a more per- 
fect understanding of the Scriptures! 

Addenda and Corrigenda, 

Page 7. In the Qordn, Sura Mariam, the infant 
Jesus is represented as addressing those who were 
perplexed as to the nature of his birth, saying 
*^VeriIy, I am the servant of God etc." See Studies 
in the Qorim by Rev. Ahmad Shah, p. to6. 

(1) Both these books were printed at the i^resbytetlfta 
Mission Fress^ Ludhiana, Fanjab. 



Additional Notes. 


ITS 


Page 17. A short account of Mansur A1 Halrite 
(the cotton carder) and Shams Tabrezi, together 
with extracts from the latter^s writings, will be 
found m The Persian Mystics^ Wisdom the East 
Series, Murray. 

Page 26. Och, the place where Syed Kabir-ud- 
din Hassan resided, is in the neighbourhood of 
Balakh, the birth place of Jalal-ud-din, not in Balu- 
chistan. 

Page 35. The statement that of the names 
Akbar, Kubra, and Kibriya, Kibnya alone is to be 
found in modern Qorans, is inaccurate. All three 
names are to be found. Akbar occurs 22 times, 
Kubra 6 times and Kibriya twice. 

Page 41, Balakh in north Afghanistdn was the 
birth-place of JaUl-ud-dln Rumi, the author of the 
MasnawL It is for Sufis a place of pilgrimage* 
Kabir is said to have visited Balakh. The name 
also occurs in the title of two Kabir writings, 
Satakh and Balakh ki Bamaini 

Page 46. The following Sakhi (187) occurs in 
the Bijak : — 

I neither touched ink nor paper, nor did I take a 
pen into my hand ; to the sages of all four ages 
Kabir declared his word by mouth. 



